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PREFACE. 



The absence of a book, which can give 
a tolerably complète idea of the principles 
of the Brahmo Somaj, has been often felt 
and expressed. It is to remove this want 
as far as possible that the following pages 
are offered to the public. They contain 
the substance of what the author has 
written from time to time during the last 
fifteen years. Much of what originally 
appeared has been recast, and almost re- 
written. A great deal also has been re" 
tained with fewer altérations. An attempt 
to systematize and arrange the whole, so 
?is to answer the main object of the book, 
has been carefully made. With what 
success it remains to be seen. 

The ruling ambition of the Brahmo Somaj 
is to bring back the human mind to re- 
discover, re-model, and re-embody the eter- 
nal essence of religion, It is eminently a 



Digitized by LjOOQIC 



viii PREFACE. 



church of reform. Pure abstract Theism, 
which forms the groundwork of every 
known system of faith, no doubt re- 
presents that essence in its philosopha 
cal and ethical simplicity. But the real 
problem that has to be solved by thé 
world just now does not lie in the line of 
Spéculation and analysis, wherein com- 
paratively few can take part, but in thé 
practical présentation of rediscovered 
spirituality. For individuals Jt may suffice 
to find the Unspeakable Présence in the 
secret sanctuary of the soûl. But the 
Church of God must déclare Him, invoke 
His infinity to reanimate the forms of timè 
and space, of thought, life and aspiration. 
Practical Religion must, from the sure 
ground of expérience, know how to res- 
pond to the never-ceasing wants, miseries, 
and instincts which kindle a perpétuai 
thirst in man's heart. The Spirit alone, in 
inscrutable ways, can satisfy that thirst 
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PREFACE. IX 

TheBrahmo Somàj vehtures to déclare 
some of those ways. Its daims to the 
récognition of the wôrld lie in the fact 
of its religion being an actual history of 
its own career. Its progress is absolutely 
providential. Its prmcïples are the unfore- 
seen results of its dévotions. Its position 
is the unforeseen conséquence of events. It 
is the spontaneous and unforced growth of 
the century. At every turning point of its 
inner history it bears ample marks of the 
mysterious Handwriting that engraves 
the everlasting scriptures of the spirit- 
world. The présent writer hâs only tried 
to follow those marks, though it be with fal* 
terlng steps. He has tried, with révèrent 
hands^ to unveil and interpret the active 
Spirit of Providence in the faith and pro- 
gress of that Mother Church in whose 
bosom he has grown up from early youth. 
The development of the principles of 
the Brahmo Somaj proves three things : 
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PREFACE. 



Firstly, Theism is nôt a religion of de- 
structive criticism and barren protest. 
The Brahmo Somaj passed through that 
Shahara of négatives more than thirty years 
ago, and found its first resting place under 
the protective shadow of affirmative princi- 
ples about the year 1850. Secondly, 
Theism is not a religion of abstract 
conceptions, exercising little or no force 
on the heart and character. Theism is 
devotional, it is moral, it is spiritual. It 
stirs every depth of human nature, unseals 
the fountain of the deepest and most 
sacred inner poetry, inflames the sternest 
resolutions to attack and conquer evil, 
individual as well as social, and inspires 
doctrines that are most reasonable and 
catholic. Thirdly, Theism is no mère 
Natural Religion which embodies the 
investigations of solitary thinkers, or a 
collège of theologians, baptized, by 
courtesy, with the surname of a Church. 



Digitized by LjOOQIC 



PREFACE. XJ 

Like other religions, Theism professes to 
receive a Révélation from the Spirit of 
the Living God, who moves and acts in 
the soûl of man's soûl. No skill of finite 
thought or phraseology can penetrate into 
the eternal depths of pure unconditioned 
Being. The Spirit alone can reveal the 
Spirit, and dispense His own light. Be- 
cause that light has been dispensed in our 
hearts, therefore we hâve the courage to 
déclare that Theism is a dispensation of 
God. Yea that it is the New Dispensa- 
tion. To ascend to the heights of God 
the theist has not to labour up the steep 
ladder of analogies, or disentangle the 
mystic web of the paradoxes of nature. 
The God of the Brahmo Somàj is the 
self-revealing Ail-Force, undemonstrable, 
undeniable, whom everyone beholds, but 
few recognize. He is the profound ancient 
" I Am," the all-compelling personality, of 
whom the Hindu sage déclares nothing 
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more can be said than Asteeti (He Is)* 
He is the Light, Soûl, Heart of ail things ; 
and every fibre of the création is worked 
ont of His attributes as a pièce of garment 
out of the warp and woo£ God is in ail, 
ail is in God. Nature semi-transparently 
veils Him, and suggests a further point of 
departure into the depths of His being 
and purpose. The unbalanced intellect of 
natural religion, in taking up that sugges- 
tion, has sunk into fathomless pantheism 
or hopeless abstraction. It is the province 
of Faith to wing the further flight. And 
it is by Faith that the Brahmo Somaj be^ 
holds the deep things of God. The rela-* 
tions of life and eternity are re-established 
by Him in conscious inspiration and spiri- 
tual contact. Human existence in every 
part thus becomes a God-sanctioned Real- 
ity, whose significance is infinité. Life, 
with ail its relations, in God, is the onljr 
Truth— ail else is vain. It is to illustrate 
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thèse things from the faith and progress 
of the Brahmo Somaj that the following 
pages are offered to the public. The 
diffidence and hésitation felt in doing so 
are perhaps natural. If the attempt has 
come short of the wish, the writer can 
say, with a greater man than himself, that 
" it is the head that is weak, not the heart 
that is wanting." 
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Différence between Deism and the 
Brahmo Somaj. 



HTHE prcvailing unbelicf in the established 
orders of religion in this country and else- 
whcrc generally takes the form of the acknow- 
ledgment of one God, with certain other vague 
notions which are much more négative than 
definablc in their character. The religion of the 
Brahmo Somaj includes, it is truc, every form of 
monotheism wherever found, but it i; itself a 
very clear and definite System of faith. In 
justice to itself, the Brahmo Somaj has been 
obliged to recognize the différence that exists 
on this subject between itself, and those who 
rest contented with a merely intellectual 
récognition of some primary religious trutht. 
The religion of the Brahmo Somaj is called 
Theism» as distinguished from the Deism which 
characterizes the belief of the other description. 
What is then the différence between Deism 
and . Theism ? We proceed to answer this 
question as we can from the stand-point occupied 
by the Brahmo Somaj. Deism professes to 
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bèîîcvc God in the abstract, to worship God in 
intellectual forms, and obey the abstract com- 
mandments of God in " the laws of duty." 
"God in the abstract" means the conception 
of a Suprême Being from such facts of the 
ezternal world, or the mind of man, as offer 
them6clves before the reflective eye of reason. 
There are kinds of Deism in which no worship 
is recognized, and no distinction maintained 
between religion and mère morality. The 
Theism of the Bramo Somaj professes to 
believe God, not only as he manifests himself 
in the facts of outward nature, in works of design, 
or power, or goodness, but chiefly as he chooses 
to make his révélations in the soûl, in the évente 
of the life of man, and in the records of God's 
dealings with man preserved in the scripturet 
of the world. The Bramo perceives thèse 
révélations by the spiritual facuky> or faith, that 
is in him. Theism loves God for the positive 
prtofs of his love afforded to man in the bene- 
ficences and beauties of the world at large, but 
specially for the révélations of Divine love made 
within the soûl in response to prayer and faith, 
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in the cvents and trials of single lives, and in 
thc ceachings, lives, and deaths of holy men in 
every âge and country. Thcism observes the 
purposes, and obeys the commandments of God 
as written on the tablets of our moral and 
spiritual consciousness, as taught in the scriptures 
of the religions of nations, as carried out in 
the lives of good men in ail âges, and as reyealed 
to us on spécial emergencies. The creed of 
Deism or Rationalisai is in the spéculative and 
in défini te code of mère Reason ; the creed of 
Theism is in the written, spoken, or spiritually 
perceived language of faith, the deep utterances 
of the spirit fired by God, always evidenced by 
the light of inspiration, often illustrated by the 
examples of saints, sometimes sealed by the 
blood of prophets. Deism is of the world, and 
has either no faith, or very vague faith in 
heaven and eteroity. Theism is of heaven, 
eternity is its goal and necessary faith ; it 
bas no part; in the self-forge t fui carnal anxietie? 
of the world. The advancement and good work 
of the world are its occupation, but by.no means 
its only aim. Its objects and pursuits are com- 
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bined to bring about the spiritual régénération of 
man, the purification of the body and the spirit. 
The Bramo Somaj takes little account of out- 
ward propriety, or utility, and seeks the 
salvation of the very being itself. Deism 
is the religion of the intellect ; there is 
not much heart, or soûl, or life in ît. There is 
not much faith or prayer in it. AU its faith is 
the faith of the reasoner and the philosopher. 
Ail its prayer is the formai utterance of some 
intellectual abstractions. It does not believe in 
any inspiration or direct communion with the 
spirit of God. The faith of the Brahmo Somaj is 
rcal, living, and fiery. It is God- vision and God- 
consciousness ; it is faith in God as the Life of 
the uni verse; faith in God as the indwelling 
Sustainer and guiding Spirit of the soûl, the 
Inspirer and Source of every thing good and 
hojy in man's existence; faith in God as holding 
wonderful spiritual dealings with individuals and 
nations having for their common purpose the 
salvation of the whole human race. Theism is 
God in Nature, God in the Soûl, God in Histoiy. 
Deism, by beliet in an abstract, God, tries 
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to conceive Him apart from the universe and 
out of it. Deism holds that the uni verse is a 
machine, going by automatic laws with which 
God has no concern. Deism does not be- 
lieve in Dispensations of that Spécial Providence 
which God puts forth to meet the peculiar 
necessities of individual men, or of religious 
communities, as thèse necessities arise on the 
différent occasions of life. Rationalism does not 
recognize thèse dispensations as facts, or as 
indispensable to religious life and progress, or 
if made to recognize them in any startling 
instance, forgets them, and does not care to 
place lasting trust in them for purposes of 
salvation. Deism is independent of the révéla- 
tions made of God's nature and purposes from 
time to time by such holy men, or prophets, or 
his chosen children, as he honors with spécial 
inspiration with that objcct, over and above other 
human beings. 

How far can Deism teach us to believe, love, 
and obey God is another important question. 
In going to answer it we cannot assert that 
Deism teaches no faith, no worship, and no 
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obédience, but only so far as to satisfy the 
demands of worldly utility and intellectual 
completeness. Rationalistic spéculations sharpen 
the intellect ; it may som eûmes excite thè 
émotions, and now and then produce some 
morality. But then this intellectual àdvance^ 
ment very frequently begets self-sufficiency 
and contempt of other Systems of belief, or is 
confounded into scepcicism and secret un- 
certain ty. Thèse émotions are qui te unsure 
in their occasions and intervais * they are not 
unoften debàsed into mère sentimentality and 
sélf-worship. This morality is quite distinct 
from the abiding and internai purity of the 
heart ; it frequently melts away before strong 
temptations. It is perfectly impossible for 
Deism or Ratîonalism to be the religion of life 
and death, the religion of peace and purity, 
the religion which disarms temptation and 
delivers the soûl from evil. Deism is a System 
ôf thought, or à formula ùf belief. Theism is 
4 living spiritual faith, fervent personal piety, 
md a discipline for purity and salvation. 
How then does the Theism of the Brahmo 
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Somaj affect thc intellect, the feeling, and the 
life ? The advancement of the intellect is a 
good thing, bat one cannot dépend upon his 
intellect for the perfection of his faith, or the 
salvation of his soûl. The décisions of the 
intellect in matters of religion are frequently 
changeable; but true spiritual wisdom is un* 
changeable. The intellect is an élément in it, 
but certainly not the whoie of it. The theist 
understands, above ail things, his intellectual 
littleness, and trembles as he feels the grandeur 
of the Psalmist's interrogation : " Cans't thon 
by searching find out God ? Cans't thou find 
out the Almighty unto perfection ?" The more 
he knows of matter and of mind, the more he 
un de re t an ds the solemnity of human existence 
and destiny, the greater is his wonder and 
humility — wonder, because of profound insight 
into the infinité realities which human nature 
reveals — humility, because of his absolu te 
unworthiness to approach or attain them by 
the intellect. This sensé of personal unworthi- 
ness and révérence for God becomes his 
élément. By the exercise of the intellect alone 
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the theist feels he cannot attain to the blessed- 
ness of religious life. He examines the reach 
and the power of his intellect ; he knows what 
it can do ; and he knows what it cannot do. 
But where his intellect stops and cannot proceed 
his faith proceeds. Nay, his intellect points 
out that there is in him the higher. faculty of 
faith for seeing and hearing thé realities of 
Divine nature, or the relations of God with man 
and nature. His self-knowing intellect is humbled 
and matured into wisdom, and does not aspire 
to know and décide things which are beyond 
îts province. In the knowledge of divine things 
the intellect prefers to be dumb, and ytelds itself 
to the guidance of faith and inspiration. The 
intellect sometimes suggests, but faith, prayer, 
and inspiration must reveal the deep truths of 
religion. The enlightened intellect is unpre- 
tending. It knows it is not the organ for the 
perception of supersensible realities. The strong 
godly intellect counsels the theist to submit to his 
God unquestioningly and entirely for guidance in 
the path of salvation. His intellect, therefore, 
surrenders itself with résignation to. Divine 
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guidancc, and has to fear no darkness. It yields 
itself also to the counsels of higher expérience, 
the gentle but authoritative precepts of the 
sainted human brotherbood, left to earth as a 
holy legacy of departed prophets and good mcn. 
As truth after truth dawns to it in the resplen- 
dent world of fait h, it fkHs d ewn lcnceling before 
the altar of the Great Teacher, the Infinitely 
Real and Faithful God, and offert long and con- 
tinue d thanksgiving. 

In the domain of piety the theist treads his 
way with equal humility. He cannot and tries 
not to rely upon his own feelings, because he 
knows they are very inconstant, deceptive, and 
treacherous. He understands the distinction 
between sentimentality and piety, feels that 
neither his tears nor his tende mess can carry 
him to heaven. He is aware that a man cannot 
love God, and, at the same time, love such 
actions and motives as He hâtes. He i s aware 
that a man who says he loves God, and at the 
same time hâtes man, is a liar. But for £11 this 
he never neglécts to cultivate his feelings-^those 
spontaneous flowers of heaven which God has 
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plantcd by the waterside of human nature. 
He has seen the loving hand of God in his life. 
The particular proofs of his Father's tenderness 
are patent before his eyes. He cannot deny them, 
cannot ezplain them away, cannot find ont how 
he has deserved them, and can discover no means 
how to discharge the obligation. Those circum- 
stances which to others are un important and 
ordinary, convey to him, through their unper- 
ceived undcr-current, such a flow of Divine 
love and café as to make him speechless with 
love. The impossible has become possible 
to him ; that which he had never ventured to 
hope or imagine has actually taken place ; the 
Lord has worked miracles in his life. He fi nds 
no sympathy in the world, he seeks none. He 
is contented tosfand in mute adoration, and falls 
prostrate before his Father's feet. Narrow and 
hard as he feelô his own heart to bc, he has found 
no parallel to his Father's love and tender watch- 
fulness. They are ever pressing before his eye 
like the light of day. When he calls God his 
Father, his Mother, his soûl is thrilled to feel 
the glory of the privilège, and his tears fall 
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When he thinks how unworthy he is of it. O, 
his whole natore overflows, heaven and earth 
are filled with thc sweetness and sanctity of 
that relation. Talk of love to God ! Is it not 
a rapture, an ecstatic excitement, an utter 
inebriation to love Ood? Coldness of heart 
means death to the theist. Piety is a holy frenzy. 
There can be no love of Ood if it is not an 
all-devouring enthusiasm. Can he live one 
moment without it ? He ha» perceived the fiery 
love of God to be the life of his life, the light 
of his eye, the strength of his character, the 
antidote against temptation, his only support in 
this world, his only hope hereafter. God alone 
can teach u$ how we may love Htm. The theist 
wants to consecrate his entire body and soûl to 
his Father's service, to place himself under 
absolute bondage to God, he wants to love God 
with his life. And how can he do so ? God 
lacks nothing to need his service. Direct ser- 
vitude, as between master and servant in this 
world, is not possible. He, therefore, seeks to 
serve his Father's children, his fellow beings, 
his brethren and sisters. He tries to discharge 
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the debt of his Father's love, by lovirig and 
dcvoting himself to thc service of those whom 
he knows his Father loves. By loving those 
whom he can sec, he learns to love Him whom 
he cannot see. This he perceives to be the law 
of his Father's household. Nor is this a mère 
theory with him. It is a matter of daily ex- 
périence. He does ail manner of good work. 
In every reform he takes part. His affection 
for men takes the forro of active service. The 
more he could love his brethren and sisters in 
this world, with the pure, humble, strong, and 
self-denying love of heaven, the more was his 
love accepted before God, the more he could 
discover the mysteriès of his Father's love, 
the more he could serve his fellow being with 
fidelity, diligence, and self-sacrifice. Like a 
sincère and devoted servant, without any hopeof 
reward, nay in the midst of reproach and persé- 
cution, the more he sérvéd man, the more did 
his service seem acceptable before his Father's 
throne. He had attempted to serve his fellow 
beings in the best way he could ; the world had 
denied his service, and treated him with un- 
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kindncss. Even the crédit of an honest servant 
the world grudged him. The Deist under 
such circumstances would become a misanthrope 
and a recluse. But the theist would not 
complain, he meekly bowed his head to every 
word and act of cruelty, because "he knew 
Whom he serve d." Often within his sincère 
heart he had heard the loving and familiar 
voice cry : " Well-done my good and faithful 
servant !" Therefore he was never ashamed 
to humble himsclf before God and man, 
and, therefore, he was never loth to serve 
his fellow beings according to his capacity 
amidst ail discouragement and ridicule. Humi- 
lity and hard work are to him, as it were, the 
livery of his love, whereby he may always retain 
his gratitude and due relation to his M aster ; 
and why should he be ashamed of it ? Thus, 
with increased intensity, he earnestly serves and 
strongly loves both man and God ail the days of 
his life. 

It cannot be denied that the most rational- 
isée movements hâve in thèse days an organi- 
zation. Even the followers of Auguste Comte 
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bave a so-called church. But the church of 
true theism is a divinely appomted body, head- 
ed and organized by the Spirit of God, and 
carried on by ministers and apostles who feel that 
they hâve been called to their respective work by 
the influence of the Spirit. Divine providence is 
daily présent in that church, in ail its mcmbers, 
guides ail its functions, and directs ail its 
opérations. The constitution of such a church 
is developed out of its spiritual expériences, 
and formed along with its religion. The 
government of this church fs carried on by the 
spirit of divine justice and love. Every man's 
position is determined by his work, character, 
and responsibility. The church of Deism is a 
society founded by the mutual consent of men on 
întellectual grounds. It is kept up under the 
plea of usefulncss, and governed by rules, votes, 
committees, and such other agencies as govern 
ail commercial, social, literary, or political 
movements. Men feel no calling from above, 
but are appointe d, educated, paid, and directed 
in their work. The rationalistic church means 
nothing more than a local habitation of certain 
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opinions and social procecdings which may bc 
devotional, or otherwise, according to tbc wish 
of the chief mcn. 

Deism does not bcliçve in inspiration. AU 
dutics and ail dévotions arc the outcome of 
moral or intellectual reasoning combincd with 
emotional excitement produced out of the 
ideas of propricty and impropriety previous» 
\y acqàired. Theism is the child of inspira- 
tion. It béboldt God in s pi rit, and before 
Jus realized présence ofFers itt dévotions. It 
hears the voice of God in the soûl in response 
to prayers, as well in the trials and duties of 
life. The theist walks by the direct and im- 
médiate commandment of God. Theism believes 
that God speaks to his servants now as much 
as he used to do in ancient times. It does not 
trust to reasoning, but in matters of spiri- 
tual necessity waits in prayer upon the living 
God, who résolves ail difficoltics, and points 
out the plain course of duty which, while it 
is faithfully discharged, means and opportun 
nities arise which are felt to be divinely 
suggested. 
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Deism is négative, and delights in criri- 
cisms of the doctrines of other churches. It 
is destructive, and is always loud in declaring 
what it dues not believe, because if it were to 
déclare what it do es believe, its catalogue of 
doctrines would be exceedingly small. Theism, 
on the other hand, does not find time to 
criticize and dcstroy other men's doctrines. 
It is occupied in stating and developing its 
own faith, in finding out the dèep things of 
religion, of dévotion, of character, faith, 
salvation, and holiness. It studies the doctrines 
of ail religions with the object of gathering 
from them everything that is excellent. It is 
ail-inclusive, and finds treasures of truth in 
other dispensations which God, from time to 
time, sent unto the world for the régénération 
of mankind. But Deism being critical, is 
exclusive. Because whatever it cannot intellec- 
tually ccnstrue, it has to abandon. Theism, 
holding the equilibrium between reason, dévo- 
tions, and faith, and being guided by the direct 
and living lîght of inspiration, discovers truth 
wherever it lies hidden. And therefore theism 
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enriches and multiplies itself from thc resources 
and lights of the whole world. 

Theism being positive is also popular. Deism 
being rationalistic is necessarily abstract and 
^inintelligible. Theism is popular because it^ 
has great personal centres in the prophets of 
the world. It can point to sainted and sancti- 
fied men as examples of faith and righteousness. 
Its principles are clearly discernible in unmis- 
takable personalities that shine in the history 
of the world, and in the hearts of the faithful. 
Deism, weaic in faith, hésitâtes to trust in the 
great soûls whom God sends among men to lead 
them aright. It has and can refer to no per- 
sonal centres. It therefore ceases to be popular, 
and though by borrowing from the outward 
observances of the church of God, it may make 
a temporary display, the spirit not being présent 
in thèse ezternals, they soon cease to draw the 
popular mind, and Deism dies in its cold, life- 
less intellectualisai. But Theism, from its 
eternal simplicity, can appeal to men through ail 
things, through their minds, through their 
sensés, through their imagination, feelings, and 
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ail the différent departments of thcir nature. 
Theism can adapt itself to ail understanding», 
to ail conditions, to ail trainings, tendencies, 
and tastes. Theism searches out ail the re- 
sources, ail the traditions, ail the acti vides and 
aptitudes of human nature, and establishes itô 
kingdom on their foundation, while Deism 
opérâtes upon the poor unaided intellect alone 
and starves itself in its isolation. 
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The Development of the Brahmo 
Somaj. 



A LMOST every religion, which ha» largely 
influenced the destitues of mankind, cou* 
tains within itself principles of dcvelopment that 
act together to save it from destruction, when the 
forma of doctrine and ritual in which men try 
to embody its spirit hâve fallen into disuse and 
decay, Hinduism is a sîngular instance of 
this. In différent période of the history of 
India, Hinduism has associated itself with the 
circumstaaces and influences of the times, and 
reproduced itself in new forma, more powerful, 
more vivid, than before, of thought and belief, 
of feeling, worship, and action» From early to 
comparatively modem times, thèse revivais 
hâve heen many and marked ; and the great 
peculiarity which belongs to them ail is that 
they hâve more or less vigorously protested 
against the prevailing polytheiam and priest- 
craft of the country. Not one of thèse revivais, 
however, ha» been more remarfcable in point of 
producing social and moral changea than the 
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religious reformation of Nanak in the Punjab 
and of Chaitanya in Ben gai. Both thèse 
movements belong to the sixteenth century, to 
that part of it when the power of the Maho- 
medans was at its highest in India, and when 
Catholic Europe was quivering with excite ment 
at the bugle notes of her heroic reformera; 
Both thèse movements were the natural résulta? 
of the contact of strict Mahomedan monotheism 
with the fertile and susceptible nature of the 
Hindus. They were the forerunners of the 
Brahmo Somaj. 

It is a great mistake to suppose that the 
worship of the one true God, as opposed to 
idolatry, was at ail times unknown in India. 
Those who really know anything of the spirit 
and principles of the religious thought of 
ôld Aryan sages hâve contradicted this charge. 
On the contrary, the fact is, that the love of 
unity in the Indian mind has been so great that 
the honored ancestors of the Aryan race— -a 
race, the spreading branches of which in the 
East and in the West now overshadow the wholë 
civilized globe— not onry recognized the abao- 
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lute unity of the créative Spirit, butin their 
realization of this truth ran to the opposite 
extrême of spîritualizing the whole univcrse» 
and viewed it but as one among the many 
manifestations of the Suprême Essence. The 
ancient scriptures of our country are dear to us, 
for nothing so much as for the depth, beauty, and 
spirituality of their monotheism. That monothe- 
ism may not certainly be as complète, harmonious, 
as ours, but that the sages and prophets of Aryan 
India believed in the simple glorious creed of 
primitive theism, the unity and integrity of the 
Divine nature, does- not admit of a doubt. And 
it is for this reason that often and often, when-t 
ever a religious reformer has been born in our 
land to vindicate the worship of the one true 
God, he has been able, without considérable 
difficulty, to refer back the présent. degenerate 
mind of the Hindu race to the pure primitive 
faith of its forefathers, and that monotheistic 
revivais, both before and at the time of the 
Mahomedans, were national movements in ail 
their enthusiasm and success. . * . * 

The origin of the Brahmo Somaj was the 
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resuit of a vigorous attcmpt to revive the old 
monotheistic worship of thé country. The 
foundcr of the institution, Rajah Ram Mohun 
Roy, made repeated and unanswerable appeals 
to the ancient writings of the Hindus to prove 
that idolatry was false and of modem growth» 
but that the vénérable fathert of our race 
worshipped the One God vnthout à second 
*CT*Nlfà^faf« So far the Brahmo Somaj wa$ 
only like one of those monotheistic revivais 
which had been brought abont beforé by the 
influence of Mahomedan propagandism upon the 
unitarian tendencies of the Hîndu mind. . But 
there was another influence active in the forma* 
tion of the Somaj,— one that was absent from ail 
similar reforms ever before. That was the 
influence of Chris tiajiity. Christians had lived 
in India nearly for a hundred years, not in 
vain ; their ministers and missionaries, their 
tracts and pepers, and above ail their Bible, had 
travelled over with them, and had certainly 
made some impression upon the susceptible 
mind of the Hindu. The founder of the 
Brahmo Somaj represented fully the intelligence 
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pf his «ce, and upon his strong religions 
instincts the prccepts of Jésus acted, as much 
as the Koran or the Veias had ever done before. 
In the establishment of the Brahmo Somaj, 
therefore, Christianity had a great though 
indirect share, and formed that unconscious, 
spontaneous, and real alliance with the national 
spirit of religion which has developed itself 
in the career and progress of the Somaj during 
the space of more than the last fifty yeara. 

Now, abstract spéculations on the nature 
and attributes of the One Suprême God hâve 
been perhaps more or less fréquent in every 
country and âge. In spite of such spéculations» 
polytheism and idolatry hâve been prévalent 
among mankind. This kind of belief in the 
unity and spîrituality oî the Godhead has been, 
always individual, isolated, and exclusive. It 
has never affected, no.one has ever attempted 
\o affect through its médium, the sympathies 
and soûls of men, to establish through it a 
community, a brotherhood, a temple, a home, 
a saving religion, a Divine dispensation wherein 
men may be united with their Father in heaven, 
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and with each other in peace and good-will 
on earth. Such abstract monotheism has 
therefore becn ineffectuai, and has been always 
set aside with the somewhat contemptuous name 
of Deism. We do not much value a mère 
belief in the unity of God's nature and attri- 
butes ; the views expressed on this subject are 
often unpractical and useless. In order to 
make this belief permanent and effective, in 
order that thèse views may abide, be practical, 
and true, thcy must be embodied in a Church. 
The first interesting fact that we notice in the 
history of the Brahmo Somaj is its development 
into a Church. It is this which distinguishes 
it from ail previous deistic spéculations ; it is 
this which distinguishes it from Hinduism, 
which never teaches the idea of a common and 
united worship by ail classes in theism. 
. The Trust Deed of the Brahmo Somaj, 
which was drawn up in the year 1830, daims for 
itself the distinct position of a Theistic Church— 
the First Theistic Church, we may venture to 
point out in the world. But what is a church 
without a true, earnest, and enthusiastic Mem- 
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bcrship ? There are many churches which ezist 
as formai institutions, but in which men do not 
takc that deep and real interest which procccds 
from the harmony of fccling, the unanimity of 
views, and oneness in the great objects of life. 
jSuch churches are powerless for good ; they 
neither improve the relations of individuals, 
nor préserve the most valuable interests of 
society, and they cannot even prolong their 
own existence, They seek to protect them- 
selves with worldly influences, which fail in 
the end, and demoralize those who dépend 
upon them. This was the state of the Brahmo 
Somaj soon after its establishment. The nezt 
important fact, therefore, that we discover is the 
establishment of a regular Membership in the 
year 1843. A covenant was established, in 
which signatures were appended to a solemn 
déclaration of faith, and thus was formed the 
nucleus of that society which has subsequently 
developed itself into such goodly and natural 
proportions. But even the Membership of a 
church, when it has been securely established, 
has its , attendant difficultés. Earnest men 
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in going to seek the progress and perpetuity 
of their church make a wrong use of their zeal, 
and try to overlook or silence those demands 
and dignities of human nature which belong 
to the freeborn spirit. A sound church organi- 
zation ought not to repress but foster and 
encourage them within wholesome limita. In 
every church Membership the two éléments of 
harmony (or mutual subordination), and indi- 
viduality (or freedom of private opinion) ought 
to find equal field for exercise. In endeavour- 
ing to secure unanimity men hâve often tried 
to crush the holy and heavenly gift of liberty 
in the soûl, to fetter the wings of lofty thought, 
to arrest the flight of inspired imagination, and 
check the manly independenee of life. And in 
cndeavouring, on the other hand, to secure full 
freedom of the spirit, men hâve often broken 
through every sacre d organization, set aside 
natural restreints and mutual control, and puU 
verized society into factions atoms without 
cohérence, principle, or progress. A sound, abi- 
ding, saving church is equally impossible under 
both thèse conditions. Perhaps this hat been 
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the banc of most existing cherches. And this 
was exactly tbe kind of difficulty which befell 
the members of the Brahmo Somaj later on, 
about the year 1850. Meeting to discuss their 
principles, that they might find unanimity, they 
differed and disagreed amongst themselves, and 
their différence grew so scrious that Dépendra 
Nath Tagore, the leader of the institution, left 
his work in despondency, and the vciy existence 
of the Somaj was endangered. 

Neverthelcss about this time they could not but 
feel the great necessity of having «orne definite 
principles of belief. No religions communky can 
long continue to exist without a common ground 
of belief. This introduces again the question 
of harmony and individuality. Crecd-making 
bas been the cause of ruin to many religions, and 
still no church is possible without settled forms 
of faith. When the Brahmo Somaj gave up 
bélieving in the infallibility of the Vedas about 
the year 1850, this Was the difficulty which had 
to be solved. The solution has taken us many 
years ; nor can we say that we hâve completely 
or successfully solved the problem yet. AU that 
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has bccn found out is this : The ground of 
doctrinal unity among men ought, in the first 
place, to be as simple as possible. Nothing has 
such a tendency to multiply itsclf as theology. 
The constant accumulation of doctrines leads 
not only to make a religion incompréhensible to 
the untutored masses, who by far form the majo- 
rity of mankind, but also by a constant straining 
of the power of the intellect and controversial 
wrangling dries up the émotions and the spiritual 
instincts of the soûl. The principles of belief 
in the Brahmo Somaj are, therefore, few and 
simple. They are the plain, natural, God-given 
intuitions of man's soûl, which are found in 
every country, among ail classes and ail nations. 
In the second place, this creed ought to be 
catholic and universal. Théologies of différent 
religions exclude each other, and beget that 
sectarian bigotry which has been the reproach of 
religious men in ail âges. The third and last 
requisite of a creed ought to be its progressive- 
ness. In précision and identifie accuracy of 
thought, in reconciliation with the highest phi- 
losophy and reason» in the formation of moral 



Digitized by LjOOQIC 



the Brabmo Somaj. 29 

principles, in thc receptivity of spiritual influ- 
ences frora ail mankind, the progressiveness 
of the Brahmo Somaj must be inimitable. And 
its development has proved this fact The 
great battle between theology and science 
can never terminate unless the religions beliefs 
of mankind are so constituted, and so invested 
with the spirit of progress and spontaneity as 
to include, embrace, and welcome the truths of 
âll departments of human spéculation and re- 
sta rch. If religion lacks the simplicity, the 
elasticity, the capacity, the life, and the strength 
to adapt itself to philosophy and science, philo- 
sophy shall progress, and faith lag behind, The 
principles of the Brahmo Somaj, few, simple, 
and catholic as they are, hâve been formed with 
this direct objèct in view, hence every discovery 
that science makes, every triumph that philo- 
sophy achieves, every fresh improvement of 
thought or research, only adds to the firm- 
ness, cohérence, and the testimonies of the 
Brahmo Somaj. The opening of the Brahmo 
Schoolin the year 1859 led gradually to the 
formation of thèse principles. The > great 
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doctrine vigorously set forth about this ttme wa$ 
the doctrine of Intuition», on which it was 
pointed ont, the Brahmo Somaj was founded, 
This position was greatry ridiculed at the time, 
specially by a narrow sect of Christians ; bat 
it has silently corne to be recognized at last, 
The very life of religions development in the 
Brahmo Somaj is harmony with ail truth. And 
the doctrine of Intuitions xneant the harmony of 
ail mental science. It meant a psychological 
ecclecticism to which every-school of philosophy 
contrib'uted its quota. From this harmony other 
harmonies hâve in time sprung up. The develop- 
ment of thèse harmonies has taken us a long 
time, and may take longer time yet. Its results 
may be aummed up thus : The Natural and 
intuitional basis of religion ; Fatherhood of 
God ; Brotherhood of man ; Eternal life ; Har- 
mony of ail Scriptures ; Harmony of ail forma 
of spiritual culture ; Honor to ail inspired 
saints and prophets. 

But granting that the organization and the 
principles of a church are sound, what is there 
to make it living and attractive ? A creed, how- 
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ever perfcct, must in the end appctr abstract % 
a cburch membership, however well bound* 
mast grow indiffèrent, if in the charch there 
be not that deep life of devotional feeling 
which 13 the only stimulus and the only reward 
of religion. Hence the emotional development 
of the Brahmo Somaj commenced from the 
well-known rupture in 1866. The blessed 
practice of prayer, the free and real corn* 
munion of the soûl with the spirit of God, 
foras the centre, not only of the individual 
religions life, but the corporate life of the 
Church. Emotion is the «oui of worship. If 
spiritual communion were better cultivated» 
the religions of the world would be sweeter, 
purer, more living, and more successful than 
they now are. But men lose their hunger for 
piety in their rage for doctrines, and divine 
worship in many churches is merely formai. 
The devotional intensity of the Brahmo Somaj 
is perhaps the most principal cause of its success 
and attraction in India. Ëven those vrho radically 
difFer from the Brahmos in theology and practi- 
cal reforms are drawn by their prayers and 



Digitized by LjOOQIC 



32 Tbe Development of 

hymns, and regularly attend their temple of 
worship, with the only view of joining theni 
to sing the glory and love of God. The devo- 
tional festivals which concentrate thèse emotional 
forces were first intro duced into the Brahmo 
Somaj in 1867. They generally last for 
a period of twelve hours, during which 
there is almost continuai prayer, méditations, 
and the singing of hymns, interspersed with 
spiritual conversation, and the reading of texts. 
* It has been found, however, that this holy 
life of dévotion and spirituality can neither be 
cultivated nor kept up if men's lives are un- 
worthy of their principles and prayers. Nothing 
does so much harm to the cause of a religion 
as the painful inconsistency in life which its 
members show to the precepts and spirit of their 
System. And nowhere is this inconsistency so 
apt to grow as in India. Most of the ideas and 
institutions of the présent state of society are 
âgainst the dictâtes of a pure monotheistic reli- 
gious reform, and conformable to idolâtrons faith. 
In attempting, therefore, to purify the convic- 
tions and views of the présent génération of 
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Hindus, the Brahmo Somaj has had to inculcatê 
thc severest and most self-sacrificing principles 
of personal purity. What is dévotion worth if 
ic is unrefined by the heavenly (ire of a holy 
life ? lt is better that a man should be pure in 
heart, and strictly righteous in his dealings, than 
that he should preach ideas which he cannot 
carry out, and offer prayers which he daily 
belies. Beginning from about 1 860 for a séries 
of yeàrs, the ywung men of the Brahmo Somaj, 
in a mutual improvement society called the 
" Sungut," paid the utmost and minutest attention 
to the purification of their private conduct and 
character. Thcy felt and professed the utmost 
abhotrence for sin, and set about in right earnest 
to destroy the roots of carnaltty in their hearts. 
And they were ao earnest and strict in 
this that they came to be considered in the 
light of Puritans who would do away even with 
the innocent pleasiïres of life. This band of 
earnest» pure-minded men gave the impetus to 
social reforma in the Brahmo Somaj. Because 
how is personal purity possible in the midst of 
effete and corrupt social customs and institutions, 
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ail basent upon low and mistaken notions of reli- 
gion ? Personal rcform neceasitated social reform» 
The Brahmo Somaj, in enforcing, therefore, the 
principlcs of truc righeeousness upon its foliowers, 
bas h*d to undertaàe great schemes of social re* 
farm % which hâve been as necessary as they are 
successful. The Indîan Rcform Association, 
whiçh bas cbne *o much in social matters to im- 
prove the Brahmo Somaj of India, was foùaded 
Jntheycar 1871. The Bharat Asram, in which 
a large number of Brahmo familles dwett toge- 
ther for social and religious improvcment, was 
eatablished in 187t. But ail thèse reforma cefc- 
mineted in the new législative enactment pessed 
at the instance of the Brahmo Somaj by the Go- 
vernment of India, entttled the Native Marriage 
Act. This haa atone stroke paved the wày to 
many reforms that, undcr ordinary circumstanccs; 
jyottld perhaps cake centuries to accoroplish.* 

* This law is known in India as Act III of 1872. It 
does away with idolatrous rites in marriages* which is a 
great blow to orthodox Hinduism. It legalizes marriages 
Setween diffèrent castes, and thereby undermines that 
institution. It sanctions the re-marriage of Hinda 
widows. It makes early marriages impossible by fixing 
the minimum toit of âge* It introduces for the firat 
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Thus the position of thc Brahmo Somaj before 
die world is not merely that of an institution for 
the religions enlighteninent, but also the social re* 
form and moral élévation of the millions of India* 
This position of threefold importance which the 
Somaj possesses is entirely due to the spirit of 
progress which. the institution possesses. 

Not long ago one of the most prominent 
thinkers of Europe made the remark that no 
religion in the world can make real progress or 
prolong its vitality unies* there is embodied in it 
the true<missionary spirit» The missionary life 
of a church means the overflow of its faith and 
love naturally resulting in a désire to scatter its 
biessîngs upo* mankind. And what is faith, 
love, or charity, if ît does not continually multi- 
ply and pour itself into the heart of the world ? 
Jf wtthin tbe hearts of the leaders of the Brahmo 
Somaj there had not bcen the inspiration of 
tputh, holiness, and the love of well doing, 
what progress oould there hâve bcen in that 

tîme the modem institution of civil marriage into Hindn 
society ; and besides thèse, it confers other indirect ad* 
vantages. Thèse indicate the Iine of reforms in which 
the Brahmo Somaj has been generaUy engagecL 
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church, great and almost insuperable as its diffi» 
culties hâve been ? But they felt they had a 
grcat trust to discharge, a mighty and blessed 
message to deliver to their people. It was 
found by spiritual, as well as practical expérience» 
that the ideas, feelings, and principles of the 
Somaj must spread, or cease to be. Some mem* 
bers of the body felt drawn to become mission- 
aries. They could not hâve made a better 
resolution. The time was ripe for it, the nation 
was ready for it, the church of God wanted it. 
The Mission Department of the Brahmo Somaj 
was first organized in 1 865, and culminated in 
the Missionary Expédition of 1879. During thèse 
seventeen years our missionaries, at first féw in 
number, without means or influence, travelled 
far and wide in différent parts of their great 
country and elsewhere. The enthusiasm of 
their nature, which was the effect of their 
intense conviction and deep devotional feelings, 
gave to their utterances a power and 
a charm that went into the hearts of their 
hearers, and produced a response equally 
effective. They knew how to appcal to the wann 
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impulsive Àryan heart. So successful hâve thèse 
appeals bcen, that wherever our missionaries hâve 
gone they hâve been welcomed with open arms. 
India is a continent by itself, inhabited by races 
of men with différent ideas and institutions, 
speaking différent languages, and not always 
cherishing the most friendly feelings towards 
each other. But it is a remarkable fact that 
unfamiliar and unfriendly as Indian races may 
be to each other, they hâve been always so en- 
thusiastîc in receiving the humble missionaries 
of the Somaj that almost wherever the latter 
hâve gone they hâve established congrégations 
of worshippers, till there are at présent about 
one hundred and fifty Brahmo Somaj es scattered 
ail over the country, sometimes thousands of 
miles apart.* 

This, however, is not ail. The latest develop- 
ment ôf the Brahmo Somaj is its spiritual 

* The north-western limit of the Somaj is Rawulpindi 
near Peshawur ; the northern limit is Dehra Doon at 
the foot of the Himalayas ; the southern limit is Madras ; 
the western limit is Bombay and Mangalore on the coast 
of the Arabian Sea ; and the eastern limit is Assam. 
Thèse boundaries cover almost the entire areaofthe 
country* 
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position as the New Dispensatiom le harmonises 
«11 religions, ail processes of spiritual culture* 
ail prophets and saints, and ail profound philo* 
sophies under the spirît of Theistû. The New 
Dispensation views the Brahmo Somaj in relation 
to its development as the Spiritual purpose of God 
for the salvation of the world. As we wish to 
dévote a separate part of our book to thb 
subject, we thall say no more hère. 

The development of the Brahmo Somaj 
during the last fifty-two years is thus a wonderr 
fui study. Its chief cl ai m as a divine dispen* 
sation lies in its growth from what it was intd 
what it at présent is. At first it was established 
only as a Vedantic institution to revive the 
ancient monotheism of the land. With a. 
house of worship, and regular principles of 
orgânization, it then grew into a C hure h. A 
congrégation and membership were nex| 
evolved with a covenant and public déclaration 
of faith. The next work to which the Brahmo 
Somaj addressed itself was the formation of a 
défini te and rational creed. But how can 
people follow fixed principles of faith without 
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changing thcir personal and social, lires ? And 
hence during the succeeding ten years the 
Brahmo Somaj was occupied m atccnding to a 
higher platform of private morals and public 
reforma. . Brahmo marriages and intermarriagea 
began from the year 1861. This stage of 
progrcss led to the well-known rupture between 
the older and younger partir of Brahmos, and 
the establishment of the B. S. of India in 1866. 
Then commenced the great spiritual exercises 
and emotional excitement m the institution, 
and the first devotional festival was celebràted in 
November 1 867. Side by side vrith the spiri- 
tual excitement the most radical social reforms 
were commenced, and the Native Marriage 
Act was passed, the Indian Reform Asso- 
ciation was established in 1870, and the 
Bharat Asram in 1872. Brahmo Somajes 
began to be established in différent parts of 
the country as a resuit of this new agency. 
A most active missionary organization was 
constitutcd, and the preachers began to travel 
from one part of the country 'to the other ; 
ail this culminated in the missionary expedi- 
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tion of 1879. The whole movement under 
the influence of such manifold activities began 
to take a new shape. New doctrines began to 
be conceived and prcached. Yoga, Bhakti, and 
Asceticism began to be explained from a new 
standpoint, Great révérence began to be felt 
for Christ and other Masters ; Pilgrimages to 
saints and prophète began ; Sacrements and 
cérémonies were instituted ; and at last the 
New Dispensation, as the highest development 
of the Brahmo Somaj, was proclaimed in 1 880, 
To point out the principles of ail thèse develop* 
ments in their progressive order, and trace 
them down to the présent moment, isa taskof no 
small difficulty. But without some attempt of 
that kind the position of the Brahmo Somaj can- 
not bë completely or evén adequately understood. 
Ours is only a modest effort in that direction. 
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n^HERE is a deep and lingering sadness in 
the mind when we contemplate how 
men hâve made things easy and important 
most difficult. In our usual worldly life this 
is painful enough, but it becomes much more 
parafai when we &nd it repeated in our religious 
life. Religion has been made the most difficult 
of ail things, though nothing in the world is 
simpler* Our object just now will be to eluci- 
date some of its simplest principles. The first 
of thèse is Faith in God. Faith in God ! Thèse 
words call into our remembrance how many 
conflicts— how much ignorance and supersti- 
tion— how much bitterness and disagree- 
ment ! The words call into remembrance 
how much life» and light, and love! What 
powcr, what sweetness of joy ! Strange recol- 
lections and feelings, the most opposite and 
diverse, are called up into the mind by that simple 
phrase, Faith in God. The old religious world 
would still hoid by its orthodoxy and Pharisa« 
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istfl, and what is worse, would ascribc to God 
the Pharisaism which belôngs to itself. The 
God of that world would not acccpt the wor- 
ship of the ùncircumcised, would not accepé 
the sacrifice ôf love and trust whiclv is not con- 
secrated by authorized ccremoniei, forma, and 
phrases, The God of that world would exclude 
more than half the human race— would couse-* 
erate ignorance, darkness, and the domination 
of thé few over the many. Ycs, he would 
stand up against the sptrit of the âge, and hurl 
anathemas upon the divine utterances of Nature 
and Knowledge. He is only to be found in the 
sanctuary or nowhere. The uni verse is not hia 
abodè ; he is too small for it. He is only to be 
found in the Sacred Book, or nowhere. The 
soûl and the uni verse canivot teach about hhn* 
The Moslem sage went and rebuJced Nanak r 
who lay with his feet towards the Musjid,. 
saying : " Base Infidel ! what ! wouldst thon 
dishonour the House of God ?" The misfor- 
tune is that many of us are not so strong ia 
i th, or so powerful in mind as Nanak was, and 
cannot return that glorious retort that came 
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readily to his lips-~" Thèn tara my feet to the 
place which is not the Hoote of God !" We 
silently, nteekly, weakly accept the Pharisaism 
which is placed before ut, bend before it, o* 
rebel against it,. and in rebelling against it rebel 
against our God and our own soûl. Nanak aaw 
God in his sanctnary. He aaw God ait tin g on 
the throne of the whole universe, with the son 
and moon for his altar lights, with the canopy 
of the stara over his head. But we? We wonld 
follow onr priest into the narrow prednctt of 
our temple, into our creeds, shibboleths, autho- 
rired superannuated inanities, and there or no- 
where ahatt we behold God ! No one respects 
Pharîsaism and orthodoxy more than ourselves» 
There is a strictness, a method, a discipline» 
an intellectnal and moral éducation in it, without 
which religion is often tjut the moonshine of 
libéralisai. ..There is a fideHty, a loyal ty, a self- 
suppression in it which we admire and courte 
but there is also in it much we cannot and 
dare not accept. We dare not accept that 
nnnatural bondâge of the intellect, conscience, 
and soûl which a theocracy would impose. The 
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greatest mischicf which this has produced 
has been to render servile the minds of those 
that rebelled agamst it. If onc was a followcr 
of the old religion, and if one conformed 
to ail its dictâtes, it would not matter ; bat 
the misfortune is that when one rebels against 
it, then is he most enslaved. The exclusive 
theology of the world woald not recognize 
God in the world of his laws, and in the 
world of human nature ; therefore a scientific 
man, whose mind is unprejudiced and libéral, 
seems forced to reject the entire notion of a 
God. Because there is the one extrême of su- 
perstition and sectàrianism, therefore he must go 
to the other extrême of scepticism and unbelief. 
Yes, this has been the greatest misfortune of the 
world. This unbelief is, to our thinking, the 
direct effect of the slavery which a narrow 
theology imposes, the effect of a necessary 
reaction, a servile sédition. 

Let us take the position of honest enquirers 
and see what there is in this principle of faith. 
The true man of thought, when he contemplâtes 
the world, traces and simplifies its laws — ascends 
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from fact to fact, and secs that outside, below, 
and beyond the domain of sensé there is a mys* 
terious Something which Science cannot solve 
and Reason cannot explain — the great unsolved 
problem of being which has hung over création 
since the day of its birth. And then within 
the inner world, where the laws of the mind 
are acting, the tnan of science beholds cer« 
tain wants, cravings, instincts, sensés of 
absolute dependence, a pervading outstretch 
of the infinité, which Reason cannot résolve, 
which Philosopby cannot remove. Thîs is 
the 'conclusion recognised by the most advanced 
scientific men of ail times. This is a faithful 
admission, This is the great truth, which has 
to be owned by science, and placcd before the 
religious world. The scientific man has done 
what he could do, He has discovered ail that 
hc could ; at least he has defined the région 
of his discoveries. He has solved and expiai n- 
ed ail within his own sphère, and the problems 
which he cannot solve he places before you 
honestly and faithfully. Now it is for the reli- 
gious man to corne forward, and, in the name 



Digitized by LjOOQIC 



Essentiel Religion $f 



of God, to try, if lie ts abk, to eolvc the mys- 
iciy whkh science recognises, but cannot explain. 
Hère, to our mind, begint tbe world of truc 
religion. If any theology is able, let it corne 
forward and establish its position hère. If h 
» notable, let it retire to its own place ia the 
arena of homan spéculation. Let the solitary 
sont, seeking God and Troth, winged wîth 
inspiration, look up towards beaven and answer 
the great question that the universe asks. 
. Ycs, this is a mystery, in the darkness of 
which the world has sat and worshipped for 
many centuries. It is the unknown God about 
whom St. Paul spoke to die Atheniana« The 
Unknown, was once, has often been made known, 
but the world outgrows, even when it docs not 
forget, its own knowledge again and again» 
thereforê the mystery can never end. This 
mystery kindles, bût transcends ail knowledge. 
It is this which has inspired the profoundest wor- 
ship and the grandest faith— the noble self-sacri* 
fice which makes up the true heroism of the 
world. The moral law in man is a strange mystery. 
Whydoesman continualiy try to transcend his 
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ow-n self? Reason m kt upward flight to the 
Infinité in ail things is a mystery. Why are we 
compelled to aearch tbe unsearchable ? Why 
do we try to ntter the unntterable? Why 
should great» i m persan al, sçlf-immolating 
Wvc constrain dur admiration, and dm* 
Qut ail that i» deepest and most beautifol 
in our sel&bound contentions nature? Strange 
kow men wrestle with their own nnbelie£ 
The mort sceptical among 11$ continnally 
struggle to jrise to some tort of faith. Man 
labours, to risc beyond this world of shndows, 
Sghta Phantoma with acornfnl sceptkisan, and 
aspires to rest on the Reality. Every school of 
thought establishes the truth that, the visible 
ie bat the fonn, the invisible is the ReaL 
Religion deals with this mystery. Yet docs the 
mystery always- romain, a mystery I , Is there no 
Ught iq. God Yheaven that dispelsthis.darknessof 
the toul ? There is. Let us k>ok at the mystery 
in the face. What is ' it ? Why to ont mind> 
and we proceed npon the admission of the acien- 
aific man, th)s mystery is the mystery of Life. 
©ver tbe face of ail thingv in heayen andearth,- 
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and the soûl of man, there is a lurking indwell- 
ing Life which onc is awe-struck to bchold, and 
which one cannot cxplain. Our profoand spiritual 
forefathcrs beheld this mystery of Life, and 
bent beforc it, and adored it. They called this 
mystery the Life of Life — the Life of the Création 
—the Spirit which enters into everythtng, but is 
différent from ail, which gives brightness amidst 
darkness— life in death— design in disorder, and 
harmony in dtscord. Go down bravely into the 
depths of this mystery and you shall find a Life 
in it, a vivirying something, a secret Soûl. It is 
nothingmore than that pervading, throbbing, 
glorious Life which makes the universe what it 
is— a grand, growing, living thing. It is the 
Spirit, the Soûl, that makes us feel we are spirit» 
and soûls, and within which we live and rest. It 
is the océan, upon which the whole universe 
floats away. It is the Présence of God, The 
consciousness of it is God-consciousness. One 
step below the sensé is the great realm of the 
Spirit. If men will not try to see the Unseen 
with the eye of sensé, but behold the Spirit 
with the spirit that is in every ône, they will 
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arrive at God-vision, sensé can euggest, but can- 
not solve the mystery. The spirit discerna its 
kindred. The soûl beholds the soûl. 

This great mystery, then, is a great Life, a great 
Présence, which the soûl recognises, révérences 
and calls the suprême Soûl, the suprême 
Spirit, nay God ! This is the work of 
spontaneous faith. The prophet craves to hold it 
more and more, because to him it is a Life 
which illumines ail the mysteries of the world. 
It is a Spirit, a Personality, that can satisfy the 
deep insatiable wants of one's own profoundest 
spirit and personality. Every man instinctively 

and inevitably dépends upon it. For life and for 
death everybody looks up to it. The soûl 
clings to, appeals to, and is appealed to by its 
kindred relations, and in matter beholds a Spirit, 
and in spirit a Life, Présence, and Personality that 
answers its questionings, responds to its prayers 
and bids it rest, and doubt not. This is the 
uncomprehended infinité which attracts and 
baffles the intellect. The great spiritual poet 
finds this Life, this Infinité symbolised and 
embodied in his heart, in ail that is beautiful, 
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suggestive, lovely, endless, and sublime in the 
world. It furnishes him with the grandest and 
the most profound inspiration of poetry of which 
his soûl is capable— a poetry which illumines 
philosophy, and gives wings to faith. The power 
of this Life surrounds the mind with that awe 
and utter sensé of dependence, under which 
the fatalist crouches down trembling with fear. 
This is the all-dispensing and sùperintending 
Power. It is this Life, which is at the bottom 
of ail things— of ail the beau ty, and of ail har* 
mony with which the world is full. This is thé 
présence of God. To the. philosopher it is a 
great mysterious Mind ; tô the poet it is a great 
mysterious Beauty and Love ; to the supers ri* 
tious and the fatalist it is a great mysterious ail* 
çrushing Power ; to the humble man of faith it 
is the refreshing fui nés s and présence of the 
Spirit of God. But it is perceived by ail. Yes, 
we should not conceal from ourselves the 
fact that, had we but the right mind, we would 
ferceive God — we would hâve the perception 
of His spirit within our spirit. What is faith 
in God if it is not a direct perception ? We 
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niày honour the indirect and the second-hand 
belief in God which is prévalent amongst most 
men, but belief in God is never perfect unless 
it is realised as an act of perception. What is it 
that produces within my mind an impression of 
a decper, highcr, and more glorious wisdom 
than that which I m y self possess ? How is it 
that the fact of a strange wisdom and know- 
ledge enters into my being, if it is nowhere ? 
Can the darkness of ignorance create wisdom 
out of its own depth ? Can that wisdom which 
the mind beholds exist without a Mind which 
contains it ? Is there not a wonderful Beauty 
outside me, which I cannot but perceive ? How 
is it that this strange beauty cornes and makes 
its impression within my soûl, when I myself 
possess it not, and that this Goodness which I 
am awe-struck to behold, lightens ail around me ? 
Where does it ail come from ? What is beauty 
without the Beautiful, and goodness without the 
Good ? Perception is but the inward récog- 
nition of impressions which outward objects 
make upon our minds. It is from the im- 
pressions that we conclude the existence 
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of the outward objects which produce them. 
And ezactly the same argument holds good 
in relation to fait h in God. If I am faithful 
enough to find that a mighty encircling wis- 
dom strikes up within me a divine fire of know- 
ledge and insight that was not in my soûl before 
—and a beauty and a tranquillity in which 
création is steeped, a love which enlivens every- 
thing, a power which commands the uni verse, 
and makes me dépend upon it absolutely, an 
ever-present Infinité the sensé of which I can- 
not shake off, a moral Voice which commands 
me, and often forces me, to act in spite of my- 
selfV v (if ail this happens), I immediately con- 
clude that there is within me and around me a 
Spirit which has touched me ! Not to believe in 
the Infinité is as impossible as not to believe that 
the world exists. Faith in the Infinité is a per- 
ception, the strongest of ail perceptions. Only it 
is not the perception of the outward, but of the 
inward eye. To God then belong the wisdom, 
the life, the beauty, the harmony, the love, light, 
power, the commanding purity, the besetting 
infinity that stand out before us within and 
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without. Evcryonc — at one timc or at another — 
doch behold the Spirit of the Infinité. Yes, He 
doth pass the door of my house, but I know 
Him not. He cornes and goes within and 
without the soûl, but the soûl says it hath not 
seen Him, and cries and cries again : "Lord 
rcveal Thyself." He doth reveal Himself, He 
hath revealed Himself, will always reveal Him- 
self to those men and women who really seek 
Him, and for them faith grows perfect into the 
surest and profoundest knowîedge. 

Wben the spirit of God is thus recognised in 
the soûl as infinité Life and Truth, the soûl can- 
not but assume a peculiar attitude, standing face 
to face before such Présence. How can we stand, 
before wisdora, power, love, sublimity, and purity 
like His ? How can we stand before His spirit, 
listless and unabashed, without révérence and 
without life ? Ah ! when the spirit of God is re- 
cognised, the soûl stands transformed before Him ; 
the breath of His présence and power calls into 
bloom ail its powers of love and trust, ail its 
aspirations after purity and salvation, and the 
pious soûl bends before its Lord as the trce 
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bends undcr the load of its own fruits. 
This is the attitude of truc spiritual worship» 
It is too pain fui to notice how worship, with 
mcn, often means only forms and empty words. 
We cannot dispense with forms and words, 
but what are tbey without the natural 
and powerful feelings which the Father's pre« 
sence evokes in the soûl ? Al as, thèse vain 
cérémonies and forms hâve, on the one hand, 
driven men to utter prayerlessness ; and, on 
the other, degraded them into offering selfish 
appeals for material benefit. There is only one 
prayer which we know, which we preach and 
practise, the infinité répétition of which fîlls 
the hearts of ail good mçn, " Lord, pour into 
my heart Thy spirit !" That is the one prayer 
which man can make, infinitely, endlessly, ever 
growing upon the soûl ; still the same great 
unsatisfied craving, longing the more the more 
it is answered, always seeking, asking, hunger- 
ing, thirsting, praying hère and hereafter, and 
receiving through ail eternity. When the wisdom 
of God is seen, and the ignorance of the soûl 
is owned ; when the mercy and love and good- 
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ness of God are beheld, and the dryness of the 
soûl is felt ; whcn the power and the purity of thç 
JLord are understood, and the true humility of 
man's heart présents itself in ail its nakedness 
—no other prayer arises except this prayer : 
"Lord pour Thy spirit within me." What 
wealth can be greater than the possession of the 
spirit of God? What happiness is more pre- 
cious than the happiness — the unspeakable bliss- 
fulness— which proceeds from a consciousnes* 
of God's love. Aye, and what treasure can we 
covet more than that treasure of righteousness» 
the purity of will which exists in him in fui? 
ness ? If you are amicted in the world, go and 
tell Him your afflictions. We hâve nothing to say 
to it ; but remember, that what you call afflic- 
tion may be happiness disguised. In this world 
the arrangements of life are so strange that 
good is often thought to be evil, and evil good, 
That which ought to make us anxious and 
sorrowful fills us with joy, and when we ought 
to laugh and rejoice we sit weeping ànd brood» 
ing in melancholy. Do not therefore stand 
before the Throne of Qod and ask deliverance 
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from that which you do not understand,' lest in 
praying for fancied prosperity, you pray for real 
evil and misery, but ask from Him that of which 
you arc sure, that which your soûl ought to 
prize above ail things — ask from the Lord the 
weaith of His spirit. Let the physical world 
act accord ing to physical laws. Let rain and 
sunshine, riches and poverty, health and disease, 
life and death, corne and go according ta the 
laws that regulate them. Keep those laws and 
break them not, Investigate them, ascertain 
them by ail means, and as far as you can, increase 
the happiness of the world. But when you 
pray to God, pray for nothing except for His 
love, and the sweetness of communion, of 
salvation, and the sp'rit of holiness. Prayer îs 
the way to get them. Ask the Lord for what 
He alone can give. Ask when you are bent 
down by the weight of your faith and love ; 
ask in the light and mystery of His présence ; 
ask Him in this attitude, in the si lent language 
of the soûl, or in the impassioned words that 
spontaneously corne to the tongue, in the tears 
and throbs of the spirit, which the Lord can 
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count, but no human heing can — yea, that only 
is thc attitude of worship — that only is the 
language of prayer. It is a sad thing to find 
out how often we are ail satisfied merely with 
the husk of worship, throwing out of sight 
altogether the real bread and life for which the 
soûl is dying. Men and women ! be not de- 
ceived by mère glaring glittering toys of words and 
forma wherein the weaith of the spirit is not to 
be found. It is Love that is worth having. Be- 
hold the Love of God, who stands face to face 
within the depths of the faith of your spirit. 
It is Wisdom that is worth having. Behold the 
infinité océan of the Wisdom of God, who sits 
enthroned on the awful splendour of ail the 
worlds. It is purity, righteousness, tranquillity, 
that is worth having. Thèse exist in their ful- 
ness in His spirit. Therefore in the présence 
of Him, let us bend down in the attitude which 
best befits the soûl, and let us ask from Him, the 
overflowing fruitfulness of that piety, which is 
love and wisdom, and righteousness and.peace 
that passeth understanding ! 

And when there is faith in Him, and when 
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there is true worship, there must be truc life 
also. True lifc is nothing more than a 
conformity ta moral law. And true morality is 
nothing more than self-sacrifice. Self-sacrifice 
is the only religion in life. The word sacrifice 
is much more often misundcrstood than any other 
word in the dictionary. Sacrifice often merely 
means self-abnegation, sufîerihg, and death. To 
dur. mind this meaning is one-sided. Sacrifice 
means true life consecrated to the service of 
God. Sacrifice means, on the one hand, an 
all-powerful passion of the spirit, and it 
means, on the other hand, that labour, that 
unceasing, disinterested work which the faithful 
servant of God renders unto Him and unto the 
world. And this work requires auffering, pain, 
and death, to bear ail for its sake. It il 
known by its devotedness and its intensity ; 
and what is our love to God if it is not an in-r 
tense, devoted love — if it is not a passion, if it 
is not a flame of enthusiasm which consumes 
ail other passions in the depths of the soûl f 
That half-hearted, sentimental, unreal dévotion 
which men cômmonly call piety is a misérable 
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thing. How can I be free from the carnal 
passions of my own nature unless there is g 
more powerful passion to hold them down, 
and to turn them from evil unto good ? It is a 
passion only that can check another passion ; 
and if the foui desires and wrong feelings of our 
nature are to be checked, they can only be check* 
ed by that powerful intense enthusiasm of love 
with which God's servant ever looks to Him. 
After ail in the domain of true religion there is 
not that distinction bctwee 11 affection and mora- 
lity which men generaliy lay down. When 
morality is not passionate it ceases to hâve mo- 
tive, and fails to create motive. True morality is 
in motive and not in act. When there is this pas- 
sion of piety, it cannot fail to manifest itself in 
the real acts and conduct of life. What is that 
love which would not serve ? What is that 
passion which would not bear évidence to itself 
in life ? In the heart of the religious man con- 
science and the émotions unité to form the indi* 
visible integrity of the soûl. So, therefore, the 
true lover of God dévotes his existence to labour, 
and to service, and to those deeds which are 
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acceptable before Him. Tt is often found that in 
lovîng God, and in trying to serve Him, we are 
avoided by men, and even persecuted. Those 
whom we are trying to serve often rise up against 
us, and cruelly stab us in the heart. This is 
sufFering which often marks the life of most 
religious men. Ah ! it is very great sufFering 
indeed. When my love is frustrated and tram* 
pied upon, I feel an agony which finds its paraliel 
nowhere. The persécution of which we speak 
may take the form of physical outrage, or moral 
cruelty. And thus the idea of sufFering enters into 
that of true sacrifice. But then if there is agony 
in this service of love, is there not also a 
reward beyond ail comparison ? What reward 
do you want for your love which you give unto 
God, except that you love Him, and He accepts 
your love ? If we offer ourselves — if we suffer 
-—that sufFering is transformed into joy, is 
turned into heavenliness, when God's love 
touches it, and it proceeds from our own love. 
There is a glory in the sufFering of the good 
man which the world often déifies. There is 
an internai glory in the sufFering of the faithful 
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servant of God which more than recompenses 
1 the amount of its pain. The price of life 
is a very heavy price to pay, to us who love 
our lives so much, the price of life finds its 
équivalent nowhere ; but what is there in the 
giving away of life, when there is a deeper, 
more joyful, and beautiful life to be found ? 
Let those men and women who do not know 
that life wcep, if they will, but let them weep 
for themselves, and not for him who prepareth 
to go to his Father's mansions of everlasting 
blessedness. To the man of service and faith, 
death, terrible as it is, is a gain, because it îs 
an earnest of that final triumph with which 
love must in the end be crowned even on carth. 
True sacrifice, then, is God-loving, man-serving, 
self-forgetting enthusiasm ; true piety, endless 
nncalcuiating self-surrender to God, and to 
his work. How can we serve • him ? How can 
we frail mortal beings serve the perfect One, 
the God of infinité wisdom and power ? That 
service which we want to give unto Him is to 
be given to His world. He does not on His 
own account want our service, but when we 
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can serve His children, when we simply and 
absolu tcly work for thcir good, He courus that 
as the best service to Himself. True service, 
therefore, is dévotion to the good of the world. 
And thus the pious man gives his life as sacri- 
fice of service for the good of the world because 
of the depth of the love which he feels for 
God. 

Thus, true service, truc prayer, and true 
faith, thèse three form ail essential principles 
of religion. Thèse are the three prin- 
ciples taught by the Brahmo Somaj. No 
theology hâve we got, ail our theoiogy is our 
earnest, intense faith in the présence of the 
spirit of God within us. No cérémonial, no 
ritual hâve we got, except the grand formless 
ri tuai of love and of worship, which the soûl 
spontaneously offers before the Throne of 
Infinité Love and Wisdoin ; no other sacrifice, 
no other atonement do we recognise, except 
that sacrifice which proceeds from the intense 
enthusiasm of piety in the soûl, giving évi- 
dence of its {>ower and truth in unchange- 
able devotedness of life. What name is 
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capacious cnough for thèse principlcs ? Has 
God any name ? No, we call Him God, 
because we know no other word. What 
word would measure the depth, the hcight, 
and the breadth of that Spirit, who includes 
m Himself ail that is good, beautiful, and 
true, who is in everything we know, who 
is more than anything we can conccive of, or 
can express? What name shail fully express 
and embody that grand and glorious worship 
of love, whîch humanity in ail its forais and 
stages has ever offered to its Father, aiways 
until now ? What name would measure that 
sacred offering of self-sacrifice, that service and 
labour, that ' fidelity and trust, that sorroW and 
agony through which God's servants hâve 
tried to do their duty to Him and by the 
world ? There is one great nameless Brocher- 
hood overspreading the whole world, of which 
we claim to be members, of which we call upon 
ail men to be members. We know no other 
creed than that there is only one Father, 
hère, and now. We recognise Him in 
every sanctuary, in every temple, in every 
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philosophy, in every science, in every fait h, in 
every nation, and in every soûl, We bow down 
honouring every sacrifice that is offered to 
Him by men who are in the midst of 
error, or by those who are partially free from 
error. AU over the world there is ignorance 
and darkness ; ail over the world there is 
faith and love. He that loves darkness is 
enslaved by it in the midst of light, and would 
not see the sun that hides its face behind a 
transient cloud ; he that loves light and truth 
beholds sunlight behind the darkness that for 
a moment seems to sit upon the face of the 
earth. Light always triumphs over darkness* 
He that has no love in him, despairs* before the 
bitterness and evil that has raged, and still 
rages, around us; but he that hath true life 
in his soûl beholds humanity and truth united 
in one bond of love with the Fathcr, who is 
infinité love. Lct ours be that nameless and 
formiess Faith, that which is the perception of 
the continued Présence of the One True God ; 
ours be that Worship without language and 
without ritual, which is more real and more 
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bcautîful than any other sentiment of which 
human nature is capable, and let ours be the 
Sacrifice of daily labour, and never-ending 
service in the cause of humanity, which is the 
cause of God. And God's S pi rit which watches 
in silence, and in the solitude of every heart, and 
God's Truth and God's Love, that encircles 
and embraces the en tire uni verse, be with us 
ail. May He make the future more glorious 
than the past, and, in the présent, give the 
earnest of the future. Let our religion be 
simple, our faith be simple, our worship be 
simple, and our service be simple, and then 
our prayer to God and our sacrifice for uni versai 
brotherhood shall be accepted in heaven. 
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The Religion of the Brahmo Somaj 
Discussed. 



Popular Impressions and Idtas. 
Ti^HOSE who arc outside the circle of im- 
médiate sympathy with the Brahmo Somaj 
do not perhaps care ta take sufficient pains to 
understand and examine the principles of its 
religion. It is gencrally interestlng to them, m 
a protest agaînst idolatry ; and they view it, on 
the whole, as an encouraging sign of the times 
which may one day develop into " tomething 
better." There are others whose interest in the 
institution is keener, though far lésa favorable. 
They view it from the stand point of religious 
rivalry, and the severely critical mood which 
that position so naturally induces. They un- 
hesitatingly set it down as a perfect failure, as 
a spéculative» social, and religious experiment, 
which has been tried and fôund totaliy wanting. 
A few there may be, on the other hand, among 
the gênerai public, who view the Brahmo Somaj 
with greater sympathy, and are inciined to 
think that it contains some promise for the 
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future. For the information of persons of the 
last mentioned class, and of others whose inter- 
est, of whatever kind, in the movement may 
tempt them to express opinions and pass judg- 
ments, which, if worth forming at ail, ought to 
bc formed on some foundation of fact, it will 
bc of service if an attempt is made— albeit in 
the nature of the case the attempt must be in* 
adéquate— to explain as briefly as possible some 
of the principles on which the Brahmo Somaj 
bases its religion. To the great disadvantage 
of Brahmos, it must be hère observed that thèse 
principles hâve ne ver yet been sufficiently set 
forth and elaborated in their writings. This 
perhaps gives some semblance of excuse to a 
number of the opponents of their body to mis- 
understand, in spite of repeated explanations, 
the most elementary things of the Brahmo's 
creed, and, what is much worse, to represent 
them incorrectly. One example will suffice. 
More than ten years ago the Somaj sought to 
place before the public» in sufficiently strong 
light, the universally recognized fact that religion, 
in its essential reality, is intuitive and naturai 
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to the human mind. Religion is an irrépres- 
sible instinct of human nature, which neces- 
sarily finds its embodiment in formai beliefs and 
principles, in cérémonial rules and observances, 
in external évidences and authorities, which» 
however outwardly divergent and erroncous, 
agrée, when carefully analysed, in their original 
essence. This instinct involves certain neces- 
sary relations between the percipient mind of 
man and the divine reaiities that surround him 
within and without. The relations take shape 
among mankind in those elementary ideas about 
God, immortality, and human duty, which are 
everywhere found. The \tty ground-work of 
religion is possible on certain primary and germi- 
nal convictions, more or less fuliy developed— 
nay, sometimes very undeveloped indeed— to 
which ail religious teachings, to be effective, 
must make their final appeal. Thus ail religion 
to guard itself in thèse days against the dogma- 
tic déniais, and plausible sophi stries of prévalent 
scientilic scepticism, against the conflicts and 
discrepancies of critical and historical évidence, 
has ultimately to establish itself on the suprême 
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neccssities of the human spirit. So far as its 
relations with mankind in gênerai are concern- 
ed, apart from its exclusive authorities and tes- 
timonies, every religion must, in some measure, 
hold the ground common to ail men — the 
ground of fundamental instinct and conviction 
which remains unshaken, even whcn eztemal 
évidence and authority are found to fail. Now 
to what does Christianity address its truths in 
the case of those men or races who, for moral 
and intellectual disadvantages, are unable to feel 
the force, and appreciate the value of its histo- 
rical testimonies ? Hâve we not heard of re- 
markable conversions in which men, after long 
years of scepticism, infidelity, and hard un- 
righteousness, hâve suddenly found within them 
strange instincts and cravings awakened, the 
irrésistible force and intensity of which led 
them to run headlong into any faith that iirst 
presented itself ? What, in short, is the mean* 
ing of the internai évidence of religion, if there 
is not a secret but real fîtness betwcen the truths 
Jt teaches, and the spontaneous spiritual percep- 
tions of man ? The religion of the Brahmo 
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Soraaj ie foanded on thèse, The process by 
which the members of thtt institution hâve 
corne to attach so much importance to the in* 
ward rather than to the outward te s timon i es of 
religion will be explained as we proceed further. 
It is enough to indicate ar this place the nature 
of the ground on which they found their faith. 
To urge that the spiritual potencies of the soûl 
are not in uniform activity throughout the 
world is no more vaiid objection than what can 
be urged with equal reason against the develop- 
ment of intellect, conscience, and the affections 
in man. They ail requîre the help of external 
agencies to call thera forth, the teachîngs of ex* 
perience, the influences of éducation, circum- 
Btance, and surrounding belief. This is evidently 
a truism. Nevertheless the truism has been 
repeated times without number by the Brahmo 
Somaj to dénote its real position, and to ack* 
nowledge its obligations to other Systems of 
faith. But to no purpose. A class of opponents 
in this country hâve always declared themselves 
against this simple doctrine of first principles. 
If the objectors had proceeded from the extrême 
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school of secularism and matcrial scepticisme 
wc could hâve understood what thcy said. 
But coming as they do from the body of 
orthodox Trinitarian Christian Missionaries, 
we often fail to understand their attitude. Do 
they deny the primary religioua instincts of 
man, and hold his nature to be as fundamentally 
devoid of ail ideas about God, morality, and 
jmmortality, as that of the oyster or ape ? h his 
epirituality nothing more than a parrot-lesson 
poured into his brain, a mère molecular change 
in the nervous centres, a hereditary weakness 
rransmitted and rcgistered in consciousness l 
This statement made by religiqus men, howevcr 
disappointing to some, tvill be readily sanctioned 
by a class of in&uential thinkers who, tracingthe 
origin of man to apes and oysters, find his 
religious instincts rather awkward obstacles in 
the way of satisfactory scientific conclusions. 
If, on the other hand, the critics admit the 
existence of any fundamental ideas about hea- 
yenlyrealities in the nature of man— ideas which 
find their corrélation and devclopment in the 
facts and laws of outward nature— oui; only 
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request to them is to define what thèse ideàs are* 
and poinç eut where, and in what particulars, 
they differ from the similar truths în which the 
Brahmos hâve the misfortune to believe. The 
retort which this question will readily provoke 
we can very well anticipate. It wiil be said 
that the Brahmo Somaj evolves its whole theo* 
logy out of the depths of its Intuitional Con* 
sciousness. That the dogmas, théories, Systems, 
services, reforms, dispenserions, &c, in which 
that institution abounds, hâve ail started into 
being as a host of Intuitions reared in some hid- 
den région of the Brahmo type of human nature, 
ready-armed, and rough-shod to take by storm 
the whole religious world. This curious indict- 
ment, which must hâve been originally framed 
with the praiseworthy object of winning " an 
easy victory" over Brahmo disputants, is regard* 
ed by the Somaj with some wonder, not unmix* 
ed, perhaps, with feelings of amusement. When 
did the Brahmos teach that their whole theology 
was intuitional î The germs only, and the 
germs not merely of the religion of the Brahmo 
Somaj, but of Christiantty, Hinduism, and 
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Mahomedanism alikc, are intuitions ; the pecu- 
liarity of the Brahmos being that they build . 
thcir fait h thereon without the supernatural 
and historical ground-work which belongs dis- 
tinctively to each of the rest. That faith in 
its development is certainly open to criticism . 
and liable to variation, but any criticism of the 
fondamental principles underlying them applics 
not to the religion of the Brahmos only, but to 
the élément ary truths of ail religions. And we 
ehould like to know what religion will like to 
submit to the charge of being against the nature 
and instincts of mankind ? As to one Mr. 
Dyson's celebrated "Brahmic Intuitions/ 9 we 
are loth to say anything. He is only typical of 
a host of other critics, who would demolishthe 
Brahmo Somaj by the violence of their penman- 
ship. His powerful intellect h as created thèse 
" Intuitions" that, cobra-like, it may devour its 
own progeny. We give him due crédit for this 
achievement. His " Intuitions" are very good 
in ail other respects, and lack only in one minor 
mcrit, namely they were never owned by the 
Brahmo Somaj. Thty are entirely his own 
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offspring. We know this Mr. Dyson bas been at 
immense philosophical labour to conceive and 
produce his " Intuitions," and he has baptized 
them with a Brahmo patronymic. He has 
made his réputation by givjng them birth. 
That is enough reason why he should be fond of 
them, expect them to win theological battles for 
him, and refuse to part with them, though their 
pre tensions to genuineness hâve been so often 
called to question. Ail this we. say is quite 
natural, but is that any reason why their pa- 
ternity should be faste ne d upon the Brahmo 
Somajl If Mr. Dyson's friends are disposed 
to think that his " Brahmic Intuitions " givc 
him an easy victory over the Brahmos, let 
him by ail means enjoy i l , and enjoy it the 
more as the victory does not seem to hâve 
alarme d or done much harm to the party over 
whom it has been won. After this, we are 
aware, it will be too much to hope that mis- 
représentations of theistic doctrines will cesse 
in this country ; but in fairness, let it at least 
be borne in mind that the Brahmo Somaj 
cannot, in tvcxy instance, undertake to be 
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responsable for what everybody, who has " an easy 
rictory " to win, may palm off upon the public 
as the intuitions and dogmas of that institution. 

Relations to tbe Serif tares and Creedsoftbe World* 
. The above, it is expected, will serve the 
double purpose of giving some idea of the basis 
of the religion of the Brahmo Somaj, and at the 
same time of exposing a too carelessly-accepted 
popular misrepresentation. But it must not be 
supposed for one moment that because the Brah- 
mos fix the roots of ail religious belief in the 
depths of human instinct, where no reckless 
scepticism, or materialistic sophistry, can reach 
it, they on that account lack in révérence for 
the records of sacre d truth in the world. Our 
readers ought to remember that when the Brahmo 
Somaj was founded in 1830, its religion was that 
mixed form of monotheism which is inculcated 
in the Vedanta* It was considerably later that 
the authority of the Vedas, recognized as infalli- 
ble nearly for twenty-two ycars, was given up in 
favor of a more rational creed. The history of 
this important change is easily told. The lead- 
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ers of the Brahrao Somaj at that time being 
men whosc éducation was less completely 
national than that of the founder, became every 
day more and more conscious ôf the open dis- 
agreement between the principles of Vedic 
orthodoxy, and their own ideas of essential 
religion and moral ity, as well as the conclusions 
of modem science, The processes now , so 
generally resorted to by the orthodox of har- 
monizing irreconcilable positions by blandly 
ignoring the actual difficulty and a quiet référence 
to the intervention of the Evil One, or by 
heroic, though somewhat hopeless, confiîcts with 
the inexorable philosophy of the âge, had not 
been known quite so fully then. Finding there- 
fore " the ethics of subscription" an insoluble 
problcm, they candidly con fesse d they could not 
keep their original position, and declared their 
renunciation of the authority of the Hindu 
scriptures about the year 1852. In discarding 
the ancient révélation of their forefathers, 
however, the Brahmo Somaj did not mean that 
the Hindu scriptures ceased to be to them a 
principal source cf spiritual benefit and guid-* 
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an ce. They published a sélection of passages 
from the sacre d writings of the country, just as 
their founder had published a similar sélection 
from the New Testament ; and from this time 
forward Hindu, Christian, and ail other scrip- 
tures were viewed by them in the same light, in 
the light of a grand depository of truth attained 
by the religious consciousness of ail nations under 
varyirtg modes and orders of development. Ex- 
ceedingly valuable, inspiring, nay, indispensable 
when rightly understood, the interprétation of 
thèse truths ought not to be entrusted to the 
hands of a misleading tradition, a narrow-minded 
pries thood, or a blind unenlightened faith, but 
to the light of God in Nature as explained by 
science, and in human reason, conscience, and 
soûl, as explained by sourid observation, by pro- 
gressive spirituality, and the genuine goodness of 
life. The exact position of their own theology 
was perbaps not adequately realised by those who 
were so early able by their conscientious pro- 
tests to set aside a doctrinal unsoundness, which 
néarly for a period of two décades fettered the 
intellectual and moral progress of the Brahmo 
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Somaj. But the removal of scriptural înfallibt* 
lity involved a récognition of the supremacy 
which, in the conflict or absence of opinion and 
authority, must belong to the ultimate laws of 
trutn, graven on the tablets of man's nature, 
Historically, then, the doctrine of first princi* 
pies thus became an article of belief in the 
Brahmo Somaj. 

If then the Brahmo Somaj do not feel 
ashamed to acknowledge the gênerai truthfulness 
of ail religious scriptures, while repudiating the 
absolutç infallibility of any, it is not to be 
wpndered at if they likewise recognize a very 
large amount of truth in the prominent doc* 
trines of the most prévalent Systems of faith in 
tho world. Believing in the uni vers al and 
impartial action of the Spirit of truth in ail 
conditions of humanity, whenever the soûl of 
man is uplifted in search of the light of God's 
face, the Brahmos can discover ail over the 
world the impress of divinity upon great pro- 
phets, doctrines and théologies which the 
degrading superstitions of men and their selfish 
aubtleties hâve, to the majority of us, made 
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unintelligible or absurd. And the récognition 
of truth in such cases metns its adoption, 
It has long been customary to examine in a 
perfunctory manner ail foreign Systems of fait h 
and ontlandish teachers for the object of 
criticism only, and when any onexpected truth 
h found thcrein, to pa*s it off as a second -h an d 
édition of a doctrine or two contained in the 
creed of the sect to which the critic himself 
belongs. This high-handed method of dealing 
wtth the claims of rival religions precludes, in 
the first place, the possibility of discovering 
any important truth that lies below the merest 
surface of things by shutting out ail the deeper 
powers of spiritual perception ; and in the next 
place, it causes the disappearance of the whole 
originality and freshness of truth, even when 
accidentally discovered, by presenting it through 
the colored médium of sectarian préjudice. If 
we are to learn from the past we must learn not 
only from the sacred records prcserved by faith 
and tradition, but at least equally as much from 
the great doctrines and ideas which hâve more 
than anything else shaped the destinies of man- 
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kind. Unconsciously, therefore, and instinctivc- 
\y led by. their rcligious needs and aspirations, 
thc Brahmos hâve adopted many of thc doc- 
trines of the ruling religions of the world, 
and done bornage to tbeir great men witb 
such çlight modifications as are naturally 
suggested by the peculiarity of their cir- 
cumstances. It has been the ambition and 
the striving of eminent Brahmos to find in their 
church the représentation of the leading ideas 
that govern the rcligious world, and rcmoving 
the discord and disorganization that usually 
characterize thém, to préserve their variety ; 
butgive them such harmony and oneness as 
belongs to ail God's truths. This has often 
exposcd the Brahmos to the charge of pla- 
giarism. They are said to appropriate other 
men's faith without due acknowledgment, 
and teach the doctrines of those Systems to 
which they are supposed to stand in the relation 
of hostility. The hostility spoken of is at least 
not on the side of the Brahmo Somaj, or they 
would not so readily acknowledge their obliga* 
tions to their antagonists. Only they do not 



Digitized by LjOOQIC 



Brabmo Sémaj Diseussed. Si 

ted howr tho copyright ôf any really God-givert 
ftrutk cin bê secnred ta a mcre sect, however 
important Chat sect may be*. A truth, whether 
in science or in religion» a» soon as ît is revealed 
and recognjzed, becomes the property of man- 
kind, and it is as foolish to thinlc of denying 
to extend its benefit to outsiders, as of declining 
to accept k, becaus* the mcn, who view il 
froffl varkw* stand points, quafrel over their petty 
différences of crceoV Hère lies ta oûr appré- 
hension the very soûl of sectarianism. The 
fatal e*cluaiveness that imports into the sacred 
domain of religion the shop~keeping rivalry of 
eotitending marketa, has pfoved to be the ruin- 
of human brotherhood. To avoid that evil a* 
much as possible the religion of the Brahmo 
tomaj embraces the apirit of Hinduism as wcll 
ta of- Christianity, wkhout identifying itself 
With the hundred little seots that wage endless 
war with each other. There is, or ought to 
be y no trade mark on what is really true and 
good în men's faith, life> and teaching, because 
i* belongs not ta one people, country, or time, 
bot ta alU It is the weahh of humanity as 
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a whole. One other source of light tp which the 
Brahmoi attach suprême importance mus* bc 
hère alluded ta The great standing reproach 
of what is called Natural Religion has long 
been that it dépends exclusive^ upon human 
reason and conscience for guidance, and does 
not place itaelf within the influence of the great 
personal centres, around whom the most active 
Systems of religion range themselves. How- 
ever true this may historically be of certain 
forms of natural Religion, the Brahmo Somaj. 
cannot plead guilty to the. charge. The Bran- 
mos recognize the unavoidable ne ce s si ty of 
placing themselves under the guidance of the, 
great teachers, who, at différent timei, hâve, 
taught the ; world the. profound lessons of. 
truth and salvation, from the light and. 
life of inspiration. In the leaders of hu- 
manity, in the prophets who hâve been sent; 
to announce the ad vent of higher désunies and 
newer dispensations than those which rùled the. 
spiritual existence of mankind before them, the 
Brahmo Somaj has deep and devout faith, 
They are the médiums of certain trujths which» 
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wjthout thcm, could not hâve been imparted 
to che world. We thall hâve to apeak more on 
this point as we proceed ; hère we content our- 
selves with making one remark only. The 
development of the many-sidedness of human 
nature, partial and inadéquate views of which 
hâve* star.ted ao many insoluble problems in 
the religious world, is not possible, but by the 
example of certain great characters who, 
with in their limited sphère, hâve represented 
and reconciled a vast variety of phases, and 
widely différent peculiarities of life, which 
human actions, under différent circumstancesj 
ordinarily présent. The varying processes of 
the opération of the Divine Spirit in the soûl 
of man, according to varying conditions of his: 
torical and theological life, are thus proved and 
justified in the career of men who carry with 
them the unmistakable credentials of a Divine 
commission, A faithful and devout récog- 
nition of such masters, it will be easily under- 
stood, establishes a true and lasting bond, of 
Union between the Brahmos and followers of 
other.creeds, and concentrâtes into a, focus the 
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influence of the most eminent rdigioiw 
çharacters in ail âges and countries ac whoie 
feet humanijty must at ail times ait to learn the 
keaons of Uving tritth. 

Relations to Science and Pbibsopby. 

One woed is hère necessary, perhaps, ta 
acknowledge the indebtedness of the Brahmo 
Somaj ta the progrès» of philosophical and 
identifie ahaught at the présent day. Reli- 
gions, organisations of atl kinds and orders% 
that hâve an y historical claim or theotogicai 
status to main tain, hâve . suffered so seri~ 
ousty by the relentless researches and inex- 
orable conclusions of modem scientific 
men, that in spke of much professed courage 
and unconçern, there is but little real inclina* 
tion kft in the apostles of religion to welcome 
or encourage the votaries of free philosophy. 
Nay, their ancient combats hâve grown only* 
fiercer and more desperate ; and if the leader» 
of scientific thought hâve shown any readinea* 
to recognize " a soûl of truth" in the complex 
théologies of the world, and if cautions theolo- 
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gians hâve expressed any wnh to patronize 
science, ckere h perkaps tke Iurking désire on 
botk aides to secure, by plausible compromise*» 
tkeâr respective portions in the old battlegroutnd 
more completely than ever. "Tke soûl of 
trutk," gracîously recog nized on tke one kand, 
is absolutely annikilated in tke kopeless deptks 
of die Unknowable in ail things, and "tke basas 
of émotion," to which religion is relegated witk 
lofty pkilosopkic courtesy, vaniskes into thin air 
as soon as turned in tke crucible of scientific 
analyses. On tke otker kand, tke mock greet- 
hîg ostentatïously keld out to tke advancing ligkt 
of science, • is converted into bitter anatkema 
directly tke scientific man ven tares one step into 
tke familiar préserves of traditional tkeology. 
Ail tke encouragement voucksafed to tke study 
of tke layvs of nature kas been principally witk 
tke kope tkàt science may prove in tke end to 
be tke kandmaid of supernaturalism. But in vain. 
A contrary resuit kas taken place. Tke long- 
neglected rigkts of nature hâve been asserted 
witk a distinetness and force wkick skow, even 
to tke most faint-sigkted, on wkat side tke faitk 
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of the future ïnust lie. Thè phenomena and 
orders of the universe ; the processes and plans 
of création ; the dates and âges of events in the 
ivorld \ the formation* history, relations, and 
developménts of mankind— thèse and many more 
things hâve slowly passed out of the hands of 
an all*absorbing and omnipotent priesthood* 
Say what we might in advocacy of the claims 
of mab's primitive faith» when science speaks 
in her proper sphère, the religions man must 
often confess his ignorance, " sit still, and learn." 
Philosophy has fully established her competency* 
even at thé exclusion of her old rival, to décide 
the methods and laws of the universe, the affini- 
ties and évolutions of phenomena so far as thèse 
can be ascertained ; and those pious disputants,- 
who want to carry the crusade into thèse forbid- 
den territories, hâve, in the abundance of zeal, 
missed their vocatjon completely. On the other 
hand, the enquiry on the part of the scientific 
adventurer has been pushed into the depths* 
into the very confines of ail being; the conflict 
has been carried to the very gâtes of the possible 
existence of a Suprême Cause» There he stops. 
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He has pûrsued the manifestations of life far 
and d«ep into their dark background of power,— 
further he cannot procced, " its mystery over- 
shadows him." # Who is to unravel the mystery 
now ? Who is to hold up the torch when it 
" slips away" from the hand of the imperiousi 
over-confident apostle of intellect ? Let religion 
answer the question. The limits of scientific 
thought hâve been reached ; let devout thought* 
awake. In the long course bf conflict to which 
allusion has been so often made, hâve we not 
learned té understand, however faintly; the 
deep and peculiar language in which religion 
delivers her great realities ? When one speaks 
therefore of the Life, and Power, behind the 
ùniverse, the mystery of which overshadows the 
intellect of the philosopher, let the latter in 
hU turn " sit «till, and learn." Science has 

* "When I attempt to give the power which I see 
manifested in the ùniverse an objective form, personal 
or otherwise, it slips away from me, declining ail intellect 
tuai manipulation. I dare not use the pronoun * He* 
regarding it ; I dare not call it à • Mind* ; I refuse to caU 
it even a 'Cause.' Its mystery overshadows me."- 
Prof. Tyndall, in the Fortnigktly Review for Decem* 
Ari87S. 
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delivered her message : why eh oui d npt « ftir 
opporfunity be novv given to religion \o convey 
&r new gospel, and make it " (be gospel of 
glad tidings," if ahe caa ? Tbe Tbeism of thç 
Brahmo Somaj, in its progressive developmeat 
as a new Divine dispensation, professes tp preaçh 
that gospel. But let it be remembered tha$ 
tbe world wants more çhan preaching now* 
That prtafbing Bxurt be équivalent to btùtg. Thaï 
çttay take a long whije y et, and in tbe meantimt 
we may jnst briefly aummarise tbe obligations 
which religions men owe to science* Fifstjy, 
then, mighty and destructive errprs bave beei* 
demolished, and so mucb spaçc cleared for tbe 
establishment pf positite truth by the researchet 
and conclusions of modéra philosopby. Truc, 
religion, disburdened of thèse errors, majrnow 
proceed freely on its way. In tbe second place, 
invaluable aid bas been rendered to tbe cause 
pf rational faith, by tbe dïscovery of tbat con- 
tinuity, order, and connection in ail departmentg 
pf pbysical life, in tbe absence of wbicb therc, 
hâve been considérable difficuUies for a long timç 
in the argument of a harmonious, persistent, 
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atod consummate design in thc création, and 
maintenance of the world. The imputation of 
whist, of arbitrary and freakful fiats in the 
aathorship and providence .of the uni verse, ts 
no longer possible. Tn the thlrd place, the 
provinces of religion and science hâve been so 
clearly marked out and defined that, unies* 
the inquirers of either completcly mistake their 
calling, thcre cannot be any collision between 
thé two. The sphère of religion has been 
pointcd out, and if religions men hâve life 
enoûgh tp supply the incessant demand for a 
highcr Hfe made by mankind, in that sphère 
faith shall exercise its power undisputed by 
the old rivalries of the past, For al) thèse and 
thnilar advahtages conferred by the advance* 
snent of knowledge upon the progressive religion 
of mankind, the Brahmo Somaj feels profoundly 
thankful to the apostles of science. Their 
spéculations and disooverîes hâve been a gréa* 
source of truth to that institution. 

The Real character of the Brahmo Somaj. 
In what has been said above there is certainly 
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not much to indicate any real or great orîgi- 
nality in thc religion of the Brahmo Somaj. 
It présents itself, to a great extent, *s an 
order of theological eclecticism based on the 
religious wants of mankind* Now whatever 
may be said in favour of an attempted synthesis 
of religious thought, there is no doubt that any 
merë theological généralisation does not satisfy 
the deep and powerful cravings of the human 
heart. For the philosophical, for the thought- 
fui, for the c are fui student of théologies who 
has watched and analyzed the origin and deve- 
lopment of creeds, this has an interest. But 
it is altogether so abstract and erudite, so devoid 
of colour and taste, that the millions of the 
ùncultured and unthoughtful, and above ail the 
sinful and the restless, demand something easier 
and more practical to hold by. This is exactly 
the charge which is sometimes brought against 
the 'Brahmo Somaj, and we muet see how far 
it Î6 substantiated by facts. 

AU the criticism hitherto instituted on the 
religion of the Brahmo Somaj has been a more 
or less accurate examination of the philosophical 
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principles which thc devclopment of that in- 
stitution has brooght to thc surface, or suggested 
to thc public mind. Few havc taken thc trouble 
to think that there are other sides of the move- 
mcnt. and much more important ones too, than 
what critics havc been conccrncd with up ta 
this rime. It is something of course that the 
theists of India havc abandoned the old pursuit 
of protesting against the errors of other Systems, 
ahd building for themselves à structure of néga- 
tions fouhded on no more solid basis than an 
àbstract belief in the existence and attributes of 
the Deity distilled from thé crude spéculations 
of thc old Systems of Natùral Thèology. With 
the advance of scientific thought and research, 
thc views of nature hâve been so mâteriaîîy 
altered during the last half a century that 
Natural Thèology, to be at ail acceptable tô 
thought fui men, must considerably change its 
standpoint, and even then cannot be truste d as the 
principal and abiding source, albeit that a second 
dary source it wili ever continue to be, bf thé 
faith ôf the future. If, therefore, thé Brahmo 
Somaj is found to possess a définite and positive 
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System of religion, however incomplète thit 
may yet bc, and however humble its prêterions, 
hs origin must be songht for in something else 
than mère spéculations on the nature of the 
cosmos, or of man, or the oft-repcated short* 
eomihgs of competing creeds seen aroond. What 
that something is we mil now try to examine. 

Fervid Dévotions* 

Those who hâve any intimate acquaintance 

with the progress and proceedings of the 

Brabmo Somaj will at once concur with the 

statement that for a long tirae the most pro- 

minent feature among leading Brahmos in its 

membership has been a persistent cultivation of 

devotional feelings. The spirit of dévotion has 

been cherished with great and spécial enthusi- 

aimsince the unfortunate rupture in the Brahmo 

Somaj in 1865. The following few lines from 

an article on the Survey of the Brahmo Somaj 

Mission that appeared in the Tbeistic Annual of 

1874 will give an idea of what we mean : — 

, " After the establishment of the Brahmo Somaj of 
India in 1866, such a strange influx of devotional excite- 
ment set ht among the Progressive Brahmos, that it has 
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permanent!? changea their characterv and defined the 
future of their institution. The first devotional festival 
or Brahmotsub was celebrated about the end of 1867*. 
And since then the Brahmo Somaj has been speedilv 
running through phases of spiritual development which 
has ushered in a stagre of devotional blessedness never 
experienced before. Among ail our différent missionary 
agencies nothing has contributed so much to the success 
and spread of our movement as the order of Divine 
worship prescribed by the Brahmo Somaj of India." 

The manifestations of devotional excitement 
in large Brahmo congrégations at the time of 
festivals and annual gatherings, hâve often been 
so strong» that on witnessing them we hâve been 
reminded of nothing so much as thoee powerful 
religions revivais which, among the Vaishnavas 
and the Sikhs, hâve been so prolîfic of social 
conséquences vastly important to the gcowth and 
bistory of Indian races. It is the women and 
the yojung that are soonest affected, but it can* 
not be said that they retain the impressions long, 
The men are more slow to catch the influence, 
but when they hâve caught it, which they are 
sure to do undcr the effectuai appeals which 
their leaders know so well how to make to their 
hearts, they retain the impression long, and find 
their practical lives considerably changcd thereby. 
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This has sometimes led to thc charge that Brahmo 
ministers and missionaries always encourage 
sentimental development, at the sacrifice of 
intellectual solidity. We may hère just point 
out how contradictory this charge îs to the gêne- 
rai accusation that the Brahmos hâve for their 
religion a System of dry rationalism. Whatever 
truth or falsehood there may be in thèse con- 
tradictory accusations, this much is at ail events 
certain, that in equal prédominance, if not in 
vast excess of the philosophical élément, there 
is in the religion of the Brahmo Somaj the 
eminently popular élément of emotional fervour, 
which, in the history of ail active Systems of 
faith, has been such a mighty instrument in 
the propagation of truth and sanctity, among 
ail classes, but more specially among the less 
cultivated portions of society. Those, there- 
fore, who complain of the cold abstractions of 
the religion of the Brahmo Somaj, either possess 
no personal knowledge of the movement, or, 
we should be sorry to suppose, choose to aup^ 
press well-known facts with a view to represent 
it at a disadvantage before the. public. It may 
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not be out of place to state hère that some of 
the discreet Christian Mitsionaries in and about 
Calcutta, seeing the effect of Brahmo popular 
hymns (Sunkeertan), hâve introduced this mc- 
thod of singing in the midst of their own 
congrégations, we hope with good effect. The 
Brahmos are glad of this circumstance, becanse 
their own ideas of spirituality, like many of their 
doctrines, hâve been infiuenced by other Systems» 
and perhaps by nothing more, than by the spirit 
of Christian dévotions. AU that is profound and 
beautiful in the worship of other dénominations 
has been reverently adopted, and blended with 
the broadening currents of devotional fervour in 
the Brahmo'a temple of prayer and praise. h is 
therefore perhaps that unsectarian minds among 
ail orders of religionists sympathise with the 
sweet and simple worship of the Brahmo 
Somaj. We hâve already alluded to the fact 
that Hindus are moved thereby, and feel glad 
to give below an extract from a letter writteh 
not long ago by one of the leaders of 
religious thought in England: c f The Theism of 
India speaks. to me, not simply as . objectively 
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interesting, but with tn appeal to roy inmost 
sympathies, It is your happy lot to hâve a 
tjrue and living Faith, nnencumbered by a load 
of traditional theology. We are so heavilyf 
weighted with a complex theology, that faith 
and love are half strangled by tbe burden, and 
hâve no stroke in their wing*. Bat I will nef. 
çomplain or despond. The * providence, of 
the world assigna to us our place and work y 
and while I look with joy and hope on • the 
mission offering before you in India, I an* 
content, for m y . remaining days of service, to 
labour on .'the stpny ground' of an exhausted 
Çhristcndora, and. try whether hère and thero 
the good seed can yet find some deepnesaof 
earth." Surely, then, the religion of the 
Brahmos is not a cold intellectual creed. 

Moral Reforms. 

Where this profusion of sentiment has led 
the Brahmo Somaj is the next point to consider. 
There is nothing so detrimental to the solidity 
of character as thewastc of religions émotions* 
It makes barren and vulgarises man's nature, and 
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makes the whole aubject of religion contcmptible 
bcfore judicious men. On the othcr hand, religion 
means vety little withdut real and profound émo- 
tion, which turned apon the soil of the soûl, makes 
both the intellect and the moral nature divinely 
fruit fui, and produces such noble types of charac- 
ter as distinguish the apostleship of evcry great 
faith» Nothing can so powcrfully refine and 
elevate human motives, intensify the necessity 
of self-purification and self-devotedness, open 
the inward eye to the most subtle and secret 
deficiencies of the heart, quicken the percep- 
tion of others' needs, and unlock the sources 
of the deepest sympathies, as the cleansing, 
transforming currents of religious émotion 
rightly excite d and rightly directed. If, from 
this point of view, we examine the results 
of the devotional fervour in the Brahmo 
Somaj, we s hall find that the prominent 
members of that body hâve côntinually 
exerted themselves to purify the moral life 
of individuals, and the social atmosphère 
of the country in which they live. They 
hâve strenuôusly endeavoured also to propagate 
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their religion among their fcllow countrymen/ 
It does not fall within the scope of this essay 
to enumerate the practical and social reforma 
cffcctcd by the Brahmo Somaj since its founda- 
tion, nor can we stop to dwell upon the détails of 
the opérations of its missionaries in varîous parts 
of the country. But we think it can be stated 
with perfect fairness that wjth the progress of 
the spirit and. opérations of the movement, 
with the increase of its membership, the develop- 
ment of its principles, the propagation of its 
truths, almost every year has witnessed an ever- 
growing intensity of zeal to harmonise life and 
doctrine. The highest ideals of individual 
purity, missionary life, and social organisation, 
hâve been set forth in obédience to the profound 
aspirations of itseminent leader; and, though it 
cannot be pretended that ail thèse ideals hâve 
been realised in their fulness and détail, yet we 
think it may be safcly asserted that the moral 
character of the Somaj is universally respected 
and relied upon. The important reforms in 
various branches of life introduced by it hâve 
procured for it the sympathy of the libéral mem- 
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bers of other dénominations, and thc personal 
pùrity of the Brahmo's life does not go unrecog- 
nised. This is not taid with the least object 
of magnifying the Brahmo Somaj in the estima- 
tion of our rcaders, but just to point out the 
fact that the emotional sensibility of that 
institution, instead of weakening and vulgarising 
the moral sensé, as it has done so often in the 
world, has produced the most wholesome 
influence upon the wilï and active powers of the 
mind. The activities thus awakened hâve some- 
times taken an unexpected direction, and the 
orthodox of ail creeds hâve been startled by the 
revolutionary enthusiasm of Brahmo reformer 
The extraordinary views on the subjects of 
female improvement, caste, and marriage— views 
which, unlike their countrymen, the Brahmo 
Somaj hâve carried out at considérable personal 
risk and social sacrifice — aroused at one time 
the bitter hostility of the Hindoo community. 
The uncomfortable ideas on the subjects of 
personal simplicity, austerely regulated habits, 
self-discipline, and self-control, faith, inspira- 
tion, prophets, and the New Dispensation, 
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preached by Brthmo leaders, hâve, at the 
présent moment, produced sufficient dislike in 
certain quarters. Bot misconceptions in the ©ne 
case hâve yiddéd before th« persistent honesty 
of aspiration and effort, and by its onpopular 
refôrms the. Brthmo Somaj bas, in the end» 
acquircd more sympathy from the oûtside than 
it ever possessed before. So in the other casé 
it may be hoped that popiilar miscoriception* 
regarding the spiritual and pecultar practices of 
the advanced section of the Brahmo Somaj, will 
cease also. But before they cesse, Brahmo de* 
votées will bave to prove that theîr austerities and 
self-denials, the new doctrines, the new rôles and 
cérémonies they hâve adopted, hâve ended in 
the onmistakable exaltation and sanctity of their 
çharacter, and in the propagation and estabHsh* 
ment of their faith among the unbelieving and 
sceptical. The intense and profuse moral acti- 
vities of a youthful religious institution will not, 
perhaps, obtain the unanimous sympathy of the 
public, especially from those sections of it which 
represent thé easy-going worshippers of antique 
creeds and airy intellectualisai, comfortably 



Digitized by LjOOQIC 



Brabmo Scmaj Diseusse d. loi 

settled, nicely endowed, who feel secure within 
the prescribed forais of respectable righteousness» 
But strong, real moral energy, admittedly 
iiable to abuse and misdirection, proves at least 
in abundance of spiritual vitality that might be 
utiliied under proper guidance to serve some of 
the noblest purposes of human existence. 
The world has sometimes suffered a great dcal 
from the superfluous activities of sacred 
ftnthusiasts who hâve diverted the heakhy and 
harmonious forces of man's nature to the service 
of abnormal Systems of doctrine and practice, 
attractive as ail monstrous thsngs arc, but 
short-livcd, and perfectly un real. Yet the 
gain is beyond ail corn pari son with the loss 
wben it is borne in mind what wonderful 
changes hâve been the results of such energetic 
action under the cotitrol of master-minds,— 
Changes that hâve transfigured the thoughts, 
affections, and lives of great masses of mankind 
it the most critical periods of their hiitory. 

Personal Influente in the Brabm Somaj. 
The importance of personal influence m 



Digitized by LjOOQIC 



102 The Religion of the . 

shaping and guiding the désunies of a religions 
movement cannot be exaggerated. At the risk 
and considérable sacrifice of îts popularity, the 
Brahmo Somaj has always upheld the supremacy 
and steadying power of personal influence. It 
is considered indispensable in the formation 
and préservation of religious Systems.. The 
shallow and thoughtless among the Brahmo body 
hâve been struck with panic at the idea of 
human centres for the religious development of 
humanity, the supplementary influences of man 
to the influences ofthe Divine Spirit, the 
former but a mode of communication for the 
latter, towards the régénération of the race. 
The doctrine of Messiahship is one of the pro~ 
foundest in ail religions ; it is so early and 
uni versai, and has been historically so uniformly 
efficacious in the origin and growth of ail pos- 
sible religious excellence, that we consider it 
unnatural and foolish to dispense with it sum- 
marily, Not that we mean to maintain for a 
single moment that personal religion of any 
kind is impossible, and much less that salvation 
is unattainable except through the médium of a 
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human, or çuasi-divint agent, howcvcr ezalted. 
In ail âges and countries those that love God 
and work righteousness are acceptable before 
Him. But when great Systems of faith and 
morality hâve to be established and worked out, 
vast moral révolutions hâve to be effected, great 
masses of mankind hâve to be converted— 
abstract and unauthorîsed principles, even if 
backed by the exubérance of émotion and 
ethical energy, cannot produce any permanent 
effect, though ccrtainly à wide-spread agitation 
is not impossible for the time being. Great 
truths and great sentiments must settle and 
centralise, not in books, nor merely in insti- 
tutions, but in soûls to bear the test of time 
and circumstance. Whether it be one, or 
whçther it be many that give witness unto the 
truth, such witnesses the world shall always 
demand for the assurance and permanence of 
its faith. The Brahmo Somaj cannot, on the 
other hand, shut its eyes to the gross, gigantic, 
and almost imperishable evils which an abuse of 
this principle has generated in the world, nor 
can the formidable difficulty and responsibility 
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of ita application in the présent agè and 
circumstances of the world be ignored. But fear 
and hésitation, when the interests of truth are 
at stake, are foreign to ail manliness and honesty 
of character ; and in this, as in ail other macters, 
the Brahmo Somaj must face its work, and do 
its duty to the best of its power. What then 
is the true mission of the prophet ? He is the 
type of spiritual life» He is chiefly important in 
showing how man may hâve the gift of Hving 
révélation from the spirit of God. The perrect 
and the Infinité Spirit cannot in Himself exem- 
plify the fact of limited spiritoality and progress- 
ive goodness. The possibilities of human pro- 
gress can be practically represented in man 
alone. Not that thèse possibilities can become 
actual in any one ; but what dots become ao- 
tual, clearly shows what may be possible. The 
true Messiah, therefore, is not he who per- 
suades men to aspire up to his standard ia 
purity and spiritual excellence, and leaves 
them there to receive from him what he alone 
has to give. On the contrary, he is the true 
messenger of God who pours out the whole 
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energy of his being that others may be carried 
directly krto the présence of . God, and, left 
there by themselves, may forget everything 
«lse in the suprême fact of Divine Communion 
immédiate and personal. The powers of the 
intellect and will are held in temporary sus- 
pension, or rather are in a state of unconscious 
activity, and man becomes the free but passive 
récipient of suprême blessedness, which exceeds 
•11 ordinary endeavours and hopes quïte un- 
«peakably. As ail the prorainent members of 
the Bràhmo Somaj hâve laboured and aspired 
to arrive at this condition of spiritual life, 
^which is said to be solitary and social at the 
same time, hidden and yet diffusive, we should 
try to explain ourselves more fully. 

Direct Jpproacb to God. 
Firstly, then, the Brahmo Somaj attempts 
by its devotional expérience to solve the great 
religions problem as to whether the Suprême 
and Infinité Spirit can be directly approachcd 
and worshipped by every individual soûl. 
In the very humblest among mankind there 
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are fît éléments, and a fît place for the spiri- 
tual relationship and filial attitude, whereby 
the pure and blessed Spirit of God is accès- 
Bible, adorable, visible, communicable, and 
attaînable amidst the aspirations and trials 
of life. The close, personal, and tender 
relations with the Divine Father for the 
formation and consummation of which 
incarnations hâve been so often resorted to, 
are not only possible, but réalisable in life, 
where man's soûl understands and keeps the 
laws of spiritual dependence. Of course help 
is necessary for this; such help as man can 
render man, but of the measure and the kind 
of help requisite we hâve already spoken. 
Nevertheless the direct object, the entire aspira- 
tion, the whole destiny of man is, that he may see 
face to face, love devoutly, and be at one with his 
God without the least obstruction or substitu- 
tion, or médium of a third personality. AU other 
personalities, even the sublimest and most bene- 
ficent, consent to tarry behind, while the 
individual soûl proceeds in awe to meet the 
direct présence of the infinitely Alone. God as 
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the Father of ail hum an soûls, the Source of ail 
that is pure and true in the universe, the Eter- 
nal Enlivener and infinité Centre of ail practi- 
cal and spiritual goodness, wherever found, is 
hardly recognisable by our filial instincts, if 
labburing urider the weight of a denorai national 
theology, we view Him through the mouldy 
médium of ancient dispensations, and endless 
mediators. The Brahmo Somaj accepta no me* 
diator between Cod and man. The direct and 
distinct réalisation of, and perfect self-immersion 
in, the suprême fact of Divine présence and 
blessednets consti tûtes the foremost élément 
in the Brahmo doctrine of spirituality. In 
the second place, the truth thus acquired leads 
to a very important considération, namely, the 
fratemal union of ail mankind in the spirit of 
Divine truth and love. This is neither réalisa* 
ble, nor even thinkable when the vast majority 
of the human family lie condemned and disabled, 
the perception and attainment of Suprême 
Blessedness being taken away from them on 
account of non-subscription to certain creeds 
and ecclesiastical forms which their reason and 
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conscience alike répudia te. Much lias been said 
and done to explain and exemplify Divine love* 
But very little bas been said, aud much less 
practbed in illustration of the brotherhood of 
man. The great ambition of the Brahmo Somaj. 
is to show some practical example in this direc- 
tion. That the profbund and joyful fellowship 
of soûls is possible, nay réalisable in commott 
relationship to the central principle of Divine 
communion, from which ail true worshippers 
draw their spiritual sustenance and strength, bas 
been, though very imperfectly, an expérience in 
the Brahmo Somaj. That justice, honor, and 
révérence may be accorded to every individual, 
to every seçt, %o every church, and to ail man* 
kind for the incalculable moral and relrgiou* 
Ivenefit received from cach in the formation 
of the world's spiritual practical life,— benefit 
not due to one, but to ail Systems and workert 
of good, is equally an expérience. A devout 
and faithful contemplation of this truth changes 
very much the existing relations of theological 
life, and in the consciousness of the altérai 
conditions of moral and religîous relationship, 
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the basis of a ne* society for mankind is 
obttined. As the changes that corné from 
within a*e always more powerful than those 
that coma from without, the society so founded 
reçcivcs purity, strength, cohérence, and joy- 
fulncss in ita organisation which is but the 
reftex of the spiritual development of those 
who feel inwardly propelled to establish 
XU This is the Kingdom of Heaven, Mes 
coming dut of varions states of national 
growth, social influence, and religious culture, 
are recognised as members of one family, and 
weided together into one brotherhood* The 
différences of taste, training, habit, and birth 
are harmonised without much difficulty. The 
claims of each person and sect obtain a cheerful 
récognition. The faithful band of worshippers 
and believers expanda in their faith into a 
werld-wide f rater ni ty, The cardinal truth of 
the brotherhood of men thus realised and united 
with the suprême doctrine of God's father» 
hood, places befbre the Brahmo Somaj the 
idéal of the truc and lasting religion of the 
future. 
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Formation of Principle$. 
How hâve thèse and other doctrines of the 
Brahmo Somaj corne to be forme d is an impor- 
tant question. Most of the opponents, and some 
of the friends of that institution, are apt to sup- 
pose that the leader or leaders of the movement 
hâve bygreat efforts of the understanding, by déli- 
bération and mutual counsel, elaborated a System 
of opinions in which they and their followers 
believe. A greater mistake there could not be. 
The leaders of the Brahmo Somaj began their 
career by a strong protest against dograatism, 
and if at the présent moment they themselves 
hâve corne to hold certain very definite views 
which they set forth with some show of authori- 
ty and certainty, this fact must be accounted 
for. Now the protests of the Brahmo Somaj 
on the subject are as little understood as the 
doctrines it propounds. It is the lifeless mass 
ofcomplex theology, inherited by tradition, 
enforced by external authority, unrealised by 
spiritual expérience, contradicted repeatedly 
by the spirit of the times, and the ascertained 
laws of things, that the Brahmo Somaj repu- 
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diates. The worship of opinions, as opinions 
howevcr sacred, however ancient, apart from thc 
spirit, is what evcry man, who cares for living 
truth, must condemn always. But there may be 
opinions of a qui te différent character. The 
great and really profound doctrines of religion 
are never formed by the laboured and artificial 
processes of sel f-im pose d thought, but deposited 
within the mind in imperceptible accretions 
by the deep flow of spiritual impulses. As the 
soûl seeks for light, life, and inspiration, and 
the flood of divine influence sets in, it leaves 
behind certain impressions and expériences, 
which, by repeated occurrence, settle and crys- 
tallize into definite shapes, being afterwards 
known and taught as the realities of relîgious life. 
When thèse are formulated and expressed in 
words they become what we call the doctrines 
of religion. The principles of the Brahmo 
Somaj, few and elementary as they are, hâve 
been the results of this inward process. The 
views, then, which the Brahmo has expressed 
from time to time on the Divine Nature and 
attributes, the relations and attitudes which 
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humart nature must bear thcrcto, and the moral 
and spiritual relations of men to cach other, are 
bat deep internai expériences repeatedly felt 
and sanctioncd by the concurrence of many 
soûls similarly circumstanced. Duties which 
hâve naturally suggested themselves in the train 
of such inward lîght ; duties to individuels, to 
families, and to society, when performed faith- 
fully, hâve corne to take the shape of practical 
and social reforms. Whether we consider 
then the doctrines or the practices of the 
Brahmo Somaj, they are the naturel fruits of the 
action of the Spirit of truth in the h aman heart. 
Put into words thèse principes hâve often 
savoured of Christianity or Hinduism, accord- 
ing as the phraseology used to embody them has 
been English* or Sanscrit in the history of its 
formation. This is, we own, seriously dis- 
advantageous, and gives the truths of the reli- 
gion of the Brahmo Somaj an unoriginal and 
imitative aspect highly favorable to the purposes 
of those who wait for opportunities to misre- 
present them. Eut from this disadvantage 
Brahmos must, for some tune yet, consent to suffer 
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till the spiritual individuality of theîr church 
becomes more distinctly and widely known. 
Those who however carc to inquirc with any 
degree of earncstncss will easily* find out that 
the doctrines, principles, and practices of the 
Brahmo Somaj, as set forth in the history and 
spirit of the movement, hâve a significance 
peculiar to themselves alone. 

Wc hâve tried to give above a bare sketch 
of the religion of the Brahmo Somaj, but feel 
that we hâve not been able to do justice to the 
subject, because the religion of the Brahmo 
Somaj is not yet complète. When a religion is still 
in the process of formation, its principles conti- 
nually expand and modify, and it is neither wise 
nor just for any one toattemptto fasten on them 
the rigid fixity which every form of written 
interprétation must, more or less, bring with it. 
The fluent and progressive character of a youth- 
ful faith constitutes at once its danger and its iife : 
the life is a life of self-exertion, moral advance- 
ment, doctrinal fulness, prayer, faith, and 
divine guidance : the danger is the danger of 
self-delusion, idleness, spiritual conceit, error, 
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and moral confusion. In courting the danger, 
the Brahmo Somaj claims also some measure of 
the life aforesaid. Those who warn it of the 
former should likewise encourage it for the 
latter. So far as its career tas gone, the efforts 
of the Brahmo Somaj to know and hold by 
the truth, as knowable in spiritual consciousness, 
as knowable in half a century of social and 
moral struggle, as knowable in the fait h and 
expériences of mankind in the past, hâve been 
steady, earnest, and sincère. Amply rewarded 
in ail such efforts, its faith in the future is great 
and sure. Yet it is impossible to foresee that 
future distinctly. That there are many imper* 
fections, and some of them serions, in the organi- 
sation and internai econpmy of the institution, 
no one can deny. That some of its important 
principles, partially ascertained in devotional 
and practical expérience, still require the full 
testimony of life and character, is equally un- 
deniable. The faith of the Brahmo is incoin- 
parably higher than his actual being. Let us 
hope that his earnest srrivings to be what he 
beheves will be crowned with success ; and that 



Digitized by vjOOQlC 



Brabmo Somaj Disais ied. 115 

between aspiration and achievement, life and 
doctrine, fait h and organisation, there will be, 
as the Brahmo Somaj grows older and maturer, 
a more complète harmony than has been hitherto 
attainable in that, or any othcr institution of 
which we know. 
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O ECENT events hâve brought into prorai- 
nence certain spécial characteristics of 
religious life which cannot but exercise great 
influence upon the future of our movement. The 
Hindu type of piety, as forming a distinct idéal, 
out of which to mould thecharacter and aspira- 
tions of men at the présent time — men who 
hâve ceased to believe in Hinduism as a religion, 
and even formally given up the privilège of 
claiming the Hindu name in a religious ' sensé, 
though that name includes ail forms of conflict- 
ing opinion, and hostile sects beyond number, 
présents an interesting subject of study, and 
problems which hâve not yet been solved by 
the Brahmo Somaj. On the other hand the 
European standards of religious culture which 
pervade the history, principies, and plans of 
life hitherto laid down by our church, and 
which in fact underlie airaost ail the social and 
moral influences that work together to re-make 
and revivify educared Hindu society in thèse 
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ti m es, contai n within them germs and potencies. 
of truth, lifc, and progress which vvc cannot 
with any show of consistcncy now set aside. 
That the future of Indian society and religion 
cannot be a reproduction of European dogmas 
and methods of life, seems almost to be an 
axiomatic truth. And it appears equally true 
that the s pi rit of the âge, its endiess formations 
and developments on every side, cannot be 
confined within the time-expired boundaries 
and rigid ordinations of Hindu law-givers, or 
the authorised principles of Hindu philosophy 
and custom. Any attempt, therefore, to intro- 
duce in a narrow and iiteral sensé the forms of 
the past to embody the aspirations and struggles 
of the présent, is like the introduction of the 
coldness of death into the warm abodes of 
ardent life and health. The words of the late 
Viceroy, Lord Northbrook, on the eve of his 
departure from thèse shores, as His Excellency 
tried to sum up the prospects of the Brahrao 
Somaj and Christianity, were full of truth and 
impartiality. The experienced eye of that 
practised observer of men clearly saw what he 
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candidly confcsscd, namely that neither his 
own faith, nor that of the Brahmo Soraaj, as 
far as then dcvelôpcd, could survive the transi- 
tions and advancements of thought observable 
in modem India. A reflection like this is. 
obviously Viable to various misconstructions, and 
seeing that Lord Northbrook is a High Church* 
man and pretty orthodox too in outward obser. 
vanccs, opponents of the Brahmo Somaj may 
doubt the whole subject of the sincerity of hit 
sympathy with that movement, and religions 
radicals of ail sorts outside the pale of the 
Established Church may interpret the prophccy 
very favorably to themselves. But we obtaia 
only an additional stimulus from ail this to 
review our own principles and prospects. Not 
bccause we think the late Viceroy's words very 
definite in their signiiicance, or clear in any 
belief that they set forth for the future of India, 
but that they are pregnant at least with one 
suggestion, which is this :— How far can the 
Brahmo Somaj ignore the past processes of 
development recorded in the scriptural thought 
and hereditary belief of this great people, their 
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pâturai aptitudes, advantages, tendencies, and 
instincts ; and how much can we still hold in 
common with the peculiar reiigious genius 
possessed by the ancien t and médise val branches 
of the vast Indo-Aryan race. 

Tbe difficulty of approaching this subject 
with a clearly practicai view, so that we may 
cvolve ont of it some determinate rules and 
apply thera to the actual relations of life, has 
left it up to this time in the région of theory. 
While some hâve been foremost to raise the 
bue and cry of Nationality, they hâve donc 
little, or at least nothing more to rekindle the 
real genius of the Hindu nation, than those 
who hâve quietly forgotten the fact that Hindus 
are not Europeans, and must not be educated 
in morality, religion, and social reform as if 
they were.. Surely the great millions who 
constitute the population of this country may 
very well afford to overlook the occidental 
inclinations of a handful of young amateurs 
whora an essentially unEnglish description of 
English- éducation has trained to the habit of 
condemning everything which they do not 
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understand, and who are forward to perform 
experiments upon society and religion, for the 
conséquences of which they hâve as - little wish 
as ability to be responsible. But educated men, 
who are accustomed to think twice before they 
take a dèfinitç line of action, cannot but pay 
the deepest attention to the wants, instincts, 
ând difficulties of the prodigious masses of their 
countrymen who are bred to think, feel, and 
act in ways so very différent from their own. 
We are ready to admit that men who Hve under 
strictly Western models hâve their use, and 
are advantageous to society at large in a parti- 
cular manner. * They furnish us with important 
facts to détermine the value and suitableness of 
certain forms of thought and life. Leaving 
them to pursue their course independently, 
the interests of those who virtually compose 
the bulk of Hindu society must be represented 
by such as really identify themseives with their 
actual wants and welfare. 

With thesè considérations présent in our 
mind, we cannot but view with interest and 
concern the greater attention devoted by our 
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leaders te embody amongst themselves in a 
praccical and intelligible shape some of the 
cardinal principles, ideas, and forms of religion 
which hâve bcen, or now are, prévalent in thia 
country. We are warned, and with good reason 
too, that the atmosphère of Hindu thought has 
been in every âge perfèctly inimical to the 
growth of foreign influences and virtues of ail 
sorts ; and, unless we are exceptionally careful 
to rear in the midst of ourselves the outside 
aids and sympathies which hâve done so much 
to develop our movement and its various 
branches, we may gradually lose the many- 
sidedness and catholicity of character which 
distinguishes us from ail other churches and 
organizations in the world. The valuable 
agencies of life, thoughtj and feeling imparted 
to us from the West must multiply and deepen, 
and invigorate the roots of our character and 
our work; It will be perfèctly suicidai if they 
are suffered to grow feeble and inoperative. and 
if the departments of our organization to which 
they relate consequently languish, shrink, and 
collapse altogether. And there is not much 
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doubt that this- resuit will follow, unies» we 
are careful enough to combine the spirit of 
the East and West in ail our endeavours after 
spiritual and practical life. The reconciliation 
of the varying standards of religions culture 
prévalent among thèse two important sections 
of the human race is a problem whose solution 
roust some day be presented by the Brahmo 
Somaj, if that institution is to prove true to its 
mission. The progress yet made towards that 
solution cannot be said to be very great, but 
every step in advance is important, and we need 
not make any apology, we suppose» to set down 
one or two thoughts that occur to us on the 
subject. 

The position of the Brahmo Somaj is one of 
great advantage. In agreeing more of less with 
other Systems of faith the Brahmo Somaj 
commands the sympathy of ail religious sects and 
communities. When Hindus find that the Brah- 
mo retains the old spirit of national religion* 
draws largely for their ideas upon the sacred 
writings of the country, they cannot but sympa- 
thize with him, join him, and help hua 
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occasionally. Whcn again, on the othcr hand, 
Christians find that the Brahmo draws also vcry 
largely upon their scripturcs, and hold the teach- 
ings of Christ in great révérence, they cannot 
bac offer some encouragement and sympathy. 
Nay even the Mahomedansj who are so intolé- 
rant to ail other sects, cannot withhold their 
good feeling from the Brahmo Somaj. But if 
the position of the Somaj is one of advantage, it 
is also one of great disadvantage. The Brahmo 
Somaj differs more or less from every known 
System of religion. Just as by agreeing with 
other reltgious communities the Somaj gets their 
Sympathy, so by differing from them it is lodked 
upon with disapprobation. Whcn Hindus 
find that the Brahmo does not respect the in- 
fallibility of the Veds, object to Hindu philo* 
sophy, Hindu theology, and Hindu law, and 
wants to introduce daring innovations into the 
présent state of society, the sympathy pre* 
viously felt melts away, and faithful Hindus 
discourage the heretical Brahmo, reproach 
him, and persécute him. The great problem 
before the Brahmo Somaj, therefore, has always 
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been how to accept thc wholesonie influences of 
Hinduism and Christianity, and at the same time 
to steer clear of the dangers which identifi- 
cation with either the one or» the other, might 
give rise to. In order that this might be donê 
it is necessary to analyse the fondamental prin- 
cipes of the two religions, and point out the 
action of both on the Brahmo Somaj. 

Dissociating religion from ail accidents and 
local accretions of meaning, its essence will be 
found to lie in spiritual union with the Divine 
Spirit. Of course, we are not supposed to 
exclude any branch of our duties to ourselves, 
or to the world at large, when we aspire after 
such union. It includes the healthy action of 
the mind, heart, and will, ail aspirations, views, 
and affections, ail* the relations of individual and 
collective life that may be thought of. When 
St. Paul utters his well-known words — "In Him 
we iive, move, and hâve our being — ," when the 
author of the Bbagavat Gita speaks of our being 
" soûl united" with the Deity, they express the 
essence of true religion. Some thinkers hâve 
tried to draw our attention to the close and 
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surprising similarity which has bccn found to 
exist bctween widely différent Systems of reli- 
gion, and with characteristic unwisdom at- 
tempted very hard to prove the prevalence of 
something like a uni versai habit of plagiarism 
among the pious founders of raen's faith. The 
large amount of scholarship expended to sub- 
stantiate this unfortunate charge, might hâve 
been far better applied, not in exposing the 
verbal analogies among writers on si mi la r sub- 
jects, but the union of heart which their subjects 
had created in them. Perhaps no extent of 
mère scholarship is compétent to perceive the 
intense and wonderful harmony that pervades 
thç inner existence of soûls inspired with a 
common enthusiasm for anything truly great. 
And when, as in the case of religious men, the 
object of that enthusiasm is common, and pré- 
sents a depth of soûl in which unspeakable 
beauty, blessedness, truth, and light mingle in 
an Infinité Personal ity which absorbs everything 
in its vastness and perfectness, the impulse 
imparted by the "two-fold union strikes out of the 
chords of humanity a harmony with which the 
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whole heaven and earth become full. What 
wonder then that those mcn who, in différent 
cou n tries and âges, hâve heard within their 
soûls the celestial music of united affection and 
will with the Father of truth and goodness, 
should plead their beautiful expériences in words, 
which, despite the accidents of time and place, 
are fragrant with a kindred sweetness, and 
bright with a congenial glow ? There is a close 
faraily-likeness between soûls that hâve found 
their home and their reconciliation in God. 
It is in this sensé that we so often hear that 
union with God most surely leads to union with 
mankind. And, therefore, we think we can 
safely maintain that the East and the West can be 
reunited in spiritual union, when they are both 
united with the Eternal Source of truth and light. 
The Hindu, surrounded by the solemn still- 
ness of daybreak and sunset in his land of deep 
rivers and dense shades, seated on the great 
heights and slopcs of his ancient mountains, 
silent, snow-clad, and eternal, falls into pro* 
found calmness and sympathy witli the scène 
around him. The hcat which modérâtes the 
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flow of his spirits ; the food which sedates and 
seldom stimulâtes his blood ; the heavy hard 
work of the day which leaves hira but little 
activity at its close ; the many anzieties and 
vexations of life that demand a respite and 
suggest thoughts of repose and peace,— -ail thèse 
easily lead him away to the paths of contempla- 
tion. His fathers before him, and the great 
authors of the immortal classics of his country, 
the saints and sages, ad vise him repeatedly, and 
show him, by example, how to forsake the petty 
troubles and trials of the world, and drown 
everything in the great illimitable sea of wisdom 
which spreads on ail sides. If he is a reader 
of the sbasterSy they teach him that only One 
thing is reai, that there is only One Life, that 
underlying this endless hollow of the univcrse 
there is only One Spirit. And he who finds 
Him, finds rest. To other things, there fore, 
he is inclined to grow indiffèrent, and to the 
struggles and sorrows of the world to turn his 
back. The One Reality, the One Life, the One 
Spirit, he vaguely aspires to seek, and to meditate 
upon, to read of, to hear of, and trace in solitudes 
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and solemn places, and in the Hves and teachings 
ofgreatmcn. This is the way to the Hindn 
ideà of Divine Communion, yoga. Drive 
hîm into the paths of ceaseless activity, bind 
him to the many cares and affairs of the unreal 
.world, distract him with the thoughts and 
desires of things' that he knows must one day 
vanish, and he straightway loses everything that 
is noble and good in his nature. And if he is 
to hâve any religion, the nature of that religion 
must be adapted to his nature. The history of 
Hinduism is full of encouragement and aid 
to tHe growth of this spirit. The symbols of 
worship in the vedas, — the infinité azuré of the 
clear sky, the breathless tranquility of the 
dawn and twilight, the silent sun shedding 
his all-revealing effulgence, the winds that 
travel softly refreshing ail things in their 
breezy embrace, the sacrificiai fire that quietly 
sends up its smoke into the still atmosphère, 
breathe only repose and contemplation, and 
calra observation of nature. And then the sub- 
lime self-immersion of the Upanisbàds, the rapt 
mind beholding the Spirit of ail things in 
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itself, thc secret of the whole universe revealed 
within the soûl, the Heaven of heavens in the 
heart, the Fire that kindles ail fire, the Life 
that breathes itself into ail existence, tend 
to create a glorious idealism before which the 
hard and hardening world of matter hides its 
diminished head. And the holy men, the saints 
of Hindu society, the Risbis, who were at once 
the priests of nature, the counsellors of kings, the 
moral guardians of society, the con servers of wis- 
dom, learning and piety, eamed their réputation 
and holiness by yielding to the impulses of such 
all-absorbing spirituality. AH gribastas (men 
having households) were at a certain stage of 
life solemnly advised to leave the affairs of tbe 
world, and dévote their last years to such médi- 
tation, calmness, and communion with the 
Deity. The renunciation of the world, the 
adoption of , vairagya, or a life of asceticism 
more or less rigorous, a continued removal from 
the harrassments and distractions of common- 
place every-day existence, seif-inflicted poverty, 
a passive and unresisting endurance of the 
evils and suflerings of the flesh, — thèse constitute 
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the unâvôidable condition of religions life in 
the estimation of the Hindu* There is not much 
doubt that thc fulfilment of this condition is, 
in certain natures, and under certain circum- 
stahces, tiïghly favorable to the attaihmcnt of 
that union in 3 pi rit wïth the Suprême being 
tohich the Hindu of ail other nien most anxi- 
busly aspires for. 

' But theh such contemplative union, so essen- 
tially adapted to the constitution of the Hindu 
inind, generally speaking, is not suitable in ail 
casés alike. There is another order of mind 
among the pedple of this country, equally 
prévalent, and perhaps much more universal, 
àraong the great masses of the nation. The 
êtaotional élément in the Hindu heart is very 
strong and very tender. Among the higher 
classes the intellect may be subrie, habits well* 
regulated, the hea T t fortified for flights of 
ihought, and rigors of abstraction ; religion and 
philosophy flowing from a common fountain, 
unité in Systems of religions culture and deep 
utterancés of spéculative and spiritual rapture, 
so characteristic of Hindu writings. But thé 
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grcat heart of the nation throbs witk intente 
ieeling» The wann lpve of Hari* glowed in 
the heart of Narada as that saintly Rishi, whitc 
with âge» sang and played on his vif/a, and 
alonç, or with many, mel te d in the sweet tender* 
ness of his own strains. The boy Pralhada, 
a king's son, and desdned to fill the throne, 
shed many tears over Hari 's beloved name, 
and suffered perse eu ri on, the récital of which 
in popular balladB still makes many eyes wet. 
h is said that Vyasa, after he had written the 
great poern of the Mababbarata, felt strongly 
jsestless in his mind, and with the object of 
obtaining the peace which he so much needed, 
apoke with Narada : " Thou hast written of 
wisdom Vyasa, and of the merit of works ; 
thon hast taught men of the things of this 
world. This cannot give thee joy and peace. 
Speak, O Vyasa, of the love of God, and thy 
heart will be at rest." The great bard accord- 
ingly discoursed of the sweetness of Bbakti, 
in the Srimad Rbagtvata, and his spirit de- 
parted in gladness and tranquillity to the man- 
* The word Hari means one who takes away sins. 
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sions of the blessed. And so in ancient and 
modem timcs, parai Ici to the culture of con- 
templation and yogic calmness, there has been 
thé culture of emotional fervour, and enthusiastic 
love. At différent epochs, under various leaders, 
repeatedly has the great doctrine of the intense 
love of God been preached. From very ancient 
times down to the days oî Chaitanya, this has 
been the direction and bent oî the popular 
mind. Ecstatic dévotion, the rapture of the 
heart, the perfect inebriation of the whole 
nature in the overwhelming sehse of the Lord's 
goodness and tenderness, the zeal, the enthu- 
siasm, the madness of piety, — ail this has strong- 
ly characterised the path of the love of God, 
The resuit of this emotional exaltation has been 
excessive humility, great sanctity, and merciful- 
ness in Hfe, a profound perception of the beauty, 
the sweetness, the transforming power of Divine 
love. The followers of the doctrine of Divine 
love, or Bbaktas, as they are distinctively called, 
hâve been ever known by their mildness, meek- 
ness, purity, and tenderness to ail living objects» 
Their hymns are very sweet sometimes, and 
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very enthusiastic at other timcs ; their language 
has becn always glowing with imagery, enrichcd 
with the wcalth of délicate spirituality, enchant- 
ing the soûl of ail men, specially when the sor- 
rows and trials of life prédispose them to reli- 
gious impulses. The union sought hère is the 
union of love, the union of master and servant, 
of the Friend with the friend, of the poor and 
sin-stricken with the Protector and Saviour of 
sinners. Thousands, tens of thousands in ail 
parts and ail races of the country — men who 
could not hâve been touched by any other 
agency — hâve been awakened, converted, fired 
with enthusiasm, and from vile sinners made 
into examples of piety and purity by the influ- 
ence of the doctrine of Divine love as known in 
this country. And hence the fundamental doc- 
trine of Bbakti cannot be neglected in any last- 
ing scheme of religious reform in India. But 
hère too the doctrine of renunciation of the 
world has been equally in vogue. The emo- 
tional excitement produced by the love of God 
has been known to foster a strong dislike of 
worldly a vocation s, and the leading apostles of 



Digitized by LjOOQIC 



1 34 Hindu W Christian Influence 

this doctrine hâve forsaken the world, tnd de- 
voced their whole existence to sing, and hear, 
and preach the beloved name of Harî. The 
principle of Renunciation, Fairagya, therefore, is 
perfectly well " recognised by the Vishnavas, 
among wfyom the doctrine of Divine love finds 
its fullest embodiment. 

The great department of religion which 
teaches the important truth of service to fellow- 
meri does not go whoîîy unrepresented in Hin- 
dnism. The tenderness awakened in the heart 
by the piety of the Vishnava cannot but soften 
and sweeten the devotee's spirit towards those 
who love God ai intensely, or more intensely, 
than himself. It is considered a chief duty of 
the devotee, therefore, to be of service to 
fellow-worshippers and fellow-servants. He will 
refuse no menial work, shrînk from no hard 
labour, he will not consider his piety complète, 
unless he has been able to satisfy the Bbakta, 
or lover of God by serving him and making 
him comfortable. The principle of honoring 
good men, and ministering unto their wants, 
has been universal in this country; and the 



Digitized by LjOOQIC 



in the Brabmo Somaj. 13$ 

unnatural déférence that has becn paid to Brah- 
mans, and the inordinate révérence in which 
religious de votées of ail classes hâve been heldj, 
jbt to be traced to this source. Union with 
good Bien is considcred only next to union with 
<God, and their grâce and bles&ing are essential 
pa a full réalisation of the grâce and bfessing 
pf Heaven. 

One other tendency : of the Hindu mmd we 
jshall briefly allude to. It is the natural der 
votion to înteilectual fceenness. The Great 
Shunker Acharya of Western India may be said 
to be the champion of this tendency in com- 
paratively modem times. But Kapil, Goutam, 
Vyas, and Kanad, ail reprisent the won der fui 
intellect of the Hindu mind* Every System 
pf truth in the regiçû of Hinduism îsinfact 
.supported more or less by iiuellectual powei, 
j|n;4 even the Yaishnavaj themselves, who hâve 
so warmly denounced • the pride of learning, 
haye not considère d it beneath them to fortify 
their own System by elaborate interprétations 
and applications of the shasterç, The culti- 
pation of the critiçal and logical faculties has 
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been ex al te d into undue eminence very often, 
and hence the snbtfeties and abstractions of 
which our national writings are full. 

After a gênerai analysis of the Hinda reli- 
gion therefore as we find it, we may résolve 
the tendencies of the national mind first into 
a natural proneness to ail absorbing contempla- 
tion, calm and intense communion (yoga) 
with the omni-active and all-pèrvading Spirit 
of the universe; and secondly, into a proneness 
to emotional fervor, and tender love of God 
(Bbakti), manifested by the whole devotional 
literature of the country from very early times. 
The tendency to renounce the world, and 
encounter physical sufferings for the sake 
of salvation (vyragya) is the common condition 
of attaining maturity in every department of 
religious pursuit. The service (sbaba) ren- 
dered to holy men is also a common cha- 
racteristic of ail schools. And the great dévotion 
to intellectual soundness, (gyan) shovm and 
fostered at ail times, has been considered 
equally important by ail Systems of religions spé- 
culation in the country. Now the doctrines which 
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hâve resulted from thèse tendencîes hâve often 
been characterised by theîr extravagance, but 
even the extrêmes to which they hâve been 
carried, serve to distinguish the prédominant 
traits lying at the bottom of the whole fa bric 
of Hindu thought and faith. They suggest 
important lessons as to the future religion which 
we believe will rc-unite the scattered millions 
of the Indian population. The Brahmo Somaj 
has, therefore, freely availed itself of the great 
influences of Hinduism hère inculcated, and it is 
the superficial only who hâve found fault with the 
ïûga, Bbaktiy Vairagya and Gyan> which our church 
has cultivated in the spirit of strict Theism. 

We are far from maintaining that the reli- 
gîous history of Europe does not présent parallel 
tendencîes and processes of development to 
what we hâve attempted to describe above. The 
inward opérations of the human soûl which 
seeks union with the Spirit Suprême, seem to 
reproduce themselves tîmes without number 
both in the East and West, though in perfect 
independence of each other, and often with 
those local and national peculiarities which are 
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inséparable from natural and free developments. 
The readers of the life and works of . St. 
Augustine cannpt but be strongly irapreaaed 
with the close and marked sunilarities, which 
the glowing spirituality of that wonderful man, 
présents to the spiritual and enraptiired utter- 
ances of some of the Upanishads. The essence 
of true communion ot yoga is raanifest in both 
alikc. In the Sanskrit writings it is sublimated 
into the açcustomed pantheism of ail Hindu 
spéculations, and in the heroic African saint it 
retains ail the fragrance and freshness of a deep 
and natural dévotion. The Augustinian type 
of idealism, the méditative spirituality which 
findf the centre of ail forma of life and beauty. 
jpy and sanctity, in the Perfect Source o( uni- 
vqrsal and man i fol d being, çan only be likened 
to the profound realization of the meaning of 
ail existence which the ancient Hindu arrived 
at in the régions of the inner spirit. Théo» 
again, the powerful and almost supernatural 
upheaval of religious life in the love and 
" friendship" to pod, which distinguished the 
Reliefs and spéculations of great Gçrman nÛQda 
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in the fourteenth century, wheri the différence» 
between the Papal and Impérial Courts pîunged 
the whole population of Germany in horrible 
trials and sufferings, reminds one of nothing 
10 much as the mental phenomena whiçh 
foiiowed, at various times, the revive and pro- 
pagation of the doctrine of Kabir and Chai- 
tanya. The spéculations of Eckart, TauJer, and 
Nicholas of Basle, and the author of Théologie: 
Germanica, the beautiful teachings of that 
ângular book The Imitation of Christ, by 
whomsoever written, can find parallel qnly in 
the hifttory of the Vaishnavas If any modem 
sect of Christians, psychologically considered, 
can exercise any real influence upon the minds 
of people in this country, it is the ardent déno- 
mination of Wesleyans, in whom the Hindu 
doctrine of the love of God finds very fair 
représentation. No. one, outside the paie of our 
society, can form any adéquate notion of the admi- 
ration in which the missionaries çf the Roman 
Catholk Church are held in the popular mind 
for their simple and rigorous habits of personal 
life. Painful and damaging reports are sedu-r 
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lously circulated agaînst thèse hardy champions 
of Christianity by their Protestant brethren, 
butsthe Hindu's natural instinct of appreciating 
the right worth of religious men finds out with- 
out mue h difficulty that the ascetic Fairagya of 
the Roman Catholic priest is much more 
favorable to the propagation of the Christian 
faith in India than the self-indulgent ease of 
reformed sectarians who are apt in criticism, 
but backward in self-sacrifice. The whole insti- 
tution of monasticism has the Hindu spirit and 
idea in it, the vows of purity, poverty, and obé- 
dience are essentially Hindu in . conception. In 
the department of intellectual subtlety also, the 
spéculations of the Schoolmen completety equal 
the élaborât ion s of the Sankhya and Nya phi- 
losophy, and the metaphystcal and theological 
abstractions of Europe and India hâve led to 
qutte an approximate estent of absurdity and 
mischief. 

But nevertheless Europe has her exclusive 
peculiarities. The organization of a great 
community, under the authority and guidance 
of a Central C hure h, brings into existence 
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powers of combination, individual and social 
activities, moral and physical resources, and 
practical -developments of ail kinds which 
isolated into small groupa, and individual 
thinkcrs, wc hâve but scldom realised in India. 
Religion has been actually organised into t 
Kingdom in Europe, and though its history and 
internai affaira hâve not closely resembled the 
ideas of the Kingdom of Heaven, whose arrivai 
the founder of the Christian faith so gloriously 
announced, yet there is no doubt that the vast 
mcans, adaptations, and applianccs, the close 
watchfulness, the control over the principalities 
and populations of the world, requisitc to keep 
such a kingdom in order, hâve deeply, and 
essentially, and for ever, modified the religious 
position of the European. Ail this entails a 
discipline and strong exercise of the élément 
of manliness and will in the human mind, 
which binds up and calls out the practical 
décisions and active énergies of character. 
A European minister of religion, say likc Fene- 
lon, or Jeremy Taylor ; a European religious 
reformer, say likc Luther or Savonarola, would 
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perhaps bave many traits of character in conv 
mon with the Hindu sadbak and gttru, but therc 
would be poli ti cal, social, peraonal, and above 
ail, moral différences of a very serions character* 
Conséquent upon the ideas and principles inv 
feibéd by thent, and atsimilated into theîr 
nature by the influence of their tcclesiasdcal 
and social surfoundings, as well as the practîcal 
demand* made upon them by their congre* 
gation, their government, their church, and the 
wofld at large, theré will be a peculiar deter* 
tnination and décision of character, a peculiar 
culture of the will and active faculties in them, 
tinmatehed by anything wc can hère show. And 
every movement, whether hère or elsewhere, that 
purposes to organise itself into a Central Church, 
and not into a mère fraternity of retired de votées 
and self-absorbed mystics, wanting to regulate 
and govem the social, moral, anddomestic afiàirs 
ofitsmembe#3,has tolearri great lessons from the 
singular expériences of the European Church; 
The position of the Brahmo Somaj, as a church 
'drganizarîon, must be to a great extent govcrned 
by European influences hère. . 
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• Then, again, the whole religion of Europe, 
îhough it is guch « gigantic system, movcs 
round a huraan centre. The life and death 
of Christ, his precepts and sprrit, set forth 
with tolcrable défini te ness and certatnty, form 
m focus into whïch the varions lines and départ* 
ments* of religions life converge, and front 
tohkh they spread ont influences, which go 
down into the ve*y depths of the national and 
indi vidual soûl. But in India there are so 
many figures, and so muny groupe, and the in- 
fluences coming therefrom are so much dis- 
lorted and broken through uncon génial médiums» 
*hey corn* po very much mort in the shape of 
*entim.ents and kolated sayings than a combine d 
«ystem of personal life serving as a mode! to 
gênerai sociçty, that the force and integrity of a 
Jiuraan centre are ail but lost upon the people> 
•There are again local and exclusive centres in the 
-saints and go$d men who hâve founded différ- 
ent dénominations in Çhristendom, but ail 
thèse are govërned by thé central figure whq, 
according to the European's belief* représenta 
the will of God on earth, He knows definitely 
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what to aspire tftcr ; he lias a clcar and recog- 
nîzcd mpdel aftcr which to fasblon hîs désires 
and deeds, a personal standard of life and death, 
of lové and work, of blessedness and glory. 
And a common aspiration and struggling after 
a common idéal gives a solidarity of sympathy 
which constitutes ànother very peculiar feature 
of European religion. Whether and how far such 
a principle can be adopted in this country, or 
in the midst of the Brahmo Somaj, it is for 
those who are concerned to décide. Our duty 
ends in pointing ont an essential feature of the 
success, progress, and prosperity of European 
religion. One other very important side of 
European faith we shall hère allude to. The 
great subject of the relation between authority 
and independence has been a problem of cen- 
turies. No one can for a moment ignore the 
wonderful advantages of a settled and recog- 
nised authority in ail disputed matters of the 
internai economy and administration of the 
• .tirs of a commun ity. In one shape or another 
such authority is universally represented. On 
the other hand no one can deny the singular 



_ 



Digitized by LjOOQIC 



m the Brabm$ Somaj. 145 

abuses which hâve sprung from such centrait* 
zaticm of power, and thc oppression upon men's 
consciences and persons which has resulted 
therefrom. The Protestant Reformation, the 
child of auch conflict, has glorified the principle 
of religions independence, and in asserting the 
rights of prtvate judgment hâve opened in 
Europe new sphères of life, not only in religion, 
bat in every départaient of human existence. 
The liberty of thought, belief, and action, forma 
the very bans of modem European society. 
Yet every thoughtful persan will sec that the 
independencc asserted in the sixteenth century,, 
thongh so bénéficiai in every respect, has pul» 
verised the religions society of Europe into 
disagreeing sects anâ schools of opinion in which 
anything like hrotherhood and genuine union 
is out , of the question. Thèse disagreements 
hâve, in the end, produced a positive reaction in 
favor of Roman Catholicism among the religiously 
inclined, which is at présent the cause of some 
alarm. It remains for us to see how far we can 
adopt this two-foid principle of anthoiity and 
independence, and by wnat reconciliation we can 
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propose to stay the conflict which is now raging. 
Whcn wc hâve qrganized ourselves into a 
community, and are adhérents of individual 
independence, as weli as union and rightful 
obédience, we shall be oblige d to take up, if 
we hâve not taken up already, the problem of 
harmonizing the rights of private judgmcnt, 
with the duty of personal submission. We shall 
conclude our review of European religions life 
by just referring to the long and apparently 
endless conflict between science and faith. 
There is no question, but that religion has had 
to modify her position considerably in that part 
of the world by the ever-advancing strides of 
scientific progress, and the question has been 
started now as to whether the faith of Europe 
can occupy the same ground any longer which it 
occupied before. With the merits of this con- 
troversy in a local and technical sensé we hâve 
nothing to do. Its gênerai bearing upon our 
future progress seems to be this : How far is 
the culture and maturity of the intellect corn* 
pètent to décide the basis and dcvelopment 
of man's religious nature? Is not religion 
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greatly, if not wholly, in dépendent of the 
bondage of intellect, «s philosophy : is of the 
bondage of religious Systems ? Europe is trying 
to define the provinces of the intellect, tnd 
the religious faculty, respectively, and establish 
the relations of human nature to both. That 
the labors of those who hâve been working in 
this field hâve not been complète, we admit ; but 
we must admit at the same time that, in the 
résulta of their labours, our prospects are, to 
some extent, involved, and to the phase of 
Eurôpean life which they indicatc we cannot 
afford to be indiffèrent. 

' We have thus very imperfectty passed through 
the chief featurés of the religious life of men 
in this country, and in Europe. That some 
combination of thèse characteristics in the future 
religion of India must take place we cannot 
doubt, and that this combination, when it takes 
place, must be modified in harmony with 
the national taste, tendencies, and peculiarities 
of the Hindu character is equally clear to us. 
But the combination of the various éléments of 
character, presented by great nations and conti- 
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nents, Î8 perfcctly beyond the powcr of human 
agenries to cflcct. And cvcn if the gcnius of 
an y single individual or any body of men were 
able to perform this marvcl, it would neither 
be natural nor abiding. The greatest théories 
and organizations in matters like this hâve failed 
utterly. Let k not be understood by any ohe 
therefore that the leaders of the Brahtto Somaj 
hâve been making endcavoure to effcct a theolo- 
grcai synthesis, an cxperiment at saving the 
millions of this country by the mère efficacy of 
a spiritual edecticisnu It is not so. The 
commencement and the completion of the reli» 
gious désunies of men and nations lie with a 
Hsgher WiU. The fusion of influences» Sys- 
tems, and conflicting déments of character is 
effected by the burning fire of inspiration whtch 
He alone can kindle in the h car t. The silent 
growth of the spirit of holiness and truth within, 
by the secret and fostering grâce of Hcaven, 
can in the end imite ail. We can but watch 
the sîgns of the times, pray raitbfolly, and be 
true to ourseives, and to onr nation. And we can 
hope and rest in die conviction that through the 
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merciful gui dan ce of the Father of ail truth, 
and the help and encouragement of good men, 
the Brahmo Somaj will profit by the teachings 
and influences of the reiigious history of India 
and of Europe. 
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"1 T riTH thc sunlight of fifty-two summers on 
its forehead, with the struggles, trials, 
and expériences of more than half a century in 
its character, the Brahmo Somaj sits to reflect 
upon its past and future. If, amidst the wreck 
of religious schools and Systems, some spirit, 
gifted with a prophétie vision into the future, 
were to contemplate on the rising structure 
of the Theistic Church in India, and yiew 
it in its tendencies, principles, prédilections, 
précédents, ramifications — its harmonies, its 
discorda, its prayers, prophets, preachers, past 
and présent — what would be the verdict which 
such a spirit might pronounce upon its du rat ion 
and destiny ? Will the Brahmo Somaj last ? 
The spirit of hostile dogmatism has already 
pronounced that verdict* The Brahmo Somaj 
will not last. Some soothsayers rest contented 
with anticipating its fall. Some already observe 
its décline. Others not only foretell its death, 
but bury it alive, and write gratuitous epitaphs 
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over its grave. The charges upon which such 
extensive condemnation is based, and the 
Brahmo Somaj is sentenced, slaughtered, and 
posthumous inscriptions written upon it, are 
various, heavy, though somewhat conflicting. 
In the first place, it is accused of lapsing into 
Hinduism. In the second place, it is detected 
in the act of merging into Christianity. In 
the third place, it is sublimating into rationalism 
and scepticism. In the fourth place, it is seén 
to be vegetatingin the midst of superstition and 
man-worship, ritualism and symbolisai. In 
the fifth place, it is found faging and foaming 
with social destructiveness and pride of work. 
And, lastly, it is seen attenuating into mysticism 
and inactivity. We say, therefore, that the charges 
against the Brahmo Somaj are very serious 
indeed, but ratber conflicting ! If we were to 
take up and confute thèse charges one by one, 
we should sink under the task, nor could any 
çne listen With patience. Therefore, leaving 
the accusations as they are, or rather leaving thera 
to 1 confute eàchother, we proceed to consider our 
aubject frôm other points of view. But before 
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this is donc, one word il necessary. Are the 
accusations really defiamatory, or are they compli» 
menu in disguise ? To our mind, there is a 
strange and involuntary compliment involved 
in the condcmnation which our adversaries 
nie an to be fatal. Let us sec how. In the 
provinces of the Panjaub and Scinde, in 
fact in ail provinces which lie intermediatè 
between Hindu and Mahomedan popula* 
tions, there is a peculiar custom of sharing 
religions sentiments, religious usages, and 
saints, in common. So that Pirs and 
Fakeers, fasts and festivals, are honored and 
observed alike by Hindus and Mahomedans. 
Singulariy enough, Rajah Ram Mohun Roy, 
our founder and patriarch, has come to share 
this universal récognition among his own coua- 
trymen, as wcll as among the people of other 
cou n tries. It is a notorious fact that the Hin* 
dus daim him as an orthodoz Vedantist, thé 
Mahomedans as a very sound Moulvi, and the 
Christian s point the finger at him as the first 
Brahmin-Hindu converted to Christianîty. His 
enemies hâve, therefore, condemned him as a 
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sort of universal pcrvcrt to everything thaï 
was heterodox, and the refore wrong in thought 
and deed. And kit friends hâve, on the other 
htnd, congratulated him as a son of uni versai 
réceptacle of everything that was good and great 
in every form of doctrine and faith. If thit 
be the case with the founder, is it at ail sur- 
prising that the institution which he founded 
should be faithful to him in its character, that 
k should bear testimony in its life to the uni* 
versality of its idéal— that, in the catholicity of 
its doctrines and practices, it should be accusèd 
of Hinduism by Christian», and of Christianity 
by Hindus, and of nameless other transgressions 
by nameless other classes of men who lack in 
largenèss of faith and breadth of understand- 
ing f Yes, it does, verily, bear within itself the 
essential principles of Hinduism and Christian- 
ity, of rationalism and faith, of mysticism, 
ritualism and practical utiliry, of science and 
pbilosophy,— in short, the substance and the 
sonl of everything that is wise, holy, and good 
in man's thought, faith, and life. But let me 
warn you that, if there be an unconscious corn* 
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pliaient in thc condamnation, there is also a 
secret danger in the eulogy. The great 
reproach and source of weakness in Eclecti- 
cism, as an independent school of philosophy, 
is that it has no backbone and integrity 
of its own, but, like the beggar's garb, is 
made up of the patchwork of opinions and 
doctrines borrowed from évery System, held 
together by the perverse tenacity of a versatile 
and imitative âge. That this patchwork falls 
to pièces and loses its existence as soon as its 
supple and susceptible authors move out to 
organic life from the arena of thought, or lose 
the power of adaptation to their environment. 
And their eclecticism is thus absorbed into 
other prevailing modes of thought. If this 
be so with philosophy, must it not be so with 
religion also ? Must not the spiritual eclec* 
ticism of the Theistic Church be absorbed into 
the profounder vitality of the other churchet 
and communities that surround it ? Will not 
the Brahmo Somaj die the death of absorption ? 
Will not the dark vortex of Hinduism suck it 
up ? Will not Christianity devour it, and digest 
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it, as it has devoured many othcr schools of 
philosopher and faith \ Look at the history of 
the Nanakpanthis, of the Kabiris, of the Jains, 
of the Satnamis. AU thèse sects did at one 
time profess strict heterodoxy, and protest 
against the errors of idol-worship. Yet what 
are they at the présent moment, but willing 
ingrédients in the great mass of Hindu poly- 
theism, the faithless followers of an icono- 
çlastic creed ? They hâve been absorbed by 
the powerful influences of a dominant na- 
tional religion. And what will save the 
Brahmo Somaj from sharing their fate? On 
the other hand, there is another kind of death 
which is brought upon a rising school of religion 
by the spirit of isolation. When a new and 
growing faith has to struggle for its existence 
against the organized forces of older and stronger 
•yttems of religion, it often happens that, 
though at first the former appears triumphant, 
yet in the long run it is driven to the wall by 
the latter. The sympathies of large commu- 
nales of men are eminendy conservative. And 
any attempts at radical change of popular 



Digitized by LjOOQIC 



1 56 Wiil tbe Brabmo Smaj tast ? 

sentiment and practice must sooner or later 
be repudiated by the slowly acting instincts of 
the population. And this isolation from popular 
sympa thy must end in the downfall or déporta- 
tion of the new ambitious reform. Contem- 
plate on the history of Buddhism. Bven during 
the lifetime of Sakya Muni it obtained thou- 
sands of converts. And not long after his death 
the Buddhistic banner floated over the 
whole land even from Burma to Khyber, and 
from Thibet to Ceylon. But in its long 
drawn contests with Hinduism the vktorious 
fait h of Asoka succumbed before the steady 
efforts of the descendants of the Vedic Bran* 
mins, and Buddhism was swept beyond the 
seas. Buddhism died the death of isolation. 
Behold again the fate of the Albigenses. For 
centuries thèse heroic men of faith fought 
against the mighty influences of the Roman 
PomifFs, and the dreadful anathemas of the 
dominant Church. From province to province 
it pread, in Spain and France and Switzerland 
it was supported by the arms and treasures of 
great nobles and great peoplea. It had well« 
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nigh donc with thc Papal povrcr what thc 
Baddhist had donc with the power of the 
Brahmins. But nothing savcd the Albigense» 
in the end. Isolated from the sympathies 
of Christendom, invaded by the Pope in every 
direction, they ftt Ust were doomed to a dread- 
ful death, their noble opérations were 
blotted out from the face of the history of 
European refarm, and their example waa held 
as a dark warning to every reformer who 
wanted to àtfj the mighty powers of popu- 
lar sympathy- Thc Albigenses, too, died the 
death of isolation. If the Brahmo Somaj shonld 
be so anwise as to repeat the errors of the 
Buddhists and the Albigenses, and if we dare 
to violate the natidnal tendencies, sympathies, 
and précédents of our great country in any 
scheme of religions reform, let us be warned 
in time, their face shall be the fate of the 
Brahmo Somaj. There is danger either way 
then. There is the danger of death by absorp- 
tion on the one hand, and on the other hand 
there is the danger of death by isolation. The 
vcssel of the Brahmo Somaj will hâve to be 
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steered through the mi dit of thèse two rocks, 
on either of which, if carelessly led, it may 
make a lamentable shipwreck. Which of thèse 
two deaths will the Brahmo Somaj die, or will 
the Brahmo Somaj last ? 

But before we proceed further one word is 
necessary to point out the distinction that must 
be said between the ordinary meaning attached 
to Eclecticism, and the meaning which the 
Brahmo Somaj attaches to that word. It ia 
the cu8tom of critics to point out that Eclec- 
ticism has no défini te truth or system. That it 
consists of shreds and patches from ail Systems 
and scbools gathered by the ingenuity of men 
who hâve no faith in any partie ular révélation 
of truth. Eclecticism has not been recognized 
as a philosophy, and it can be far less recog- 
nized as a religion. We cannot deny that 
this charge has a foundation of truth ; but 
we wish at the same time fo observe most 
distinctly thât this is not the sensé in which 
the Brahmo Somaj holds its Eclecticism. We 
mean not the collection of truth, but the unifi- 
cation of truth. We believe in the oneness of 
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ail truth. And this unity is not a philoso- 
phical attmpty but a spiritual fact. To . us the 
leading principles of ail religions form one Idéal, 
to rêalize which in our individu al lives wc strain 
ail the powers of our body and mind. To us 
the great prophets of ail the world form one 
hierarchy to do homage to whom is the great 
ambition of our existence. To us the lead- 
ing disciplines and sacraments of ail religions 
form one great method of spiritual culture 
which we must adopt. To us the varying 
peculiarities of the. dévotions of ail rdigious 
bodies form one great school of dévotions 
through which our soûls' must commune with 
God. : And hence the: unity. of our logeai 
includes ail the ideals of the world. It is the 
harmony of scriptures. The unity of prophets 
is to us the family of God, the only heayen to 
which we aspire. It is the harmony of pro- 
phets. The unity of disciplines and sacra- 
ments has Ted in our church to Hom, Baptisro, 
Dandadharan, and the adoption of rice and 
water for bread and wine. The unity of 
dévotions has led to the harmony of Yoga, 
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Bhakti, Gyan, and Shaba, or communion, love, 
wisdom, and work. This unity is the eclcc«r 
ticism of the Brahmo Somtj. 

The great law of évolution has established 
the principle of the surviral of the fittcst. 
That universal struggie for existence pertarns 
to religioa, quite as wcll as to every other form 
of huxnan spéculation. What has been said 
before may lead us to fear that in thé contest 
for victory betweem the Brahmo Somaj and 
other churches, the more powerful Systems of 
fatth will crush ont the life ofotxr religion. 
But what is the right interprétation of the law 
of surviral ? Nature combines those varietiea 
by natural sélection, accumulâtes and assimi- 
lâtes the varieties of individual objecta, and 
préserves them in htgher forms of being. In 
plants, in animais, and in human beingt, 
the distingutshing varieties of individual mem- 
bers and specics are added together, unitcd, 
dereloped, and preserved, in a higher and 
fitter order of objecta and species. Let us 
apply this law to the case of the Brahmo Somaj. 
Dur church is distinctively known front other 
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churches by the relations which it establishes 
with the latter. The Brahmo Somaj most 
heedfully observes the peculiarities of other 
Systems of faith, a n d accepts every one of 
tbose peculiarities, accumulâtes them, assimi- 
lâtes them with its own life, and préserves 
them in the midst of its own being. Thu* 
the accumulated varieties of other churches 
perpetually conduce to its vitality and growth, 
and mise it continually to hîgher planes of 
moral and spiritual existence» Contrast with 
it the position of other churches, each of which 
sets up a standard of positive hostilitjr 
against the rest, fights perpétuai battles on the 
ground of mutual différences in idéal, and cou- 
verts varieties of religious development into 
endless sources of mutual weakness and death. 
That law of sur vi val, then, which in their 
case must operate towards a mutual extermina- 
tion of varying ideals and developments, 
and tend towards throwing a univers al discrédit 
upon the character of religious dogmatiser, 
opérâtes in the case of the Brahmo Somaj 
towards adding force to force,, and development 



il 
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to development, and ends in the conservation 
of what is best and highest in ail religions in 
the form of a Uni versai Chufch. Every force 
h described by scientific m en as indestructible. 
Forces are internally convertible, and may bc? 
simplified, added, and Consolidated, but thejr 
can never be destroyéd. And if this be so in 
respect of material forces can it be othermsç 
in the case of moral and spiritual forces P The 
great law of outward, as well as inner nature 
is the conservation of forces. And that religion 
which recognises, as its essential principle, die 
accumulation of thèse indestructible moral 
and spiritual forces, and identifies its growth 
and existence with them, is eminently true to 
the highçst nature in ail things, and is not 
liable to that decay and death that set their seal 
npon other institutions. So long as thèse 
great forces continue and multiply, so long that 
church which embodies them and invests tbem 
with its own being must continue and grow. 
The law of survival, therefore, instead of 
weakening the life of the Brahmo Somaj, 
adds its highest testimony to the perpétuai 
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existence and progrès* of thit institution. If 
we hid remained isolated from them, they 
could hâve done us harm ; but we join our 
spirit to theirs, we give and court sympathy, and 
isolation from others in work and sentiment 
does not belong to us. If we had been indiffèr- 
ent to their strong points, they could hâve over- 
powered us ; when we see those strong points, 
and adopt them, and assimilate them, we absorb 
tbtm instead of their absorbing us* AU strong 
religions wîll confier upon the Brahmo Somaj 
their strength. 

You hâve been hearing in thèse days of the 
comparative method, as applied to différent 
pursuits of thought. And along with other 
studies, the study of comparative theology has 
been recognised as a £eld for the exercise 
of some of the finest intellects of our times. 
Thèse thinkers place in juxtaposition the merits 
of contending Systems of faith and differiug 
schools of theology, and try to find out the 
common prînciples and the uni versai beliefs of 
mankind, both ancien t and modem. The study 
of comparative theology is oldcr than you sup- 



Digitized by LjOOQIC 



164 Wiïï the Brahms Somaj lait t 

pose* It has begun not with a Max Muller» 
or a Johnson, or a Frothingham, but began three 
hundred years ago with a Mahomedan sover-? 
eign, viz.y the greàt Akbar. Every Jumarat 
c venin g in the Impérial Palace of Delhi, hè 
called the représentatives of Hinduism, ZoroaS- 
trianism, Mahomedanism, and Jesuitism, and 
devoutly heard from each the highest tenets 
ofhis respective creed. And then, gathering 
thèse fragmentary truths, he tried to constrnct 
for his own guidance, and the guidance ofhis 
subjects, a large and universal faith which did 
no injustice to any existing System, bat ownéd 
its indebtedness ta ail. August Comte, though 
no believer in God, strangely aspired after 
the formation of what he called the Positive 
Church by recognising the prophets of evety 
school of philosophy. His intellectoal hier- 
archy formed a. combination of the représenta^ 
tives of many schools and Systems. So ybu 
perceive in unexpjected quart ers, and «mong 
men having no évident or natural connection, 
there has. been a very clear effort and aspiration 
towards a highcr harmony and . deeper unityîn 
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human principles ind beliefs. The genius of 
comparative theology has been hovering over 
$he religious interests of marikind for many cen- 
turies tpgether. But the problem whtch Akbar, 
Comte, and Max Muller hâve attemped to 
«olve ihtellectually and in a thebretic manner* 
.the Brahmo Somaj attempts to solve in a spiri- 
tual and practical manner. They hâve tried 
to argue out the correspondent of human beliefs 
ind ideas into a «ystem of philosophy ; we 
,have tried to combine the spirit of every 
religion in faith, worship, ri tu al, and 
spiritual discipline into a New Religion. 
r They hâve tried to record the mérita of rival 
xhurches and Systems ; we hâve tried to îivè 
the Hfe of every religious dispensation in 
our ordinances, services, méditations, festivals* 
and personal dévotions, and organize ourselves 
into a New Church. They hâve wished for 
an intellectual hierarchy of sages and thinkers 
to rule the world of thought ; we hâve dis- 
«Covered â spiritual hierarchy, a mighty com- 
munion pf saints, aft unbroken order of 
prophets, both national and forcign, a véritable 
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Kingdom of Heaven, to givc us light and 
guidance, hope and consolation, in our cvery- 
day efforts aftcr finding God, The harmony 
of ail religions dispensations, the glorious 
concord of ail prophets and ail the chosen 
children of God, the Divine spirit breathing 
through the script ures and faith of every nation, 
forms our idéal of spiritual life hère and hère* 
after. Long before the phrase u Comparative 
Theology" reached our ears, we had begun 
to solve the problem of a universal religion, 
and we had longed to hear the silent harmony 
of Systems. And now that comparative theo* 
logy promises to be an effective ally in our 
struggles to realize the great future of the world, 
we welcome its aid and value ses co-operation, 
But our real endeavours lie in another sphère. 
Ours is a spiritual, progressive, and practical 
solution of the question to which the compara* 
tive theologians hâve addressed themselves in 
intellect. Let us faithfully do our part of the 
work, as they are doing theirs, and let us 
be free from fear and misgiving of every 
kind. So long as the longing for intel- 
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lectual, moral, and spiritual hàrmony, which 
jnst now the world présents, shall last ; *o 
long as thc présent disposition of thc en- 
jLighteaed among mankind to do honor and jus- 
tice to the great and gobd in every land shall 
grow and last ; so long as the universality of truth 
aad tbe fatherhood of God shall continue to be 
the faith of the most advanced of our species, so 
^ng the Brahmo Somaj shall last and grow. For 
tfec Brahmo Somaj shares in the problems, in the 
struggles, in the growths, and in the harmonies 
tfall mankind. And the life and growth of 
jQgmkind, thcrefore, shall be its life and law of 
pregpess. 

. The contrast between the présent and past 
of the great religions of the world is very strik- 
ittg, Thc présent condition of almost every 
chorch offers us a spectacle of formalisai, world* 
Kneas, dogmatisai, and pride of intellect. There 
i$ rivilry, there is selfishness, there is mutual 
hatred. Brotherly love has given way to un- 
forgiving sectarianism. There is little enthu- 
atasm for the good of humanity. The prophet's 
longue is hushed. The fire of inspiration is 
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quenchedat the altar of the workfs worshtp. 
The vision of unearthly realitîes i* taken away. 
The harmony of the celestial sphères' is no 
longer heard in the world. The unerring 
direction of the Divine hând has ceased to be 
felt. And in the place of ail thèse there ta 
perpétuai degeneracy, endleas quarrel, and un* 
speakable phariseeism. What will the Church 
of the Future borrow from thèse prospects, aad 
wherewith will the Brahmo Somaj be furnished, 
in its mission of peace ? Therefore from sùch 
a scène of dust and glare let us. retire into the 
archaic gloom of the apostolic âges. Let us 
visit the régions of the holy past, the twilight 
of time amidsc which rose the sun of religion 
in the East, more than once, to take away the 
darkness of the world. Kindle the dévotion 
of hymnal harmony at the Vedic altar, 
Milk out the mystic Onkar from the triple 
Vedas, Chant in solemn notes the profound 
utterances of the Upanisbads in the darkness 
of our ancient forests and mountain caverns. 
Let us go to the source of Hinduiam, of oùr 
national faith and philosophy, and thence let 
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os draw the force and fountain of religious lifc. 
It is there that Hinduism has to teach us great 
teachings. Walk with Zoroasteron the mountaia 
tops of Pcrsia, and mark the distinctions in 
the faitK of the différent branches of the great 
Aryan family. Watch the great Buddha sitting 
ander the widespread Aswacha tree at Gaya, 
merged in marvellous samadbi, and in the 
nirvana of ail carnal desires, hts face full of 
unspeakable rest Drink at the streams of Yoga 
and bbakti in the Puranic régions of the Gita 
and Bhagvata» Sit at the feet of Narada and 
Mahadeva, the chief of Yogis. Associa te with 
Nanak and Chitanya, and let them saturate 
your soûl with the nectar of sweet dévotion. 
Or cross over the seas and mountains, travel 
beyond the centuries to the régions of Socraitic 
self-knowledge, and Platonic idealism. Retire 
into the fieiy scènes of Hebrew faith and pro* 
phecy. Liste n to the glorious Mosaic command* 
ments, to the gushing strains of David, to the 
fiery denunciacions of Isaiah. And stand by 
the sweet prophet of Nazareth, the prince of 
peace, and . listen from him to the everiatting 



Digitized by LjOOQIC 



1 70 Will the Brabmo Smaj last t 

secrets of the Father's jnansions* Yea ; from. 
thèse and the like sources, acquire the imroortai 
apirit tnd principles of every religion $ gather 
and garner the eternal verities on which 
the church of the future has to be built. 
But let us ail be warned against sel&ah 
and sectarian leanings ; against the distortion 
and misrepresentation of facts ; against parti - 
ality to qne System of religion at the expense 
of another; against the evil of daring injustice 
to that God of truth from whom ail dispensa* 
dons ever corne. He holds in his hands the 
eternal balance if realities. And if loyalty 
to Hîm means the victory of your cause, strict 
loyalty to the truths of «11 religions must 
form the preliminary duty which you owc to 
the Father of ail truth. Yet it is necessary 
to remember that thé great lavr of adoption of 
the primitive realities of human religions 
carries with it attendant disadvantages. Be* 
cause in early times, as well as now, human 
nature often mixes its ovrn alloy with Divine 
realities. And fa ail scriptnres, and in ail 
archaic institutions» there has alway* been a 
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certain dcpoiit of efror and fancy. le is the 
mission of the Brahmo Somaj to effect the 
purification of the great doctrines of religions» 
tspecially the religions of India and Europe» 
that is to say Hinduism and Christianity. Can 
the Brahmo Somaj gire us Vedic faith arid in* 
ipiration without the absurdities of nature* 
worship? Can the Brahmo Somaj offer unto 
us Buddbistic meditativeness, spiritual absorp- 
tion, and austère morality without vain intellec* 
tualities and needless self-immolation î Can 
^he Brahmo Somaj point out to us the subli* 
niities» the spiritual union, and self-denials of our 
national Yoga without its pantheism and physi- 
cal monstrosities ? Can we, indeed, find in the 
Brahmo Somaj the tenderness, the vividness, 
the aweetness, the nameless heavenliness 
of the genuine Vaishnava's Bbakti without its 
idolâtries, superstitions, aud ethical absurdities ? 
It the Brahmo Somaj destined to give us the 
ire and enthusiasm of Islam without its fury 
and moral misconceptions t Above ail, ia the 
Brahmo Somaj compétent to take us to the 
glorious kingdom of Christ, and steer the vessel 
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of our faith clear from the hundred unforturiàte 
sectarianisms • with which Christians hâve madé 
that kingdom well nîgh inaccessible to thé 
aspiring world? If the Brahmo Somaj can 
do ail this, or even half of this, it shaîl last* 
And it» progressive life shall be the lift and 
spirit of nnborn générations. But what wiîî 
help us to separate ertor front truth > What will 
enlighten our undefstanding and aid dur poweh 
of investigation t What Witt harraônize our 
faith to the laws and limits of humàn nature ? 
We must be true to the exact philosophy of 
the âge, We must invoke science to hold hef 
torch before our uncertain steps and give us 
the light which she alone can iit the mysterious 
recesses ôf the- spirit land. There hâve bcèn 
ère now religions with grand ideals and prophé- 
tie faith. But because thèy dared to trànscend* 
the laws of nature, both inward and outward, 
and hurled défiance before the genius of philo- 
sophy and exactitude, because they contemned 
ànd fought with thé Divine spirit of scientific 
wïsdorn, great though they were, they fell, and 
their naines are now remembered with the dead. 
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Take warning then from their case» and be 
dcvoutly faithful to sound philosophy and 
thought. If the Brahmo Somaj can «olve the 
great * problcm of conflict between philosophy 
and* faith, it will bave araply camcd the bless- 
Hig of God and man towards the acquirement 
of ehdlcss life and prosperity. 

Yet let us take assurance that the entîre 
existence of the Brahmo Sômaj does not stand 
upon the adoption, accumulation» and assimila- 
tion of the varicties of other Systems of faith. 
But the Brahmo Somaj has an indépendant 
existence of its own, founded upon a dévelop- 
pent of the spiritual life of the nation. * The 
Brahmo Somaj has a simple Theistic life founded 
upon the two uni versai principles of love to 
God, and love to man. Like the Eternal City it 
h establîshed upon the seven everlasttng rocks. 
The ftrst of thèse is the rock of dévotion and 
inspiration. It has been said before that the 
dostiny of the Brahmo Somaj is to rekindle the 
fire of direct communion with the living Spiric 
of God^at the altar of daily worship. Let ua 
say now that unless the Brahmo Somaj fulfila 
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this dcstirty, it hat no occasion to live. Provi- 
dence permics no superfluity in the econojny 
of the world. If routine worship tnd empty 
dogmatism constituted ail thelxfè of your move- 
ment, your place in the world might be more 
worthily taken fey others. If a false and poor 
pride of intellect characterized and exhauated ail 
japur feachings, at it doc* the teachings of so 
jMny other sects, thèse wouid lcavc you no 
apology for a separatc life. But your mission i» 
hlgher. In prayerfulness, in meditativeness, i* 
depth of devotional fervour, in union with the 
soûl of God, in inward fire and enthusiasm f faith* 
in the inward vision of iinseen realities, in the 
awakiag of the tongue of silent prophecy, in the 
rekindling of the fire of lost inspiration, you are 
to set an example to ail mankind in the présent 
âge. Your Church, therefore, must be built upon 4 
the rock of evergrowing dévotion. Beware, 
however, of the worship of mère intellect and 
sentiment. The rock of character also must 
form the basîs of the Brahmo Somaj, Brahmor 
hâve been long known to their countrymen as- 
men of very good character, Moralicy ha* 
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been the distinguishing feature of our church. 
This purity of character muât not oily be cul ci* 
voted further, bat it ahould be made a real 
tower of atrength to the whole movement 
That which is wrong and vile has a dreadfal 
tendency to faaten its roots upon the inatitutkma 
of thèse daya. It is, thèrefore, the more necea* 
aary that we should atrengthen and aanctify 
our character, and for ever protect the Brahmo 
Somaj from the fréquent reproach of «oral 
bucity that belcngs toso many other religions of 
Hiadu origin. The . latter hiatory of the 
Brahmo Somaj gives us additional stimulus 
i*: thia direction. The third rock on which 
the Brahmo Somaj is establiahed is faith. The 
apirit world and its realitiea, the spirit God and 
Hia inacrutable purposes, are to be realtzed by 
die viiion of faith only. The sight of faith be- 
holdsthe révélations which are sealed to the car* 
Haï intellect. The Brahmo Somaj lives and shall 
Hvc by faith only. The Brahmo Somaj shall 
work imposaibilitiea by faith only. The Brahmo 
Somaj shall bring the Kingdora of Heaven 
upon earth by faith only. • The Brahmo Somaj 
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•hall say things'unsaidbeforethrough the tangue 
of faith. Tkis faith is oppose d to sclf-will and 
self-sufficiency. It is opposed to worldliness 
and doublc-dcaling of every kind. This faith 
is beyond the région of intellect and of carnal 
spéculations» This faith supplies the wings 
wherewith the soûl Aies up to God in heaven. 
Standing upon the rock of faith, the 
Brahmo Somaj shall see the secret king- 
doms of truth in this world and beyond. 
The fourth rock is the rock of good work and 
service unto the world. The Brahmo Somaj 
has> ever been active in ail occupations that 
tend to the progress and welfare of humanity. 
The counterpart of its dévotion has ever been 
the doing of God's will. In ail manner of 
reforra it has been always busy. To it inat- 
tivity has been a sin y and.idleness a moral guilt, 
Good work has been the crown of its prayer- 
fulness, and good work has been the test of its 
faith. As it grows, its good work shall grow. 
And its services shall multiply. Serving the 
world it shall be rewarded with the sympathies 
of ail men, and shall be -ratscd to Jiigher levels 
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©f practical lifc. Upoa thc rock of human 
brotherhood and love the Brahrao Somaj takes 
its stand. Unity, both moral and spiritual, 
it shall promote» It has tricd and shall cver 
try to combine sects and communities. lu 
mission shall be to drive away discord and 
unbrotherliness. How cas disunion and wrang- 
ling then exist in its midst ? A house, divided 
against itself, cannot stand. And if among us, 
Brahmos, discord, persécution, self-will and 
un&rgtveness be allowed to continue, how will 
j<mt cause prevatt ? Beware of the danger of 
internai discord. Beware of the danger of 
mutual hfltrod,«f the mortal sin of pride that 
repélsmen, and do you perpetuate your church 
on the cverlasting rock of love. The prophets 
and scripturcs of «11 nations form the sixth stonç 
of our foundation. AU the great men and ail 
the* révélations of the world bear upon their 
shoulders the rising structure of the Brahmo 
Church. Ail religions confina our religion. 
Ail saints and martyrs bear testimony to our 
faijh* We hâve to recognize them ail, and cite 
their authority. Seventhly and lastly, as a new 
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Divine Dispensatiôn the Brahmo Somaj appears 
before the world. The rock of God's Révéla* 
tîon forma the mightiest stronghold of the 
Theistic Ghurch. The eternal God hath appoint- 
ed the Brahmo Somaj to carry out through its 
agency his secret and infinité purposes. • What 
those purposes are time alone shall reveal, 
That which the Brahmo Somaj has accomplish- 
ed is exceedingly lîttle in comparison to what 
it is destined to Ao. So long» therefore, as God 
lasts, the Brahmo Somaj shall last. - Long after 
the bricks and stones of this earthly abode hâve 
crumbled away in their native dust, long afcer 
the édifice of our Mandir is levelled to the 
ground from which it raised its hcad, long after 
our names are blotted out from the records of 
the living, long after the présent génération 
has been buried in oblivion, the Brahmo Somaj 
shall continue to live and last, and spread its 
blessings over the children of men. 
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Summary of the Beliefe of the 
Brahmo Somaj. 



HHHE Brahmo Somaj believes that God is, that 
he is a Spirit, and that he is One without 
a second. 

That God is a personal and H vin g God, with 
the infinité attributes of truth, wisdom, love, 
holiness, power, glory, and peace. 
. That God is présent in us, and with us. He 
directs ail the fonctions of our body and mind 
aceording to fixed laws. He watches over ail 
pur thoughts and actions. His spirit surrounds 
us, and fills us, and is the cause and centre of 
ail physical and mental forces. 
. That God is présent in ail the aspects and 
]tws of nature, and nothing that takes place, 
takes place withoùt His will and power. 

That as God's gênerai providence superin- 
tends over the affairs of ail mankind and the 
world at large, so His spécial providence pré- 
sides over the circumstances and destinies 
of individual men, and leads them through 
mystcrious ways from evil to good. 
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That there is a double nature in man, name* 
ly, his body and his spirit» His body is périss- 
able, but his soûl is immortal. 

That the immortality of the soûl means 
tternal progress in goodness and godliness. 

That without faith in a future existence, 
religion is impossible. 

That every man is responsible for his deeds 
and thoughts. 

That inward as well as outward sin brings 
its own punishment both in this life and in the 
life to corne. The punishment of sin is the 
degeneracy and anguish of mind, and sometimes 
bodily afflictions also which produce the anguish 
ofmind. 

That righteousness brings its rewardofin* 
teraal peace both hère and hereaftcr. 

That sin is the wilful violation of God's lam> 
both material, moral, and spiritual. 

That righteousness is conscious and wiiful 
obédience rendered unto God in the trials, 
occupations, and temptations of life. 

That there is neither a material heaven nor 
a material hell ; but that heaven and hell are 
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the sûtes and relations of a man's bcing, ac* 
cording to the merits of his life, both hère and 
hereafter. • 

That there is a spiritual relationship and, 
future union of soûls in heaven. 
. The Brahmo Somaj believes in the existence 
and divine authority of conscience, which layt 
down for man the dictâtes and prohibitions of 
God. 

That the fou n dation of ail religion is laid on 
the spiritual instincts of man which are imbed- 
dèd in the nature of the soûl. 

That faith is the organ through which the 
perception of spiritual realities is possible» and 
prayer is the làw without which spiritual 
procrées is impossible. 

The Brahmo S maj believes in the harmo- 
nious mission of prophets and great reiigious 
teachers, through the lustre and power of whose 
teachings and examples we discern what is 
salvation and spiritual life. 

The Brahmo Somaj believes Jésus Christ to 
be the chief of ail prophets and teachers. 

The Brahmo Somaj believes in the harmony 
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of ail scriptures, and in the efficacy of studying 
them, but believes in the spécial efficacy of 
studying the Bible and the Hindu scriptures. 
. That, according to the needs and tendencies 
of mankind, at différent times, and in différent 
countries, the providence of God introduces, 
and carries out particular dispensations or 
phases of religion, with the object of deliver- 
ing nations and individuals from sin and misery* 
and of enlightening them with' truth, holiness, 
and peace. 

The Brahmo Somaj in its progressive develop- 
ménts in principle as well as in life, constitutes 
such a dispensation, and it therefbre calls itseif 
the New Dispensation. 

The Brahmo Somaj believes Theism to be 
the dispensation of the âge. ît will include ail 
previous dispensations. It will harmonize with 
every form of scientific and philosophical truth» 
The forras and thé modes of the development 
of Theism will differ in différent countries and 
cômmunities ; but its spirit will be the saine every- 
where. And the Brahmo Somaj fully believes 
that Theism will be the religion of the future. 
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The Brahmo Somaj believes in thé inspiration 
and truth-téaching power of its apostlés. This 
inspiration is more intense in some men and 
less intense in others. 

The Brahmo Somaj believes that the gift 
of inspiration is natural and universal. That 
jneri hâve been inspire d and commande d by 
God to do great things in the past, and men 
can be also inspired at the présent time as well 
as in the future. But that men commissioned 
tb carry out the spécial purposes of God, are' 
gifted with spécial inspiration for those purposes: 

The Brahmo Somaj believes the position and 
mission of women in the Theistic church to be 
very high, and unless and until men hâve learnt 
thoroughly to puriry their hearts in regard to 
women, and to honor them, Theism will not 
take root in this land. 

The Brahmo Somaj believes in the solemn 
duty of the communion of the spirit of man 
with thé spirit of God. It does not believe 
in médiation, but in an immédiate spiritual 
vision of the' perfections of God. This' is 
WorsHip. 
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The Brahmo Somaj believes in the duty 
of communion with the spirits of holy men, botb 
lîving and departed. This is Brotherhood. 

The Brahmo Somaj believes in rhe duty 
and utmost eflicacy of prayer for spiritual and 
not for material bcncfîts. 

The Brahmo Somaj believes in the great duty 
of public and joint worship. 

The Brahmo Somaj believes that the brother- 
hood of men enjoins the great duty of sincerely 
loving and doing service to each other, both 
material, moral, and spiritual. 

The Brahmo Somaj believes religion ineludes 
every manner of good work, ând every descrip- 
tion of social reform. But it does not belseve 
in any work, or àny reform, the spirit of 
which is not strictly and faithfully subordinated 
to religion. 

The Brahmo Somaj believes in the harmony 
of différent orders of religious culture, such as 
méditation, prayer, good work, asceticisth, and 
religious wisdom. 

The Brahmo Somaj believes in the utmost 
sanctity of domestic life. It holds the fidelity 
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of attachaient and conduct between husband and 
wîfe to be ©ne of the holicst sacrements of 
human lifc. It believes every household duty 
should be performed in the spirit of religion* 
Because it believes without religion no household 
can be ,happy or pure. 

The Brahmo Somaj believes it to be t duty td 
honor the profesaors of ail religion», and onl/ 
to beware of the hypocrite and evil-doer. 

The Brahmo Somaj believes in the sacred and 
solemn duty of propagating its own faith by 
missionary agencies, and converting men to its 
own religion. 

The Brahmo Somaj believes in the sacred duty 
of preserving, and cherishing, and cleansing 
this ma ter i al body with which God has clothed 
man's soûl so long as life remains. But it also 
believes in suffering hardship and moral discip- 
line which subdue and control the carnal 
instincts of human nature. 

The Brahmo Somaj believes in the sacred and 
suprême duty of cultivating and encouraging the 
independence of thought, will, and convictions» 
Everything that tends to cnslave man's nature 
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h an cvîl. It also bélieves in the great duty of 
•ubordinating individual opinions, habits, and 
inclinations to the gênerai welfare of the coin* 
munity. 

The Brahmo Somaj believes in the ultimate 
triumph of good over every form of evil, of 
truth over every form of falsehood, and of the 
true faith over every form of unbelief. 
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The Bhakti or Devotional Movement 
in the Brahmo Somaj, 



HTHE life and character of the Brahmo Somaj 
hâve been determined almoet wholly by i.tt 
dévotions. The development of religious emo» 
tions in the Brahmo Somaj could form a subjecç 
by itself. The devotional fervour of the move- 
ment forma the very life of its leaders, and has 
extended its power and spirit into our hearts 
and households which no doctrinal preaching, or 
theological perfection, could ever attain. In 
the early years of Rajah Ram Mohun Roy's 
church, there was scarcely any dévotion in it. 
Passages from the shastras werc chanted in 
the Somaj. Besides this the little that passed 
by the naine of dévotions was mainly composed 
of certain hymns, whose author was the 
Rajah himself. Thèse set forth the vanity of the 
world, and ezhorted men to dévote their minds 
to God. Ram Mohun Roy's strong ratioci- 
native mind, restless under the impulse of 
removing idolatry and polytheism from the land, 
fouud little leisure or inclination to retire intp 
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the calm undisturbed depths of lengthéned 

devotionaî exercises. So the most successful 

attempt he ever made in this line was the 

composition of simple popular hyrans, greàtly 

improved by the subséquent progress of the ' 

Brahmo Somaj. Wc translate below a spécimen 

of Rajah Ram Mohun Roy's hymns :— 

" Remember the last fearfal day, 
Others will speak, but thpu shalt be silent ; 
Much care can préserve a grass, or a log of wood, 
. But no care can keep thy body from decay ; 
Therefore know the truth, leave vanity and worldliness, 
Be resigned in spirit, and conlemplate on the Great God. 

The Rajah's chief hymn was perhaps that 
composed by him in England, describing how 
he everywhere felt at home amidst the works 
of the Creator. 

Devendra Nath Tagore's warm emotional 
nature, when he joined the Brahmo Somaj, 
naturally turned the course of its thought, and 
gradually chartged its form of service. The first 
devotionaî revival in the Brahmo Somaj may 
properly be said to hâve taken place when 
Devendra Nath joined it about the year 1839. 
He attracted a number of intelligent and edu- 
cated men, and bound them into a theological 
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society, called the Tatwabodbini Sava, which 
iatcnded to refortti both the creed and the liturgy 
of the Brahmo Somaj. A learned monthly journal 
waastarted in the vernacular. Theobject which 
Devendra Nath had evidently in view was to 
préserve the Hindu idéal of the Rajah, but 
impart to it an intensely emotional, devotional, 
theological character. In this he partly succeed~ 
éd. The vénérable Brahmin Ram Chundra 
Vidyabagis, who then presid ed over the services 
of the Somaj, was pious and devont. And 
Devendra Nath never mentions him but with 
tender and cordial mempry. In the new covenant 
of membership cstablished about the year 1843, 
evexy Brahmo solemnly bound himself to cul* 
tivate the habit of daily prayer. But in the 
society {Tatwabodbini Sava) formed by Devendra 
Nath for the direction of the Brahmo Somaj, 
there was unhappily a powerful anti-devotional 
tendency with which our honored friend fought 
for a long time. True, he had gathered the 
men, but it is also true he had no control 
over them. His was the money, his was the pres- 
tige, his was the piety, but the power to rule waa 
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in a great measure tâken from him. Tkc will of 
the majority practically guided the movemenc 
And to such absurd lengths was this rule of the 
majority carricd, that happening to discusa 
certain theological difficultés on one occasion, 
they decided che great subject of the goodness 
of the Deity by a show tf bands I Perhaps it 
was only the casting vote of the chairman that 
saved the réputation of the Infinité. Being 
however numerically in thc minority, and lacking 
in, resources which could cope with the strong 
intellectual rivalry on the other aide, De vendra 
Nath was often defeated, and in a mood of 
despair retired to the Himalayas in 1855. 
After three years of solitary contemplation 
and prayer, amidst the eternal heights and 
anows of the mountains, sacred to ail that 
is glorious and profound in Hindu tradition, 
he returned to Calcutta, refreshed, invigorated, 
and joyous in spirit. His chief opponents in the 
zneanwhile had, by unforeseen cire ums tances, 
left the scène one after another. Eshwar Chunder 
Vidyasagar had long ago resigned his place 
in fit of disgust. Akhai Kumar Dutt was 
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disabled by an incurable brain-disease. Others 
had gonc away in ocher ways. So after his 
retnrn Dcvendra Nath found it beat to abolish 
thc old obnoxious society called Tatwabodbini 
Sava. He was joined by new and youthful 
colleagues, chief, among whom was Keshub 
Chunder Sen. During Devenira's absence 
some improvements, in the order of dévotions 
prescribed before, had been carried out in the 
weekly service of the Brahmo Somaj ; but 
in want of spirituality in the ministers ail life 
had gone out of those forms. It is doubtful 
whether in those days even a dozen men could 
be found who had cultivated the habit of daily 
dévotions. Under such circumstances Dcven- 
dra Nath Tagore resumed his work. At first he 
used to offer extempore prayers from the body 
of the temple during the weekly service. By- 
and-bye he commenced to preach from the 
pulpit, and became the chief minister. His 
sermons were glowing with profound spiritu- 
ality. Thë results of thèse preachings hâve been 
embodied in that excellent book known as 
Brabma Dburma Bakbyan, (Expositions of the 
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religion of the Brahmos.) The hymns composed 
at this period by some of his sons were truly sweet 
and touching. We gîve below a spécimen :— 

How much (is) thy mercy, 

I will not forget in life, 

Day and night I will weave strung around (my) heart. 

I will no more lie chained in the love of the world, 

I will keep thee in my soûl* 

Wealth, life, body, mind, I will give thee alL 

What immense progress there was in the de- 
Votional character of the Brahmo Somaj will 
be readily found by contrasting the spirit of thé 
two hymns we hâve translated. For in the 
Brahmo Somaj, let it always be borne in mind, 
the hymn is a sure indication of the kind, 
character, and order of religious advancement. 
Thèse songs formed a fitting accompaniment 
to the services and sermons. The congrégation 
multiplied, its character changed from that of 
an intellectual assembly of protestera to a band 
of enthusiastic cordial worshippers. And thus 
the aspect of afiàirs went continually brighten- 
ing and promising progress from 1858 to 1861. 

This period may be set down as that of the 
second devotional revival in the Brahmo Somaj. 
Old and young sat together with glowing hearts 
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at the feast of weekly worship in the old meeting 
bouse at Jorasanko, Devendra's stately, princely, 
spiritual présence prominent on the marble 
pulpit. Songs and sermons were every week 
printed. Lectures were delivered, tracts issued, 
plans formed. De vendrais family mansion 
wore the scène of a festival every week, 
almost every day. In ni s former associâtes 
ho had evidently made a mistake of choice. 
It seemed as if now, in s pi te of the despari ty 
of âge, De vendra had found his idéal co-worker 
and friend in Keshub. The union was pro- 
vidential in its origin, and marvellous in its 
results. Thus happily, peacefully, and in con- 
tinued progress, four years very soon passe d away. 
In the year 1862 Keshub Chunder Sen was 
formally installée as minister of the Brahmo 
Somaj. Devendra's dévotions were the over- 
flow of great * emotional impulses, stirred by 
intense absorbed contemplation of the beauties 
and glories of nature. His utterances were 
grand, poetic, fervid, archaic, profound as 
the feelings were which gave rise to them. But 
they seldom recognised the existence of sins 
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and miseries in human nature, or the sinner's 
necessity of salvation. Devendra Nath had 
never received the advantages of a Christian 
training. His religious genius is çssentially 
Vedic, Aryan, national, rapturous. The only 
élément of Semitic mysticism which he h as 
imbibed has been from the ecstatic effusions of 
the Persian poet Hafez. But the characteristiç 
of the Hafezian, or Sun* order of piety is not 
ethical, but emotional. Hence moral estimâtes 
of the merits of the productions of Hafez vary 
most widely and amaziogly. Daily prayer had 
been a habit with Keshub even long before he 
had entered the Brahmo Somaj. He prayed 
un traîne d, untutored, undirected. He prayed 
because his artless soûl was led into the paths of 
simple spontancous appeals to a Merciful Father 
for protection against sin and fahehood. 
Keshub's prayers in those days were neither 
tender, nor éloquent, nor glowing, nor grand as 
those of his venerated colle ague, but they were 
reaL They faithfully represented the tempta- 
tions, follies, wickednesses, longings, and as- 
pirations of our plain poor humanity. Time 
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âtid expérience hâve tried the respective merits 
of the two orders of dévotion. The fervour 
and sweetness of Devendra's spirituality spent 
themselves on a hard quarrelsome unappreciative 
world, and drove him in despair to reseek the 
solitary mountains which are now the home of 
his old âge. Whereas Keshub's solid piety has 
grown, expanded, deepened, matured, mellowed, 
and namelessly sweetened under the many trials 
and sorrows that hâve passed over his head 
during the last twenty-five years. The unfor- 
tunate rupture in the Brahmo Somaj was a 
serious crisis to both thèse men. In the case 
of Devendra Nath Tagore it marred his dé- 
votions, crippled his éloquence, embittered his 
heart, shook his faith in men and movements, 
and compelled him to seek safety and peace in 
permanent seclusion. How it acted on Keshub 
we must describe below. 

For full four years Keshub preached and 
prayed from the pulpit of the Brahmo Somaj 
at Jorasanko. He cannot be said to hâve till then 
formed his ideals, or foreseen his future. He 
had thrown himself without réservation into 
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a mighty sea of influences, moral, social, and 
spiritual, and allowed himself tobe carried on 
by Providence. A great unuttered ambition 
was opening up the subterranean lires of the 
young man's genius. But one thing was plain. 
Keshub's ambition was very différent from 
Devendra's. Devendra was at best but a 
libéral Tory working upon fixed lines oî aim 
and idea. Keshub was a youthful Radical strid- 
ing after vast perspectives of progress whose 
boundaries were beyond his vision. He fifed 
a band of young men, mostly of his own 
âge, with great enthùsiasm and longing for 
unattaiiied and unknown moral and spiritual 
excellence. Thèse youths were impulsive 
beyond discrétion, their views were always 
sanguine, and sometimés extrême. Their energy 
was unbounded, They gradually formed around 
Keshub a neucleus of new society, whose power 
évidently made itsèlf felt through the whole of 
our little theistic community in chose days. 
And it was the forward spirit of thèse men that 
brought about the well-known séparation in the 
Brahmo Somaj in s 866. 
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But what was there in Devendra and Keshub 
to producc the rupture ? Let us sec The 
yarying ambitions and ideals in the minds of 
the two leaders, united in the bonds of the 
heavenliest friendship, did not however fail to 
produce (heir necessary mental conséquence.' 
Youth and ardour, even under the wholesome con- 
traint of the sincerest persanal révérence, lighted 
and stirred by the true spirit of responded 
prayerfulness, thirsted after the Infinité in ail 
inçlividual and social activity. Under the pro* 
tecting wings of Devendra's paternal encourage- 
ment, Keshub's progressive and productive 
efforts knew no bounds. But the sagacious 
and thoughtful young man could not but mark 
that there were times and subjects on which his 
revered friend's mind had long been made up. 
He honored thèse préjudices and said littfe 
about them. On the other hand the profound 
wisdom and expérience of Devendra Nath, his 
pénétration, insight, and kingly generosity of 
disposition, yielded an unquestioning confidence 
in his enthusjastic colleague, who was the 
cynosure of his eye, and the hope of his heart. 
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But Devendra fclt in the mind of his mind thac hc 
could not control his friend. Ail his submissive, 
broad, self-forgetful, unworldly affectionateness 
could not avail him, but he now and then felt 
an unpleasant hitch when brought to deal with 
the sharp rugged moral: resolutions of the 
untamed young man. Devendra, impulsive 
and intensely sensitive, at unguarded moments 
complained of a sensé of solitude. Keshub calm, 
self-contained, and inured to mental loneliness 
of every kind, kept his own counsel. This 
course of mutual toleration and forbearance, 
which did not diminish, but added pictur- 
esqueness and piquancy to their mutual relations, 
went on for nearly seven years. But the 
unuttered contrarieties of moral ideals must 
some day corne to an avowed reckoning when 
circumstances force unexpected emergencies of 
duty into the conscience, and accomplished con- 
duct sternly demands to be explained. Devendra, 
deriving his ancestry from the primitive colony 
of the Brahmins of Kanya Kubja, in ail their 
unnamable sanctity, had always a constitutional 
partiality for the sacred caste. The pulpit of 
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the Brahmo Somaj was up to this time uncon- 
taminated by Sud ra mini stry of any kind. AU 
the Àcharyas and Upacharyas had been invari- 
ably Brahmins. The rule was first broken in 
Keshub's favor. On the other hand Keshub, 
though himseif not a Sudra, never abounded in 
much traditional vénération for any cl as s 
or order. His genius recognized gcnius and talent 
as only worthy of honor ; nay he participated 
sometimes in pleasantries regarding the somno- 
lency and other personal amcnities of the some- 
what undevotional Brahmin ministers who before 
him used to occupy the pulpit. He divested 
not a few of his Brahmin companions of their 
sacred thread. It cannot be denied his notions 
on such points were revolutionary. Devendra 
Nath had strict and highly conservative ideas 
a bout the proprieties of Hindu marriage customs. 
Widow-marriage was to him an abomination, 
and inter-marriage still worse. Born and bred 
amidst the immaculate respectabilités of an 
aristocratie Hindft Zcnana, marrying and 
giving in marriage through extensive agencies, 
diplomatie negotiations, and prodigious outlays 
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of money, uninfluenced owing to his social 
isolation by the new ideas germinating outside his 
own institution, Devendra felt that thèse reforms 
were low, uncanny, unsavory, prolétariat 
infectious articles, far above which the Brahme 
Somaj ought to soar in its azuré heights, 
Keshub, on the other h and, had to deal with the 
excommunicated, the youthful, the widowed, 
the unmarried, theunendowed men and women, 
seeking settlemcnt in faith, life, character, in 
the relationships of home, sympathy, and 
society. The demands and appeals of a new 
génération fell upon him thick and fast waiting 
for a ready response. He had imbibed new 
ideas alraost with his mother's milk. His 
nature yearned after those who could not 
approach Devendra Nath in his exalted dignity, 
but who looked up to him as their brother and 
succourer. And hence, though himself bred 
in a highly aristocratie household, Keshub readily 
took to the new reforms, though he never made 
any unnecessary fuss about them. He quietly 
waited for opportunity, and when that came, he 
never scrupled to idcntïfy himself with radical 
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marri âge reforms. Brahmins divested of sacre d 
thread ascended the Somaj pulpit, widow 
marriages and intermarri ages were celebrated, 
the first measure of the kind dating from 1862. 
The unuttered inner divergencies began to pro- 
nounce themselves. Devendra was apprehensive, 
mortified, dubious. Keshub was calm and firm: 
Èlderly and interested persons, who always 
hovered around Devendra's prosperity, and 
hever approved of the ascendancy of the young 
interloper, began to deal in their congenial 
trade of carrying stories. In the «truggle 
between private feeling and officiai judgment, 
the feeling lost. Devendra thought it right to 
take a determined stand. He decided against 
the reforms. Devendra's mîsgi vin $s were amply 
respônded to. And thus from a seeminginsuffi- 
cîency of occasion, but slieer psycholôgical neces- 
sîty, the rupture of thèse happy relations, took 
form and shape about the end of the year 1866. 
After the sécession of the Progressive Brahmos 
there was great and continued trial to the 
small band of young m en headed by Keshub 
Chunder Sen. They were fearfully earnest 
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and sincère, and intensely anxious for spiritual 
improvement. They were ready to make any 
sacrifice required for their principles. But 
their enthusiasm had not yet found an adéquate 
exponent in institution, or doctrine, or high 
spiritual idéal. A Etrange sensé of désertion 
overtook them. Jn the first place their expulsion 
from the parent Somaj was a sufficient trial and 
sacrifice. In the second place, though they estab- 
lished the Brahmo Somaj of India in November 
1 866, very soon after the sécession, they had 
neither a house of worship, nor sympathy, nor 
resources of any kind to fall back upon. They 
yearned for great activity, they longed to launch 
themselves into great undertakings, they soon 
formed themselves into a missionary organiza- 
tion, left their worldly a vocation s, invited hard- 
ships, but nothing in which they engaged 
themselves gave abundant occupation to their 
unfolding, multiplying, immature énergies. 
Then ail sorts of rumours were circulated 
about them, ail sorts of suspicions fastened 
upon them, and they had not much reliance 
upon each other. But it must be said they 
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had great fait h in God, and confidence in their 
leader. If we imagine the case of a young 
man, only half-grown, and half-traincd, who, 
auddeitly, without outfit or perparation of any 
kihd, is turned out of his paternal home, 
and cast amidst a sea of difficulties and 
sorrows in which he must sink, or shifc for 
himself, we can understand the case of thèse 
hclpless young men. Their dépression was 
great. The shock upon their body and mind 
was considérable. Their sorrow was sometimes 
changed into bitterness, their supplication into 
complaints and cruel words. They spared nei- 
ther the parent Somaj, nor each othcr, nor 
even sometimes their leader himself, in their 
impatient struggles for progress. But they 
were ail determined to push forward. Their 
eagerness lacked the balance of expérience and 
patience. The significance of the whole lesson 
of tribulation had not yet been interpreted to 
them. Some of them read the Bible greedily 
enough, t>ut the Bible was yet a sealed book. 
Some of them professed great love and faith in 
Christ. Ail this did indeed yield glimpses of 
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light, and brought drops of consolation, but did 
not heal their deep wounds. The lecture on 
Jésus Christ was delivered in March. Christian: 
missionaries, not without reason, hoped to make 
a wholesale conversion of them ail. Prophecies 
and prognostications about their destiny were 
plentiful. Our hot impatience, and unprocras-* 
tinating, iconoclastic progressiveness gave color 
to every report. But Keshub's ideals wero 
clearing, brightening and shaping. The estab- 
lishment of the Brahmo Somaj of India gave 
a marvellous impetus to his whole being. He 
knew his own mind,. kept his own counsel, was< 
calm, sure, and unperturbed by the surrounding 
clamour. AU this took place in 1 866., We give 
below extracts from a private note book in 
which a review of the year occurs : " Since oup 
rupture with the Brahmo Somaj, we hâve been 
led more by enthusiasm than a clear conscious- 
ness of our work, condition, or destiny. From 
the very beginning of 1866 our spiritual- 
trials commenced. We had grand notions of 
the achievements that our enthusiasm could 
make. . But a false feeling like this could not 
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last long» One by one we ail rcturncd to 
eut hearts to find there nothing but désolation. 
Then we were vexed with ourselves, and with 
those who led us ; then we suspected we had 
no* mission, no work, that our hearts were 
Fotten. We even doubted whether that was 
the right course of religion we were following. 
Our condition was exactly similar to that of the 
Israélites in the wilderness. But we felt most 
strongly and vividly for our sins, more so thaï* 
we did before. For myself I must say I felt 
that I was a slave to the worst passions of my 
heart. As to my brethren I often spoke to 
them on the point, and ascertained their condi- 
tion was similar to mine. Only they were perhaps 
not so impetuous as I was. I wrote to Keshub 
most strongly, and give below one of the letters, 
and one of the replies I received :— 

My Dba* Keshub, — You hâve every right 
€0 expect letters from me, though I don't know 
what good my letters will do you. Hère I 
am in your garden, for your kindly letting 
me use which I thank you. Wherever I aro 
it is ail the same with me. I am really tired 
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of complaining. I ought to be ashamed of it. 
But the mouth speaketh out of the fulness 
of the heart. It seems as if nothing short 
of utter annihilation or absolute deliverancc 
can serve me. This may be called impatience. 
Patience in well-doing is good, but patience- 
in evil-doing, is that good Fis Impatience never 
better than patience ? I cannot hâve any more 
patience with this foui wicked self in me. 
Death, I should say annihilation, is better than 
it. Patience with whom ? I can hâve patience 
with myself, that is to say I can calmly con- 
tinue in my wretched, accursed course of oflcnce 
as long as I like. God does not crush the 
head of the brazen rebel with his ready thun- 
der. I can prétend patience, ail the while 
hiding even ftom myself an unworthy life of 
sensuality, sloth, and uselessness, with a long 
face crying to others — Patience, Patience. But 
what will excuse such shameless folly ? I 
can hâve patience with myself, but who will 
hâve patience with me ? Will you wait, will 
my brethren wait, will life and death wait for 
me ? So much work remaining ; so many 
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du tics yet unfulfillcd / true life hardly y et 
begun! But time speeds on — death is near. 
How can he hâve patience who is at the point 
of death ? Upon one day's labour there hangs 
an etemity. Yet still I slumber and wanton 
away ! O Keshub, now or never. Rcscue, 
tell me where, and in what is rescue. With 
ail the work of a life before me I sit unable 
to move one step. Gpd hâve mercy upon me 
« misérable downcast sinner. 

Yours affectionately, 



Calcutta, Colootola, %tb June, 1867. 
My Dear — — I hâve undertaken to reply 
your Jetter, but I doubt whether anything 
I say will satisfy you in the présent perturbed 
state of your mind. You hâve drawn indeed 
a sad picture of your struggles and temptadons, 
and it is so vivid and real that it must excite 
the sympathy of «very fellow sinner. To be 
conscious that the soûl is sinking is certainly 
môst terrible and painful, and what aggravâtes 
the danger and suiFering is disappointment 
in the search of something to save us. But 

H 
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know you not that God is infinité in loving* 
kindness, and saves* the wotst and most aban- 
doned charactcrs ? Hâve firm faith in hia 
redeeming grâce and faint not. You can't 
deny that grâce ; yon can*t deny the saving 
effieacyof Brahmo Dhurmo 5 for you younelf 
say you are " going downwards," and therfcby 
îndirettîy admit that God and Brahmo Dhurmo 
did once elevate yon to a high position, and 
kept you there for some time at least. If it 
is true that you fecl now as you never felt before, 
what are those means which enabled you to 
feel better in the first few years of your 
relrgioùs lifc ? I would leave you to answer that 
question yourself. God once helped you up ; 
why then dœs He not help you now ? The 
only condition on which he showcrt his gifts 
h faith or loyal subjection. He will give u* 
«11 that we need if we would only acknowledge 
him as our Master, let our sin and wicke'dness 
be ever so gréa t. But faith goes out whea 
pride cornes in : faith raisea the lowest, pride 
bringa down the highest. You may say I 
can't curb nty pride, it is for God to humbie 
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min • ■' I 

me down to the dust, and then to raisc me 
regenerated by faith and humility. I admit 
k aometimes 30 happens that a mère accident» 
we call it God*s interposition, purges the 
sinner's heart of pride, makes him humble, and 
reforms him vrithout any great effort on his 
part. But you muât remember the begînning is 
not the end. It resta with the reformed sinner 
to strive to sustain the action of God's holy 
spwit vith continued and voluntary activity, 
constant watchfukess, and care, and struggies. 
If ever pride shoald creep into his heart, 
and estrange it from God, he must voluntariiy 
xxy to regain what he has vola a tari ly given 
ttp and forfeited. Is not this the case, I ask, 
with many of us î God did give us out of the 
fulness of His mercy, but Why did we proudly 
reject His gifts? Surely we must pay the 
penalty and go through some troubles and trials 
ère we can regain the lost treasurc, and make 
our heàrts once more subject to the influence 
and inspiration of the Divine Spirit. Some 
persons begin their religious life with great 
trouble and difficulté and when they recerve 
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God's aid they learn to value it and try to 
secure it as best they may. In our case I say 
the temptation to undervalue divine help has 
been very great, and we hâve more or les* 
yielded to it. What makes the demoralizing 
effects of pride more serious is the evil effect 
it produces on the convictions of the mind. 
Through it the corruption of the heart flows 
into the brains, and affects the intellect. 
I fear this evil influence, certain and un- 
avoidable as it is, has begun to manifest itself 
among us. The convictions we so valued be- 
fore regarding the efficacy of prayer, good. 
company and counsel, and the spécial providence 
of God generally in history, and particularly 
in the Brahmo Somaj, are, it seems, gliding 
away ; and scepticism, once master of the 
heart, will speedily effect the consummation. 
of that dreadfulness of demoralization 
which pride has begotten. I won't wrîte 
more, it is past S» Do, my good friend, try, by 
means of daily prayer, to establish your heart 
in faith and humility ; and one day God will 
reveal Himself as He never revealed hitnself 
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before. Despair is unknown in God's kingdom 
even to the worst sinner. His mercy is a 
ladder which reaches the lowest depth of sin 
and enables the sinner to climb up to the 
mansions of righteousness and peace. 

Yours affectionately, 

K. C. Sen. 

Thèse strong feelings were shared by ail 
earnest Brahmos of our small band. They 
indicate to some extent the nature of the ra\V 
material which was at the disposai of the new 
prganization, It required no little care, skilf, 
insight, and power of command to shape such 
material into reallasting fabric. The men were 
free, bold, honest, energetic, and intelligent, but 
hasty, un ripe, and clamorous. The feelings 
went gaining in strength, and oulminated 
during Keshub's absence in the Punjab in the 
beginningof 1867. After his return the exist- 
ing state of feelings was communicated to him. 
He was told that, "unless there was a 
New Dispensation, the Somaj could not 
be saved ; unless there was a new agency 
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to kcçp us togcthcr, there would be an- 
Qthcr rupture in the Brahmo Somaj amongat 
those who had separated theraselves from 
Devendra Babu, and were honored with die 
name of Progressive Brahmos. And this rup- 
ture would be even more serious than what 
preceded,"* From being private, the protests 
became public. Articles indicative of this 
feeling appeared in the Indian Mirnr. AH 
this deeply wounded Keshub. Outwardly he 
was calm and strong ; internally he was ago- 
nized, and scarcely knew what to do. He 
felt that faith in him was beginning gradually 
to shake. The despair and despondency were 
great. There was bitter mutual ill-feeling t and 
the axe was laid *t the root of ail true brotherly 
sympathy. A short journey to Barisal was 
planned in Augusç, duriag which the state 
of things hère described reached its criais 
and culmination, After returning, Keshub, who 
aiways prayed alone, suddenly ennounced 
the intention of holding daily prayers with 

* Thèse words are extracted literally from a private 
notebook marked January, 1868. 
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hit friendt, He gradually jnstituted a rçfonned 
ordcr of divine service, with invocation, adora- 
tion, ardent communion, and prayers, This 
was subsequently elaborated into the présent 
Order of Divine Service in the Brahmo Somaj 
ef India. Hymns expressive of intense repen- 
tance and ioneliness we*e composed and 
•ung. Thèse daily prayers, institnted aboat 
the month of September 1867, marked an 
era in the history of the Brahmo Somaj. 
Keshub's prayerf had undergone a strange deve* 
lopment during the last eighteen months. The 
stem, ethical and intellectual utterances thawed 
into a tenderness of humility, supplication, and 
trnsting dependence which dissolved every 
heart it touche d, into kindred tears. The di- 
dactic dévotions of the older Jorasanko pulpit 
were by an unseen process transformed into an 
all-piercing pathos, an unspeakable sympathy 
mth every form of sin, suflering, and désertion, 
that made our daily services the véritable Service 
of Sorrow. But it was sorrow devoid neither of 
hope nor of light. It was exahing, sanctifying 
sorrow that melted and brought out the most 
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precious élément ïn the soûl. Another extract 
from the notebook above rcferred to is sub* 
joined : " O the divine spirit of his (K.'s) 
prayers ! I had never heard anythiiig ltke 
them before. I went on a tour to the North 
Western Provinces, During my absence the 
heavenly élément which I discerned in thèse 
dévotions became more manifest. Therc was 
indeed beginning to be a spécial dispensation 
# # There was continued prayer, singing, 
fasting, Dhyan (méditation), I was delighted 
and sanctified with what I saw. Every day thi* 
divine élément of faith and love became 
more and more powerful and effective, till 
indeed every one of us felt the spring of a 
new life. It was doubtless the beginning of 
something great and holy. Through the proper 
channel, in the Etemal's own good time, amidst 
surrounding dirkness and despair, the good news 
of God's light came. It descended at first in 
the spirit of gcnuine prayer. From being 
regarded as a dreary duty, as an occasional 
impulse, prayer was ezplained and felt to be 
a deep, abiding, intense necessity, such as could 
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be only wrung out from the deep-seated wants 
of a sinful pénitent heart." The complainings 
ceased. The perturbed impartient protests were 
heard no longer. The seceders were united and 
feh blessed in one holy fraternity. AU feelings 
were swallowed up in one prédominant feeling 
of love to God and sympathy for man. The 
time for a third revival in the Brahmo Somaj 
came. But it was not a revival merely. It was 
the beginning of a great new movement. 

Often did the Brahmos utter and reflect 
upon that beautiful passage in the Bible : ' His 
disciples said unto Christ, Lord, teach us to 
pray.' Why and to whom this was said might 
now be left in obscurity, though that is ex- 
tremely important. Be it enough to set down 
hère that they heard as they had never before 
heard. And humbly believed. Sunday after 
Sunday, their devotional meetings presented 
such a scène as angels might visit with pride. 
The grâce of the Heavenly Father, for which 
they had so long waited and watched, cried 
and contended, was now near at hand. Very 
dimly and vaguely at first, more distînctly and 
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definitcly afterwards, this wu understood, 
Continued and sincère repentance, heertfelt 
dependence, fervent supplication» constant an4 
devout méditation, fasting and vsgils, followed, 
The daily meetings of dévotion were largely 
attended. The hymns uttered forth the mot* 
lowly humility, most vivid faith and dependence, 
We give below a spécimen of the hyran of 
that tirae :— 

Hold, hold thy patience, contain thy tears, hâve 

hope, do not despair. 
The cry of the sinner will be heard by the Mother, 

sorrow will not last ail thy days. 
On the lap of mercy, givine thee rest, the Mother 

will wash thee in waters of joy, 
And console thee with sweet words, therefore cease 

to mourn. 
There is no paraUel to His love» His mercy i» 

unbounded, 
Dépend upon him, and do not be impatient. 
Behold how many like thee, who were misérable 

before, 
Hâve found refuge under the shelter of His feet 
And declared at last his faithfulness with fearless hearta, 

Thèse sacred songs were sang in choral raptore, 
giving rise to that new hymnal service of the 
Brahmos called by the name of Brahmo Sankif* 
tan. Now, for the first time in connection 
with the Brahmo Somaj, was witnessed the rare 
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spectacle of tinful mea, bimrly couscious of 
their sins, prayiog and liitening with living 
sjncerity for their «ouït* aelvation. Could such 
prayer and such precepts fail ? New strengtb, 
new hopes, and joya, new harjnony and light were 
obtained from theur new method of spiritual 
exercise. The past was greatly expiai ne d, the 
présent was received with thanksgiving, the 
future was eagerly anticipated. But this could 
not stop hère. As darknes* had increased be- 
fore, so light increased now, and with that 
light, truth, strength, and joy. Not that the 
Brahmos experïenced ail on a sudden the utter 
dissolution of ail their difficultés. On the 
contrary their difficultés became at times tenfold 
more intense, and their sorrowe returned with 
Increased poignance. But they had at last, by 
the incomparable mercy of Providence, begun to 
find thé way and the life, by seeking, asking, and 
knocking at the gâte of heaven. Their dévo- 
tions now absorbed the principal part of their 
énergies. They learned to rejoice. And rejoice 
indeed they did, though it was with weeping 
eyes. They rejoiced not at anything which 
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their own hearts could boast of, but grate- 
fully in the name and mercy of Him who had 
thought thcm worthy of His grâce. They 
rcjoiced with the healthy sorrow of the 
way-worn prodigal who, ragged in misery, 
sore with disease and hungcr, sought at last 
with bleeding feet his Father's door and 
found acceptance. With gratitude and low- 
liness of spirit did they rejoice, constantly 
praying ail day without food or drink, singing 
their Merciful Father's p rai se. And those who 
bitterly wept erewhile, who were so full of 
darkness, unholiness, and untruth, that hope 
had nearly left their hearts ; if such forlorn 
sinners £nd the direct Dispensation of God to 
give thcm salvation and pcace, hâve they not 
cause for grateful rejoicing ? From this originated 
the festival of the Brahmo Somaj known ai 
Brabmotsub, which literally means " Rejoicing 
in the Lord." 

Thus began and grew the great devotional 
or Bhakti movement in the Brahmo Somaj of 
India. It took the form of devotional festivals, 
called Brahmotsuby which lasted from six 
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in the morning to ten in the night. There 
were repeated services, Sankirtans, street pro- 
cessions, tnd enthusiastic choruses of popular 
hymns, expositions of scriptural texts, sermons, 
conversations, and long intervais of tilent 
méditation, during which the handreds who 
formed the congrégation sat silent with closed 
eyes. The first of thèse festivals or Brab- 
motsub took place in November 1867. 
Its efièct was great. Very hard-hearted men 
became tender like children. Many bad cha- 
racters were reclaimed, and turned to saintly 
lives. Not a few atheists and sceptics were 
converted. The whole Brahmo Somaj rang 
with the famé of thèse festivals. In the next 
year, 1868, thèse devotional revivais were held 
in Monghyr, a picturesque town in Behar, whither 
Keshub had retired with his family for a 
change of air. The spirit of the movement 
grew there to such an extent, and attracted such 
vast numbers of men that a considérable 
agitation resulted from it afterwards. The 
brethren were not only enthusiastic in their 
love and lowliness to their Father in heaven, 
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but aîso to cach other, and cspecially to their 
minister. Thèse expressions of humility, affec- 
tion, afid obédience were represented by some? 
as "man worship." A ntrmber of disaffected 
Brahmos, some inimical Christian missionaries, 
and scandat-mongert generally, eagerly availed 
ôf thèse reports to damage the character of the 
new movement, and to ntake Keshub an object 
of public disesteem. But they failed . The charge 
has been repeatedly proved to be groundless, 
and the fact pointed ont that the Brahmo 
devotees not only honored their minister, but 
each other, and the minuter also paid honor 
to them. It was a necessary conséquence of 
the devotional excitement. When God is 
loved and obeyed we cannot but love and 
cherish our brethren. 

During ail this time the mutûai relations of 
men in the Brahmo Somaj had been those exist- 
ing among the members of any social assemMy. 
They for the first time now began to recognizé 
each other in the sacred character of devotees, ' 
servants, sens, and friends of God. Hence the 
mutual révérence. It might hâve been exag* 



Digitized by LjOOQIC 



in the Brabmo Somaj. ti$ 

gcrated tt rîmes, but that was natural consider- 
ittg the reactionary circumstances under which 
the feeling first developed. Afte* our long 
expérience in Brahrao Somaj, ail we can say 
is that it would hâve been better for the insti* 
tution and îts adhérents if there had been more 
brotherly love and bon or amongst thetn. 

This enthusiasm of worship and prayer 
recast into fresh spiritual models the whole 
character of the Brahmo Somaj. Men's rela- 
tion» with God were renewed. They came 
to hâve révérence for the prophète and great 
spiritual leaders of the world. Fresh ideals 
of character were presented before them» 
Fresh views of religion dawned before their 
view. Âkogether a new life and careet opened 
before thcm. This career has been the 
eareer of the Brahmo Somaj of Indra* And 
none has gaine d by this devotional ezcitement 
so mue h as Keshub and the small band of 
Brahmo Missionaries who hâve followed him 
for maay ycars. 

The character of this devotional or Bhakti 
movement» it ought hère to be observée, is ûofr 
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only Hindu but of thàt peculiar type of 
Hinduism known as the religion of the Vaishna- 
vas. The previous history of the Brahmo Soma j 
bore no affinity to the genius of this sect. 
The Brahmo Somaj was noted for nothing so 
much as a cold colorless rationalism and anti* 
idolatrous contemptuousness which sneered «t 
every sect showing any défini te spiritual type. 
And the Vaishnavas were noted for nothing so 
much as grotesque personal habits, intense wild 
devotional ezcitement leading sometitnes to un* 
consciousness. The Vaishnavas were neither soci- 
al ly high, nor distinguished by modem éducation. 
The Brahmo Somaj was the resort of the leàrned, 
the brilliant, the aspiring, and well-to-do. It is 
difficulttosay what induced the leaders of the 
Brahmo Somaj to borrow the bld-fashlonèd plebian 
forms of Vishnava mu sic and musical appartenances» 
The unfashiohable kboit and kart ai wére suddenly 
adopted though not Without protest on the part of 
some. The unscientific popular tunes of the 
Vaishnavas came into vogue. In fact the Brahmo 
Somaj seemed to incorporate into itself the 
entire spirit of Vaishnavism, We hâve in a previous 
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chapter tricd to show that the spirit of Vaish- 
navism is Bbakti, or the intense enthusiasm of 
love. When the dévotions of the Brahmo Somaj 
under the mysterious guidance of the Providence 
that préside» over the whole history of its pro- 
gressa adopted that spirit, everything in it put 
ça a new aspect. New fields of activity 
opened. Sympathizers from foreign countries 
began to correspond. New Brahmo Somajes 
began to be established, ail over the country. 
A book containing extracts from the script ores 
of alL nations was published, and took the place 
of the old Brabma Dburma Grmtba (Book of 
the religion of Brahmoi), which contained 
extracts from Hindu scripturcs only. New 
refqrms on the sobject of marri âge began to be 
çontemplated. Great roissionary nndertakings 
began. to be planned. The foundation stone of 
the Brahmo Mandir was laid. Alrogether from 
the time of this devotional development, which 
may be called the third and the greatest revivat 
ki the Brahmo Somaj, till then, the Brahmo 
Somaj of India emerged into» a noble* ané 
more extensive career than itcver had before. 

Digitized by LjOOQIC 



Missionary Agency in the Brahmo 
Somaj. 



^VNE of the most important features in thé 
^^^ Brahmo Somaj has bccn its missionary 
organization. The twenty-four Brahmo Mis- 
sionaries that we hâve got constitute the 
centre and foundation of the movement. They 
are its chief servants, feeders, guardians, cl d ers, 
apostles, writers, thinkers, and ministert. 
The Brahmo Somaj may be said to hang on 
them, to look up to them for moral, social, 
intellectual, and spiritual strength. They* 
are most of them men between forty and fifty. 
Their fu notions are various. Many of them coa~ 
duçt services, preach and lecture. They préside 
at anniversaries, celebrate domestic cérémonies, 
go on Visitation tours, and help men who are in 
trouble. Some of them are mainly engaged in. 
writing and editing. Some of them hâve under- 
taken the duty of supporting and looking after the 
households of other missionaries. One of them 
spends his time in charitable work, collecting, and 
dispensing funds for that pur pose. One of them 
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basmade Sanskrit theology his speciality, an- 
other has made Mahomedan thcology tbe study 
of his lifc. They take no salary, but the great 
majority of them are supplicd with the neces- 
saries of life by the Brahmo Somaj Mission 
Office to the ejtent of its resources, which are 
exceedingly limited. Almost ail of them hâve 
wives and children, and a great many hâve littie 
bouses of their own which, in some cases, hâve 
been buiit at the public expense, and in other 
cases at the expense of the owners them* 
selves, who sold off their old ancestral houses 
anà other "property for that purpose. Most of 
them hâve to live in a very reduced style* and 
aometimes do without the necessaries of life. Thcy 
bave adopted the principle of absolute dépend- 
cnceuponGod, and apostolic fait h, notproviding 
for the morrow, and working not for money, but 
for the service of God. They travcl in every 
part of India^ perform every duty thatinay be 
required of them. Some of them hâve travelled 
to Europe. Almost every one being a végéta- 
rian, they hâve the most simple habits. They 
principally keep up thespiritof the Brahmo Somaj 
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by travelling from place to place. One of thés» 
snddenly died last yeax when away from faairy 
and friends in an extensive Missionary expedi* 
(ton» The Missionary agenciea of the Brahmo 
Somaj are so important that some spécial notice 
o£ tkem is necessary. 

Rajab Ram Mohun Ray as a Missionary. 

The origin of the Brahmo Somaj Mission 
is to be traced in the circumstances whieJ* 
first gave rise to that institution. Canceâved 
m the beginning as an idea whkh was the, 
nat ural outeome of auch in dépendent educa* 
tion and thought as Rajah Ram M oh an Raja 
passod through in his early manhood, the wor» 
ship of the One True God was- proclaimed; by 
him in the year 1830, more as a protest against 
the existing idolatry of the knd, than as a posi- 
tive daty, or spiritual necessity. It was judgcA 
of the extrême importance to the Somaj ta 
secure as many. converti from Hinduism as pou 
stble. The necessity of this course was> i£ 
possible, increased by the earnest endeavounaf 
Christian Missionaries, like Dr. Duff and other^ 
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*ho took advantagè of the spreadihg light of 
knowlcdgc, to direct the mînd of the ming 
génération frora idolatry to a better system of 
faith. Surroundcd thus by orthodoz Christian! 
on the one hand, and by orthodoz Hindus on 
the other, Rajah Ram Mohun Roy felt that the 
tuccess of his movement lay almost entirely in 
the speedy adoption of such measures as might 
effectually disseminate his views and principe* 
among his educated countrymcn. He had there- 
fore bcgun even long before the foundation of 
the Somaj to propagate his cherished ideas on 
religion. The first publication which he 
ever issued attacking the principles of 
Hinduism, and setting up those of natoral 
religion, came out early as the year 1789, 
when the future reformer was only a youth of 
tizteen years. His later and maturer productions 
date from about the year 1819, eleven years 
before the Somaj was established, when he pub-* 
Hshed a form of divine worship, incuicating 
universal peace and brotherhood among men. 
But the views then propagared closely bordered 
upon Vedantic, or pantheistic philosophy. It 
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19 ihterestihg to note that about this time Rajah 
Ram Mohun Roy founded a school in Calcutta, 
in which Devcndra Nath Tagorc, his future 
successor, then in his early boyhood, receivcd the 
first éléments of éducation, and perhaps imbibed 
a taste for that rational and in dépendent 
thought which hàs been subsequently developed 
to such ad van t âge. But the principal means» 
till thèn discovered to carry out the object of 
propagation, were the publication of books, and 
the holding of public theological controversies. 
Both thèse means were laid hold of with a zeal, 
energy, ability, and persévérance characterîstic 
of ail the Rajah's labours. Not to speak of his 
newspaper organs, his learned disquisitions on 
the Hindu shasters, the fréquent controversies 
he held with learned Pundits and Christian 
missionaries, and the triumphs which he côn- 
stantly achieved in thèse discussions, bear 
complète testimony to this fact. He was 
successful not only with his own countrymen, 
many of the wealthy and well-educated among 
whom regularly attended the Soraaj, but even 
in the midst of Europeans, with whom he came 
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in contact. The greatest victory gained by hint 
in thèse efforts was the conversion of the Rev. 
William Adaras, an able and celebrated Christian 
Missionary, who publicly renounced his belief 
in Trinitarian orthodoxy in the year 1827, and 
çonfessed his belief in the One True God. It 
is évident that ail this which the Rajah did, 
he considered to be the work of his life. In 
carrying it out he spared neither time, trouble, 
nor expense, nor even» what was much dearer 
to him, the feelingS of the community in the 
jnidst of which he lived. And as a necessary 
conséquence of such fearlessness, the Rajah's 
life was often imperilled, so much so that it is 
said he was obliged sometimes to carry weaponô 
of self-defence with him. Rajah Ram Mohun 
Roy's missionary principle was to preach a 
reformed Hinduism to Hindus^ and a reformed 
Çhristianity to Christians. Hence his personal 
views on the subject of religion were mis- 
represented and misunderstood. He was called 
Hindu by Hindus, Christian by Christians* 
Mohamedân by Mohamedans. The Rajah's 
well-known journey to England, from which he 
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tiever returned, ctnnot bc directly called a mii- 
sionary nndertaking. But one of its objecta waa 
ccruinly to attract extcmivc and enlightened 
tyropathy to thc BTahmo Somaj which hc recendf 
established. His succcss, though not very great, 
has certainly been helpful to other theistie* 
workers who viiited England after him. 
Devenir a Natb Tagore at * Misuonary. 
In leaving this country for Europe the foander 
of the Brahmo Somaj left that institution in « 
perfectly disorganized state, with hardly any 
means of eontinutng its opérations amidst a 
hostile Hindu community. His unezpected 
death only heightened this disorganization, and 
tiil the year 1839 tne Somaj barely continuel 
to keep up its existence. In that year Baba 
Devendra Nath Tagore, who only a short time 
ago had turned his thoughts to thé subject of 
religion, founded the latwabeâbiny Sava, noticcd 
beforc, a society established on modem European 
principlct, with a constitution and a membership, 
which virtually took over the charge of Rajah 
Ram Mohun Roy's church, organized its work, 
defrayed its expenses, and above ail propagated 
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îts principles. This was done with an earnest» 
&ess and succets which created for the Somaj 
such influence tnd prestige as was nerer pos- 
«cssed before. The organ of this society, called 
the Tatwahodbiny Puttrica, started in the year 
1843, our principal missionary agency at that 
time, discussed the doctrines of the Brahmo 
Somaj, published îts sermons, discussed other 
religions, and continued to spread ail manner 
0/ important theological and secular know* 
ledge through its columns, which attracted 
large numbers of people to the Somaj. A 
school was also established in the same 
year at a village called Bansbaria in the 
Mofu8sil, to impart secular and religious know- 
ledge. The school did not last long, and is 
only important as showing a phase of missionary 
development in the Somaj. But the largest 
humber of converts ever made was in the year 
1844 by a method discovered by Deven* 
dra Nath of instituting a formai covtnant for 
the enlistment of those who publicly joined 
the Brahmo Somaj. Agents were actively 
employed in différent parts of Bengal, whose 
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sole business it was to persuade men to become 
Brahmos,* and hundreds were thus attracted 
to affix theîr namcs to thc new covenant, not 
t few among whom never cared to inquire into 
the prînciples of thé institution which they 
joined. In the meanwhile the weekly worship 
hcld in the Somaj had begun to be steadily 
reformed till, by the increased power and piety 
of the service, the congrégation speedily 
swelled and multiplied. As a resuit of thèse 
opérations, and the conséquent activity which 
was imparted tjiereby to the Brahmo workers, 
theistic prînciples spread from them among their 
friends and relatives in the villages, until 
branch Brahmo Somajes began to be estab- 
lished in the Mofussil. The Brahmo Somaj at 
Krishnaghur, established in 1844, is the eariiest 
of thèse provincial churches, the first fruit of the 
early missionary opérations of our church. By a 
somewhat singular coïncidence we find that hère 
it was that Keshub Chunder Sen in 1861 first 
served, as it were, his apprenciceship to an apos- 

* Lalla Hazari Lai, an up-country Hindu, and Hurro^ 
deb Chatterjea, a Bengali Brahmin, formally became 
Brahmo preachers at this tune. 
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tolic lifc, and commencée! those provincial 
preachings. which, by him and his frïends, hâve 
been carried on, not only ail over this country, but 
even in other parts of the world. The déclara* 
tioii of the fundamental principles of the Brahmo 
Somaj» the abolition of Vedantism, and the 
publication of the Brahmo Dhurmo book in 1852, 
closed the labours of Devendra Nath Tagore 
for the first period of his connection with the 
church. Thèse labours, which extended through 
ten years and more, did not unfortunately end 
in happiness, or harmony of spirits. And the 
dîaagreement ukimately turned to be so serious 
as to breed a deep despondency in his mind, 
and led to his teraporary retirement. Thus 
Devendra Nath, so long as he was allowed to 
work, tried to propagate the principles of Ram 
Mohun Roy's movement by a better organiza- 
tion of his church ; firstly through the Tattoa- 
bodbiny Sava, and its well-known Puttrica or 
organ ; secondly, by a better System of divine 
worship in the Somaj ; thirdly, by the establish- 
ment of the Brahmo covenant; fourthly, by the 
organization of a small community ; and, lastly, by 
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the issue of the Brahmo Dhurmo Gruntha, 
tnd the déclaration of theistic principles which 
it contiincd. In this great work he was helped 
and guided by colleagues whosc names and ser- 
vices it would be unfair to omit. The chief 
among thèse was Akhay Kumar Dutt, the editor 
of the Tattoabôdbiny Puttrica^ who, for a period of 
many years, led the Brahmo Somaj by the power 
of his intellect, and the persévérance of his re- 
search, almost as much as Devendra led it by the 
natural force of hÎ3 religious sentiment. Nay it 
was the collision of the two éléments, as said 
before, that tended to the first discord in the 
Somaj. Another name that we must mention it 
that of Ram Chunder Vidyabagis, a humble 
Pundit, who, from the days of Rajah Ram Mohun 
Roy, conducted the weekly service of the 
Somaj, reading sermons and explaining texts with 
great power of piety. His memory is tenderly 
cherished in many a heart, and a poor Brahmin 
as he was, when he died in the year 1845,1 
he left a legacy of Rs. 500 to the Somaj, which, 
for various exigencies of that institution, the 
présent writex has had to make use of. 
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The second pcriod of De vendra Nith Tagore'tf 
ctreer commenced with the year 1859, when he 
joined with Keshub Chandcr Sen, and opened the 
Brahmd school. We must date from this time 
(he first manifestation of that mysterious force in 
the Brahmo Somaj which has since worked in a 
double direction, deepenîng the spiritual and 
moral life of the institution within, and sponca- 
neously calling ont the forces thus created to move, 
through missionary labour, the whole organization 
of Hindu society. So much, and so continuously 
has that internai life been developed and intense 
£ed, that the philosophy of Brahmo fait h noir 
includes ail that is profoundest and most blessed 
in the spiritual expérience of the world. So 
proportionately and powerfully hâve the inward 
impulses been embodied into missionary efforts 
of love for the spread of God's kingdom, and 
the establishment of peace and good will among 
men, that the Brahmo preacher now finds the 
only occupation of his life in the service of 
hisGod. The beginnirig of the opération of 
such a missionary spirit was fitly celebrated by 
the union of two soûls, the uniqueness of whoie 
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relation is somewhat unparalleled in this coun- 
try. The mature man of fifty joined himseif 
to the eager youth of twenty-three, and they, 
both agrccd to labour with a cheerfulness and 
enthusiasm which none had experienced before* 
Recently returned from the Himalayas, whither 
he had retired, De vendra Nath acquired a 
rejuvinescence of «oui, and feeling young again 
with his youthful. colleague, began to preach 
and lecture, in and out of Calcutta, with * spirit 
and vigour which more than counterbalanced 
his temporary inactivity. To the vernal fresh- 
ness of a soûl which, after a long torpor, was, 
thus reanimated, he added a maturity of wis- 
dom and expérience, together with a depth of 
dévotion acquired in the ancient solitudes of 
the holy Himalayas. And ail this imparted to 
his utterances, naturally deep and éloquent, 
a power and beauty almost unearthly, that set 
before his hearers a glowing idéal of spiritual 
religion, ne ver to be forgotten by those who 
then listened to him. He preached regularly in. 
the Somaj and lectured in the Brahmo school, and 
in the year 1861, celebrated the marriage of his 
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daughter according to a reformcd thcistic ritual. 
This System of domestic rcform, practised 
tccofding to the s pi rit of truth, hithcrto untri- 
cd, spread the influence and success of the 
Brahmo Somaj far and wide, and formed a 
tnrning point in the history of our church. If 
Devendra Nath had kept faithful to the spirit 
by which he was thus inspired for four years, 
it is difficult to say where it would hâve ied 
him. But he stopped short, the unhappy rup- 
ture foîlowed, and with it the Brahmo Somaj 
occupied quite a new position in regard to its 
missionary opérations. The saddest consé- 
quence of the rupture was perhaps that it broke 
the heart of that vénérable man, disappointed 
his hopes, and completely shook his faith in 
his ojvn movement. He deserted his work, 
and retired to the hills again, where he now lives. 
Now and then he cornes to Calcutta, but his spirit 
is absent from the Brahmo Somaj, and even his 
favourite institution at Jorasanko is no longer 
graced by his imposing présence. Often hâve 
we prayed and tried for a réconciliation^ but a 
reconciliation it has not pleased Providence yet 
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to granc. If it never takes place in tbia world, 
let u$ be sadly tbankfal tbat tbe rupture, pakirul 
as it haï becn on both êides, bas fumlled ita 
destiny, namely tbe advancement of God'a glory 
ia India, and tbe consolidation of His cbuich 
for tbe future. 

Kesbub. Cbunder Ben and bit friewds. 

From wkat ba9 been said above it will be. 
easy to infer tbat tbe missionary élément bas 
predominated in tbe Brabmo Somaj since tbe 
connection of Babu Kesbub Cbunder Sen w 
1859. Before that cime tbe missionary effort» 
of tbat institution were indirect and desuhorj, 
dictated by occasional necessitîes and incli- 
nations, and anything like an idéal missionary 
cbaracter Was never conceived. A Brahmo> 
preacher or wrîter was always a paid agent, or 
a man wbo, amidst arduous worldly occupations, 
utilized bis leisure by devoting it to tbe service 
of tbe Somaj. The motto of tbe new leader 
was absolu te devotedness to the service of God. 
He viewed a missionary*! work as " tbe destiny 
of hnman liée." He strongly advocated tkc 
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renonciation ©f every other work for the 
wôrk 0/ the Divine Mastcr. In January 
r$6l, consistent to hSs ovm principie, he 
Icft the secular employmcnt he held in the 
Bank of Bengal, and devoted himself exclu* 
sively, without the least rémunération, to the 
service of Iris church. Under a teacher Hke 
this a new phase of character was developed in 
the Brahmo Somaj. In a small humble corner 
of the large family house of thé Sens of Calcutta, 
Keshub had founded, in the year 1 860, a small 
conversational society where he and hîs frîends» 
mostly young men in or just out of collège, 
discussed the most important topics of rcligious 
Ufe. This society was subsequehtly nàmed the 
Sirrgé/t .Bava. Hère the youthful enthusiasts, 
trader Keshub* s direction, prayed and discussed, 
and compared their li ves, Jieedless of hunger 
or sleep, with a devotedness whjch alarmed 
their friends and relatives at home. Hère their 
characters were changed, their aspirations 
changea, and thé plans and objects of their 
lires were recast and ennobled. The resuft 
7?a* as might be foreseen. Somc of the youth-* 

— wBg m-'j.t^iuumj-ji-iJi.iiwm i w i nu i ■ ■ ' - 
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fui Brahmos wcre fired by a zeal to proptgatc 
their religion as soon as they heard that thc 
light of the Brahmo Somaj was hailed .with 
dclight in many parts of their native land, and 
with that object thcy manfully gave up their ordi* 
nary pursuits. (The first to do this was Pundit 
Bejoy Kissen Goswamy in 1863, then a médical 
student.) Of thèse the majority trace- their 
religious life to the Sungut Sava, from which 
may be said to hâve originated the Brahmo 
Mission, as it is now carried on. We hâve 
thus secured an able and enthusiastic body of 
missionaries, ail of them men in the prime vigor 
of life, and devoted with their family and 
children to their cause. And by them the 
society for the propagation of theism, which 
has now merged into the mission department 
of the Brahmo Somaj of India, was first organ- 
îzed in 1865. 

Organization of tbe Mission Office. 

Almost simultaneously with the establish- 
ment of the Brahmo Somaj of India the band 
of devoted young men, now no longer young, 
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organized thcmsclvcs into a missionary body. 
Brahmo missionaries had <been talked of from 
a little time before, but no organization had 
taken place. The Brahmo Somaj of India 
began its career as an apostolîcal church. 
Evcry one of the mcn, who joincd it as 
missionary, had in his heart to take the vow of 
poverty. And right loyally did they take 
and kcep that vow. The Brahmo missionaries, 
including the minister, did not count more than 
seven or eight in those days, and they are novv 
threè times that number. But the spirit of 
enthusiasm and self-sacrifice which they then 
manifested has not been surpassed at any time. 
Every one of them resigned his place and pros- 
pects in the world, volunteered his life-long 
services to the cause, and consciously and will- 
ingly embraced poverty and ail manner of 
tribulations. They daily took out a few pièces 
of copper coin which the minister' s writing 
box contained, and that box had never contain- 
ed much. With that they purchased their 
supplies, and spent the day in prayer, study, 
contemplation, conversation and other occupa- 
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tions beitting the work they had takcn up. 
One of them had a dangeious chest-disease, 
and he had no warm clothing of any kind. 
Anothcr lost his tnother on a distant pilgrimage» 
They had to feed and clothc themselves most 
insufficieatly. The Brahmo Somaj of In dit 
had no funds in those days. But its mis&ipnaries, 
who were its servants and directora, were only 
the more stimulated, the more they sacrifrced 
themselves. Their own iives supplied them wîth 
the gospel of practical religion. This apostolic 
ardour has at ail tiraes been kept up. They 
first livcd and then preached the doctrine of 
," think not for the morrow." Their asceticism 
$rcw in them béfore they knew how to name 
it. They came never expectiag any salary, 
-never taking any rémunération, they resigned 
their ail to their church. Their calling an^ 
their self-sacrifice made their faith intgnse* 
gave fervor to their dévotions» moulded their 
characters, defined their relationships. Their 
dévotions and mutual relations formed their 
views, and shaped their ideas, The spirit of 
Providence cceaïed in them and through them 
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the future character bf thc church of the 
New Di&pensation. They travelled from place 
to place with a fierçe and all-sufFeriag zeaU 
Wherever they went Sbmajes started into 
being, enthusiasm was kindlcd, and reforma 
germinated . Through their agency the Brabmo 
Somaj entered into an untried field of religious 
lire. The cause began to make unforeseen 
and unexpected progress. Years hâve gradually 
added to the numerical strength and practicat 
importance of this missionary organisation* But 
the Brahmo Somaj in the New Dispensation 
srill retains its old missionary character. Oui* 
chief workers are formally calted apostles* 
Only in this most récent atage of development 
the aposdcs want to preach more through the 
agency of their livcs and character s than by 
mère speech and itinerancy. 

Missionary Opérations. 
The opérations of thèse missionaries were 
naturally confined at first to Ben gai, and the 
irst interesting report of the kirid that we 
ftnd is that of the visit of Ke&hub Chunder 
Sen to Krishnaghore in the year 1861. But 
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in Mtrch next year Kcshub Chunder Sen 
left for Bombay and Madras, whcre, by his 
lectures and preachings, he created a vcry 
strong impression in the minds of the 
people of those presidencies. This was the 
first grand attempt evcr made by the Somaj 
to propagate its fait h in distant parts of the 
country, and the success gained, emboldened 
us to carry on our missionary opérations with 
increased zeal and vigor. We found out clearly 
with what warmth and eagerness the principles 
of the Somaj were accepted everywhere, even 
by nations entirely disconnected by history 
or habits with our own. In the year 1863 
Bejoy Kissen Goswamy, and the late Saint 
Aughor Nath Gupta, began their preachings 
in East Bengal, créa tin g, everywhere they went, 
powerful effect, which stirred up deep feelings in 
favor of our movement. East Bcngal, which was 
subsequently visited by Keshub, has been the 
most fruit fui field of theistic labours. The 
people are intelligent, simple, susceptible, and 
energetic. Dacca possesses now a missionary 
organization of its own under the leadership 
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of Bungo Chnnder Roy, who il our tpostle in 
.tbe Eastcrn Districts. In the next year 1864 
Devendra Nath Tagore himself went on à 
missionary visit to thc North- Western Provinces 
and Bareilly, where a Brahmo Somaj was newly 
started. Railwày communication haï now been 
established between différent parts of the 
çountry, thus enabling our missionaries to proceed 
to other lands and peoples, and foster a graduai 
devclopmcnt of their character and work. 
In thc next year, 186$, several missionaries, 
together witb Keshubat their head, proceeded 
tbroiigh Upper India . into the Punjab, where 
t.hicy stayed some time, and brought the Panjabis 
into that close contact wtth our movement 
which has ultimately resulted in the establish- 
ment of the Punjab Brahmo Somaj. In 1870 
Keshub Chunder Sen made his depar- 
çure for Europe. His opérations there are 
too well Itnown to require any mention at this 
place. In the same year Amrita Lall Bose, 
Cour Gobind Roy, and Protap Chunder 
Mozoomdar left for M an gai or c, on the Western 
coast of , India, where the aid of the Brahmo 
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Somaj was earnestly soKcited. From that place 
the last named wcnt across the Pcninsnla to 
Madras, where tome agitation was prodnced 
by thc theistic lectures dclivcred. It washl 
the yery . same year that the much lamented 
Aughor Nath Gupta travellcd in Cacher and 
Assam. In thc next year Protap Çhnndet 
Mozoomdar proceeded to the Punjabagai% 
and in 1&7* hc preached for tfcegtfeater part of 
the year in Bombay, Poona, and Ahmedab*4 
In 1S73 Aughor Nath visited Orissa for thé 
first time, and a nurabcr of other missionarie* 
proceeded to the Punjab. Ai the report» of 
most of thèse opérations Ijavt bectt p*btt*hod* 
wc omit thc détails. 

Metbcds §f Prtacïfing. 

We may now try to give tome of the mcthods 
by which our missionaries try to carry on the 
work of propagation. The chief means they 
employ is the holding of Divine services wbare 
they go, in the course of which they otter ixumpw 
sermons full of the precepts and principtei of 
onr religion. Thèse sermons, which conofodt 
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with oral prayers, arc oftea very stirring, 
and are adapte d in every case to the wants and 
circurostances of those who came to Kear 
(hem. Brahmo missionaries are never found to 
Write their sermons, because, if wriuen, they 
pust be more or les» formai and spéculative, 
and çannot be tti fully and praçtieally applicable 
to their hearers as when spoken. Thèse 
hearejrs are composed of racn of every class, 
firom the most ignorant and conitrmed Hindus 
tp the mosç obstfnate sceptic* and atheista. 
Tbough we aow and then get couvert* from 
thèse extrême sections of socicty, most of 
those. who become Brahmo* belong to the 
middle and educated classe*, that are balance d 
bcttvccn orthodox idolatry and absolu te un- 
belief* The second means adopted is public 
keturiag. Brahmo Missionaries often proceed 
to places where thepeople are completely un- 
accuitomed to any form of privatç or public 
worship in the spiritual sensé of that word. 
Divine Service beld therc would not be appre- 
ciated at first, and to prépare men for it 
gênerai subjecta for lecture are taken up, in 
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the course of which thc audience is lovingly 
and skilfully persuadée not only to give their 
assent to theistic doctrines, which they readily 
do, but receive the spiritof our church which 
Jeads them to repen tance, prayer, and purity 
of character. Most of the Brahmo Somajes in 
the Mofussil hâve been established after the 
delivery of such lectures, by the indirect efrecti 
of them. But sermons and lectures, however 
effective and practkal, canriot answer the wants 
and doubts of every individual hearer, bc cause 
the latter is allowed no opportunity to express hib 
own sentiments on what he hears. We seldom 
allow any discussion to take place after our 
preachings. It is therefore found necessaiy 
to hold conversational meetings where the 
freest expression of ideas aird feelings on the 
part of inquirers is solicited,* and the mission- 
ary sits among his brethren cheerfully answering 
questions, resolving doubts, and laytng down 
eiear and wholesome maxims, on points of 
moral and spiritual life, as bénéficiai to others r 
as to himself. We frame below an instance of 
the Diary of a Brahmo Mission ary :— 
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We hopc thc aboyé wîH give some idea of 
what missionaries do whcn they go out to preach, 
and the kind of réception they meet from the 
différent kind* ef people whom they address. 
They never hâve had thc least occasion to com- 
plain, and however h amble their efforts may 
hâve been» they hâve uniformly achieved greater 
success than they ever ventured to ezpeçt. As 
a rule, orthodox Hindus and the rair sez manifest 
greater sympathy with the devotioaal élément 
in our opérations than the educated, whereas the 
latter show a much more intelligent appréciation 
of our doctrines and theology than the othef . 
It k impossible^ JiûVKeyer, for our mission aries to 
visit ail the scores of Somajes every year, sàtuated 
as thèse are in différent parts of thé country at 
the distance of hundrcds, and some of them 
thousands of miles from eaca other. Wc there- 
fore issue missionary journab, both in English and 
Bengali, as well as lectures and tracts which 
set forth the progrès* and principles of our 
movement, and keep our fellow-theists in this 
great country properly informed in ail matters 
essential to their religious wcifarç. A list of 
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important thcistic publications in Englhh and 

Bengali îs regularîy publishcd in our news* 

pâpers, and full détails about them may be had 

on référence to the Brahmo Somaj Mission 

Office. But we do not rest satisfied with pub- 

lishîng thèse books ohly. Several Brahmo 

Somajes hâve schools and socïeties called Sungut 

Savas attached to them, which, by means of 

éducation and discussion, disseminate the truths 

of our faith among the rising génération of 

bbth sexes. 

Popular Prtatbing. 

' Sihce the Foundation of thé Brahmo Somaj 
âîl our efforts after propagation had been con- 
fihed among the better classes of the population, 
and exclusivety within the maie sex. It never 
occurred to the elders of our church that the 
poor, uneducated, and unfortunate women of 
this country had as much right to the light of 
Gdd's truth, and the blessedhess of a genuine 
fàrth as the educated and' the well-to-do. Years; 
thércfôre, had passée! on and nothing had been 
done to bring the influence of the Brahmo 
Somaj tô bear on the géntler sex, and the lower 
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classes of Hindu society. But the présent leader 
of the Prahmp Somaj is not a man upon whom the 
demands of any part of the community can be los$. 
He saw the glaring deficicncy of his church in 
this matter, and set himself to remove it. The 
Brahmica Somaj, or the church for Brahmo ladies, 
was established \n 1865 in a small house occupied 
by one of our fricnds* Hère weckly worship 
usçd to be held for the ladies only, and sermons 
were preached suited to their spécial necessities. 
Brahmo gentlemen sent their wîves and sisters to 
this institution for some years, till the Brahmo 
Mandir was established in the year 1869, when a 
separate gallery was erected for the ladies 
where, tothis day, they sit in large numbers, and 
takc part in the public worship of the Brahmo 
Somaj 0/ India. But the masses were still 
uncared for.. In the year 1867 Kcshub Chunder 
— Sen delivercdhis firsjt address to the shopkeepers, 
and the . poor of Krishnagore. From the 
anniversary of 1872 open air addresses com- 
menced to be delivered to thousands of the 

* This has subsequently grown into the Aryanari 
Somaj, which weekly holds its divine services con- 
ducted by one of the ladies. 
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common pcoplc with great effect. Since then 
Keshub's fellow-missionaries hâve imitated his 
example, prcaching to the masses when 
they go ont înto the country. # The sympathies 
of the poor and the uneducated are thus 
attracted to our movëment, and an effectuai 
réfutation offered to the unfounded statement 
that the religîous beliefs of the Brahmo Somaj 
are not suited to the simple instincts of un- 
lettered humanity. There are at least two 
Brahmo Somajes consisting of mostly unlettered 
men, the one at Bagachra in East Bengal, and 
the other at Amragori in Southern Bengal. 

We hâve attempted to give « brief 
account of the development of the Brahmo 
Mission. Ourselves in the very midst of the 
movëment, perhaps we hâve not been ablcto 
take as full and impartial a survey as we wished, 
We hâve simply given the facts as they occurrcd 
to us. One principle prédominâtes in ail our 
missionary movenients. We never try to force 
the minds of men. We carry with us the spirit 

* This developed into the remarkable missionary 
expédition of 1879. 
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of our movement where we go, and do not 
worry our héarers with our dwn interprétations 
and spéculations, We %rf to awaken m 
men the alumbering conaciouaneas of God, 
the blesacd conscîousness of Hia love and care 
ûniveraally acknowledged in tke World, and 
the suprême privilège of trust and reliance upon 
Htm, anridat ail the needs of life and eternity, 
Aa for the reat, we leave k to the ever-pr caent 
Reality of God'a Spirit to work out in tke fol-'' 
nessof time. 

2fe Support tf Missm*ries, 
There waa a time when h was difficult eren 
to provide for the family of a single missionary* 
Now the number of families is eighteen, and thejr 
constat of men, women, and children. Our 
ntisaîonarîes hâve resigne d theraaeivea and their 
familiea altogcther to the all.preserving care of 
God, and eveiy one of them acts upon that 
golden principle M the Lord Will provîde." 
In fact it ia their deep confidence in the good- 
ness of God which teaçhea them to do their 
respective duties witnout any jthought for 
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food or raiment. They trust that they an 4. 
their households will be supplied vvith the 
necessaries of life. And it has been practi- 
cally so far nearly the last twenty-five years. 
Our deep gratitude is due to those of our kind- 
hearted brothers and sisters from whom we 
hâve received donations, and mont.hjy and 
yearly subscriptions to mect the expenses of 
our missionaries and their families. We are 
compelled to find the. purpose of Providence 
working in their soula when we fhink of their 
abiding goodness to those who hâve devoted 
their entire lives to the progress of the Brahmo 
community. But, on the other hand, it is a 
matter of regret that the number of such 
men is very small, and the pecuniary aid 
received from those who pay falis ezceedingly 
short of what is necessary for our missionaries. 
and their families. Some of our BrahmQ 
brethren again are indiffèrent, and only a few 
are zt ail desirous to help the missionaries. 
There are some again who désire to help thenj 
but not their families. But with or.without 
difficulty the missionaries of the Brahmo Somaj 
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Jiave been fecT and clothed, and they havc con- 

tinued to serve the Somaj with ail their hearts. 

They hâve worked under disadvantagcs, but 

they hâve always worked with courage and 

success. 

Election of Missionaries. 

We hâve no school in which we train our 
apostles. We do not persuade» we do not 
tempt, we even do not suggest to any one 
to become a missionary. Yet year by year we 
are getting accessions to our apostolical body. 
At présent we hâve twenty-four missionary 
workcrs, almost ail of whom are family men, 
some of them with large families. Why and 
how do they corne? The gênerai ministry of 
the Brahmo Somaj suffices for ail purposes, even 
for the purpose of recruiting our missionary ranks, 
though of course there are naturally shades and 
grades of spiritual progress in the community. 
The influence of our apostolical ministrations 
works in ail classes, it reaches the more as well 
as the less spiritual ly advanced among our 
brethren. Some among thèse gradually feel 
more and more drawn in heart to the small 
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community of missionary workcrt. They arc 
stirred inwardly to make thcir relacions with 
the latter more intimate. They hâve becn 
almost as a rule men employed in Govern- 
ment or other offices, some of them drawing 
very good salaries. The impulse that draws 
them first reaches them through the médium 
of our weekly and daily dévotions, grows 
year after year stronger, and still more 
strong. They feel desirous to dévote them- 
selves to the work of the church. At first they 
begin by employing their leisure hours and 
holidays to this work. The impulse is thus 
parcly satisfied, but with this partial satisfaction 
it becomes stronger still. They almost become 
missionaries. The désire of throwing up their 
appointments, and giving ail their time to the 
holy work of God visics them, seizes them. 
But if they happen to be men with large fami- 
lles, which almost ail of them are, they hesitate. 
This hésitation is longer or shorter according 
to the nature and circumstances of the men. 
But wherever the impulse has been real, in 
every instance it has ended in one way only. 
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The men fclt it was a call from God, they 
gave up their employaient, and took the vow 
of the missionary. From being missionaries 
dmst t they bccome missionaries altogetber. 
Thus they are callcd. 

Now as no one insists or even persuades 
them to be missionaries, so no one promises 
them any support when they take the apos- 
tolical vow. The vow consista of nothing 
more than a spontaneous prayer at the Sanctuary 
on the part of the applicant announcing hU 
resolution, about which, in almost ail cases, no 
communication to any one is made beforehand. 
He announces his détermination, ceases to go 
to his office, and places his whole time at the 
disposai of the Missionary Conférence. No 
démonstration of any sort is made at his joining* 
no ceremony is per forme d, even no notice is 
outwardly taken of the fact. If his circum* 
stances allow, as they do in the beginning, the 
new missionary supports himself and his family 
after as before his vow. If he is penniless the 
Mission Office givçs him food. He does any 
work that may be given him to do. He sel- 
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dom undcrtakes any work of important preach- 
rng. He is alwiys with the missionaries; 
and the Minister hears them conversing, 
secs them working, watches their principles, 
marks the progrès» of their dévotions, and 
other détails of their lives. Thus he goes on 
humbly from week to week, from m ont h 
to month, and sometimes it so happens that 
years elapse before he is sent out as a real 
and recognized missionary. Thus he is quietly 
educated. In the course of a ycar or two years 
however, his tendcncics and aptitudes dcvelop, 
and he is either sent out to the Mofussil whefl 
an appeal for missionary labour is received from 
any station, or he is retained in Calcutta to 
assist the diffèrent departments of our work. It 
must be borne in mind that our missionary-work 
is of two sorts— it is either preaching and 
lecturing, or undertaking important missionary 
responsibilities, such as the administration 
of charity, the éducation of women, moral 
instruction of boys, supporting the fami- 
lles of missionaries, &c. Wc hold both thèse 
departments of missionary work equally sacre d. 
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The support of our missionaries is conducted 
entircly by thc principlc of faith and dependence 
upon God. The income of the Mission Office 
is small. We receive the voluntary contri- 
butions of the public, gather the proceeds of the 
various branches of our work, and with that 
support the families of our missionaries. Our 
ideas and opérations on this subject hâve been 
ezplained before. The missionaries are governed 
in the relations of their work and life by a Con- 
férence at which the Minister présides. Their 
requirements, their domestîc and personal 
nécessités, their plans and aspirations of work 
are ail met by the décisions of that body, Their 
doubts are resolvcd, their principles are formed, 
their différences are reconciled, and their faults 
are corrected. The history of the opérations of 
the Missionary Conférence will one day con- 
tribute a most important élément to the history 
of our movement. 
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T^ O departmcnt of thc work undertaken by 
the Brahmo Somaj ' has found greater 
sympathy from the public than the important 
social reforms it has aimed to introduce. What 
thèse reforms are we shall try to set forth as we 
proceed. We désire, to commence the subject 
with the statement that this branch of our 
work has been found to be a necessity in the 
naiural development of our rcligious principles. 
Jt is a great mistake to think that the social 
reforms, which the Brahmo Samaj has been 
able to carry out up to this time, are the results 
of that spirit of importe d Ëuropeanism which is 
always protesting against everything in the parent 
society. A great many Europeans sympathize 
with social reforms because thèse are supposed 
to draw us closer to the customs of Europe an 
society. Change in the habits of eating and 
drinking has thus been regarded as a social 
reform. A promiseuous cominglin? of the sexes 
is another reform. Thèse no doubt tend to 
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promote a temporary social excitement. But 
such was not at ail the motive which led to 
social reforma in the Brahmo Somaj. Whcn 
the présent elders of the< movement were very 
young men, their attention was forcibly drawn 
to the want of moral strietness which is 
such a sad feature of the rising génération 
of educated Hindus. And they determined 
to acquire moral purity in their livet. They 
nsed twenty-two years ago to hâve long 
meetings, sometimes attting up the whole night, 
to aid each other in remedying the deficien- 
cres of personal character, and sol vin g the moral 
difficulties that arose in the daily conduct of their 
lives. Hindu soctety at this period was so en- 
tirely out of joint that for such men as earnestly 
held any religious views, which were contrary 
to the accepted idolatrous notions, to act accord- 
ingto their convictions in the différent rela- 
tions of life, wae almost impossible. But the 
young men, headed by Keshub Chunder Sen, to 
whom we allude, had determined not only to 
be religious but moral also. They meant to 
purge the whole atmosphère of the Brahmo 
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Somaj of the taint of practicai inconsistency. 
And they took up the workin their private circlc. 
They addressed themselves to such topics as 
the following : Veracity ; Honesty ; Pure- 
mindedness ; Formation of habits ; Distinctions 
of caste ; Domestic relations and duties ; Proper 
use of tirae and money; Social obligations and 
public duties, &c. Their décisions were embodied 
in a little book which is now unfortunately out 
of print. AU this was done in connection with 
a society called.the Sungut Sava. Well, thèse 
attempts at personal reform and purity led to 
certain questions of social importance. For 
instance could a man, who was thoroughly vera- 
cious and honest, continue to wear his sacred 
thread, if he was a Brahmin, in déférence to 
the false préjudices of his kinsmen t Could a man 
who had ceased to believe in castes, marry or 
give in marri âge, according to orthodox religious 
forms ? Such questions could only be answered 
in the négative. And those who proposed to 
themselves to solve to their own satisfaction thèse 
probleras, had but one course ôf action left to 
them. They were forced to launch into reforms 
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vvhich, commcncing with a purcly personal aspect, 
soon assumed a serious social importance. The 
notice of their castemen and guardians was 
soon drawn to their proceedings which produced 
alarm. They were excommunicated. And social 
reforms thus began. We need scarcely point 
ont that the attempts after a strict personal 
morality which lay at the root of ail this, were 
the necessary effects of the s pi rit of the fast 
developing religion of the Brahmo Somaj 
Growing and pcwerful spirituality compelled 
u& to look to the holiness of every habit, and 
the holiness of the heart. And this «cw force 
of character compelled us to discover and 
pursue higher models of domestic and social 
life than what the parent society could give 
The social reforms in the Brahmo Somaj then 
were but the offshoots of its religion. We 
never desired and never commenced any social 
innovations which were not necessitated by 
spiritual emergency. We do not scruple to 
be radical when our spiritual principles force us 
to be revolutionary. We do not scruple to be 
conservative when the same principles demand 
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caution and quietness. We do not understand 
social reform as apart from rcligious advance- 
ment. Wc know from expérience that spiri- 
tual progress alvvays leads to social enlighten- 
ment, but we know from expérience equally weîî 
that what is called coramonly social .reform may 
often lead to spiritual darkness and moral ruin. 

Knowing and remembering ail this we hâve had 
to undertake the great work of social reform; The 
relation between religious and social institutions 
in Hindu socicty has been so deep, practical 
and inséparable, that it must influence thé 
action of-every one who wants to pu ri fy the 
faith, and elevate the moral ity of the people. 
The social organisation of the Hindus is the 
strictly natural outeome of the Hindu religion; 
It is more or less so in every highly organized 
society. In India, however, the relation is 
unique because of the rigid exclusion of foreign 
influences, and the unexampled prédominance 
of a hereditâry sacerdotal caste permeating the 
very depths of social life. The Brahmins 
acted most wisely in embodying ail the pré- 
valent religious notions of their times in 
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social usages, cnlisting every personal, domestic, 
and public fecling on the si de of thèse usages, 
and founding thereon an organization which 
involved within itsçlf the happiness and in- 
terests of this world as well as of the next. 
A social organization thus doubly secured has 
stood firm amidst the ravages of false philo- 
sophy, and destructive ignorance, of in- 
ternai strife, and the oppression of alien races 
for a great number of centuries. Hinduism 
has often changed its phases ; manners and 
customs hâve often been modified accordingly ; 
but in the midst of ail thèse transformations 
the religious genius of the nation, as reflected 
by the spirit of Hindu society, has invariably 
retained a fixity, over the face of which no 
foreign innovations, even when backed by the 
dominance of conquering tyrants, hâve been 
able to leave a perceptible trace. Hindu society 
can be only re forme d through the médium of 
religion. 

In ceasing to beiieve in the popular forms of 
Hindu faith, the Brahmo Somaj found them-t 
selves surrounded by an elaborate machinery 
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of social ordinances, a very small quantum of 
which only could be conscientiously adopted by 
thcm in strict fidelity to their own convictions. 
On thc contrary, they met with a good many 
which, appeared positively mischievous in every 
way. Some of thèse had to be protested against, 
and some of them had to be removed at once. 
Take one instance. Rajah Ram Mohun Roy» 
while he was contemplating the establishment 
of the Brahmo Somaj, was so shocked by the 
then existing barbarity of Suttte burning, that 
he could not launch into the career of a religious 
reformer without taking powerful and effective 
measures for the suppression of the unrighteous 
practicc which, chiefly by his endeavours, was 
stopped by the Législature in 1829, the year 
immediately preceding the foundation of the 
Brahmo Somaj. This healthy acuteness of the 
moral sensé has steadily grown with the spiritual 
growth of the institution, and made a protest 
against social evils not only necessary, but 
unavoidable. The religion of the Brahmos 
hasrun through stages of development, every one 
of which has been followed by a corresponding 
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development of the mind, hcart, and conscience 
— leading to an increased insight into the truth 
and untruth of things, to an intense impatience 
of what is morally wrong, to an eager longing 
for the good and the beau ti fui in individual as 
well as in social life. This cannot but 
influence, however slowly, the motives of action. 
Gradually then the Brahmos hâve been 
awakened to the necessity of creating around 
them an atmosphère morally invigorating, 
religiously healthful, intellectually enlightening, 
that gives due exercise and nourishment to the 
feelings and instincts of the human mind in a 
state of transition and progress. le is our object 
to trace the course of this graduai awakening, 
and explain some of the circumstances connected 
with it. 

The humanizing power of festivals in the life 
of communities is not always very clearly 
recognized. Social life would lose its binding 
force, its vivacity, even in a great measure 
its claims and duties, if not for thèse occasions 
of universal joy. Hinduism not only encourages 
thèse high festivals but throws into them the 
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warmth and pathos of domcstic tenderness, 
the mysterious sacraments of religion, and an 
exchange of social services and good wishes r 
in* the absence of which existence would often 
be a burden. But unhappily ail such occasions 
are tainted with idolatry* In eschewing idolatry 
one must eschevv almost the whole sweetness 
of social amenities in the présent state of 
Hindu society, and lead the life of a 
philosophie recluse. Marriage, birth, and death, 
narae-gtving, rice-giving, and sacred-thread- 
giving, feast-days, fast-daya and holidays, pujabs, 
parvas, and public entertainments are ail more 
pr less mixed with idol-worship. In wishing 
to give ap ail thèse, where should the Brahmos 
find their substitute ? Not knowing how to 
replace them in the absence of any communîty 
that would aid, and cooperate, and share in 
difficultés, surrounded on ail sides with orthodox 
friends and relatives, harmony with whom 
meant a common conformity to necessary social 
observances, the individual Brahmo for a long 
time had to live a life of public unfaithfulness. 
Christians and othsrs taunted him on account of 
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his moral cowardice. The first ideas on the sut> 
ject of forming a community on the basis of 
enlightened social observances wcre perhaps 
suggested by the anniversary gacherings chat 
met even in those early days at the house of Baba 
Devendra Nath Tagore evçry twelvemonth. 
That was, and still is, the high festival of the 
Brahmos ; and though it cannot be said that at 
any time ît permeated the lives and character of 
Brahmos, as the chief festivals of the Hindus 
do, yet there is - no doubt that it has always 
moved the hearts of many very deeply. Warm 
and deligfttful are the réminiscences which 
every Brahmo cherishes of those early annual 
gatherings on the lith of Magh, the congra- 
tulations, emb races, rejoicings, the festive 
services and sohgs, sung by many together» 
The flowers, flags, and décorations, the 
brotherly meals and meetings overflowed 
with cheerfulness, sincerity, enthusiasm, and 
youthful spirits. We used to feel then very 
vividly that Brahmos might well bind them* 
selves into a community, that there was enough 
of sympathy, warmth, high aspiration, zeal and 
____. ... „„___ __ 
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adhesive power in the movement. What we 
then felt as hôpe has no w been realized as an 
expérience ; we hâve formed a community on a 
distinct rcligious basis and in social importance 
and influence, we are increasing both in and ont 
of Bengal. The latent vitality of our infant 
institution felt at those seasons of festival nearly 
quarter of a century ago, when the consciousness, 
heightened by spiritual influences, foresanr the 
future, has now clothed itself in an exubérance 
of moral and social reforms which promise not 
only to impart to our movement a lasting social 
organization, but to include the whole Hindu 
society within the scope of its elevating influ- 
ence. It has always seemed to us that the time 
for the Brahmos to forecast the future of their 
church is the time of their festivals. 

From an nu al gatherings, thèse festivals hâve 
come to be held many times a year. Their, 
devotional character has intensified. Their 
social importance has deepened. They repeat- 
edly bring about the unions of Brahmos and their 
wives from différent parts of the* country, and 
opened the way to reforms. The first of thèse 
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important reforms was the instilling of thcistic 
principlcs into the mind of the other sex. This 
does not seem much at first. But when it is 
said that learning thèse principles it became 
necessaiy for our wives and sisters to think of 
them ; that thought and example led them gra- 
dually to the doors of dévotion ; that private 
prayers naturally induced domestic services, 
which, in their tu m, created a longing to attend 
the places of public worship, perhaps some mea- 
sure of the importance will be realized. Nor is 
that ail. Reformed religious ideas could not but 
throw light on the intellect, they opened the key 
to new desires, excited new aspirations and feel- 
ings. The women reflected on their condition, 
moral, social, intellectual, wanted to know more, 
see more, en joy more, and in short felt some 
foregleams of a better and brighter social destiny. 
That this new destiny has dawned on them in 
the Brahmo Somaj will be admitted even by 
those who are inclined to make a very moderate 
«stimate of our work. That what ought, could, 
and should hâve been done for the women in 
the Brahmo Somaj has been left less than 
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half donc cannot be denied even by those wbo 
are fond of making very favourable estimâtes. 
For the real workers in the Brahmo Somaj it 
is a matter of no little satisfaction that if tbey 
bave been able to do notbing more, tbey bave 
at least unlocked the door of that ancient 
prison— the zenana. 

The rightfui position of women in the 
Brahmo Somaj could very well form the 
subject of a separate paper. Hère we hâve but 
space for a few words. When we say the 
doors of the zenana hâve been unlocked, we 
must not be understood to mean that ail the 
barriers that hâve hitherto existe d between the 
two sexes in this country hâve been completely 
rcmoved, and that the fuilest facilities for 
mutuai intercourse hâve been ailowed. The 
seclusion of women in this part of the world is 
based upon a natural and moral principle. Our 
people hâve not known how to discover or pré- 
serve the right attitude of mind towards the other 
sex. The difficuity has been felt and acknow-. 
ledged by the best and saintliest spirits. It has 
often led to the utter avoidance of women as 
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an unmitigated evil in the path of rcligious 
men. It has not unfrequently led to gross and 
fearful excesses in the name of religion. It 
has produced the d e moral ization cf men in 
certain communities, of women in cer- 
tain othcrs, and to a perfect stagnation of 
ail social progress in not a few. How 
far the relations of the two sexes hâve been 
studied and established in Western countries 
we cannot say ; and» though we are quite pré- 
pare d to give them ail the honor they deserve 
for assigning to woman the superior position 
she occupies in that part of the world, we wish 
to be excused if we cannot admit even that posi- 
tion to be the natural and rightful one. We can- 
not therefore undertake to adopt European usages 
on this subject safely. Not that we are averse to 
the principle of social equality, intellectual rights, 
or domestic precedence which woman ought to 
hâve, but we are of opinion that even thèse advan- 
tages — the absence of which we sa much déplore 
hère — when conferred, do not settle the main 
question of woman's position in society. The re- 
lative places of the two sexes remain very much the 
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sâme, and a woman thoroughly " emancipated'' 
in this sensé, becomes but the modifiée! édition 
of an "educated" maie. And we do not want 
masculine women. While, therefore, we hâve in 
the face of popular opposition discarded a gréât 
number of old restrictions as to the relations and 
restrictions between the sexes, and hâve tried 
from the beginning to give our wives and sisters 
the religious, moral, and intellectual éducation to 
which we think they are entitled, while we hâve 
endeavoured to introduce thera by degrees into 
the company of good and enlightened men, (steps 
not only opposed to Hindu notions, but regarded 
by Hindus as immoral) we hâve still left the ques- 
tion of the permanent position of women in 
Society to be determined in future by the develop- 
ment of the highest instincts both in man's 
and woman's nature, through the growth and 
influence of the spirit of our church which has 
80 far modelled and reformed the charac- 
ter of both the sexes. There is one thing 
which must be confessed with shame and humi- 
liation. Our men, by a long course of train* 
ing in vicious ideas about the other sex, 
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are more or lcss unfit now to be allowed 
to mix with women, because they know not how 
to accord to the m the manly and délicate 
treatment so natural with a great many Chris- 
tian people. As the necessary resuit of this, 
women too, whose instinct of self-protection 
in such matters is truly wonderful, are shy, 
neryous, and most backward to meet the 
advances of enthusiastic reformers, whose revolu- 
tionary zeal often gets the better of their dis- 
crétion and common sensé. There are two 
extrêmes of which Brahmos ought to fceware. 
The one is the extrême of conservative timi- 
dity that fears moral evil from every step taken 
in advance in the matter of female liberty and 
reform. The pther is the extrême of thought- 
less imitation of foreign customs, without any 
such safegua/ds and moral restrictions as exist 
wherever men and women are admitted into 
social intercpurse. We hâve tried to lead our 
reform through thèse extrêmes. We hâve 
tried to do what is natural under our ci rcu in- 
stances and antécédents. We hâve been teaching 
our women that they hâve a place in the 
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homestead, in the church, and in society— * 
a place higher than what men occupy — a placé 
they musc fill and adorn by the beauty of theit 
character, We hâve refrai ned from the ostcn- 
tatious émancipation programme. Its bound* 
aries, even in European countries, it is hard to de- 
fine ; it embarrasses, strains, often hardèns 
the female mind under un favorable conditions 
such as ours ; it often leads men to temptation, 
and encourages the unprincipled among theni 
to indulge in advantes, destructive aîike of 
progress and morality. In our Ladies* Institution 
we try to educate the female mind ; in 
our Ladies' Society we discuss and décide 
social subjects. In our Ladies* journal we treat 
of subjects of every description, and specially 
such subjects as tend to the growth and 
welfare of women. But the most effective of ail 
our institutions is the daily Divine service, 
where men and women ait together for Worship. 
Right relations, according to our opinion 
between the two sexes, are most effectively 
established before the throne of the All-holy 
God, in the blessed time of dévotions, when ail 
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the purest, deepest, and noblest sentiments of 
tfae human heart are awakened, and everthing 
that is vile, worldly, and misleading, is thrown 
into inactivity. 

. The distinction of castes in Hindu society 
has been always recogni?ed as the fruitful 
source of a hundred other mischicvous practices. 
Its removal, therefore, it has been thought, 
wifl be a social refarm of the highest importance. 
Now caste, it will be remembered, priginally 
arose from the principle o£ the division 
oflabour. Certain occupations were assigned 
to certain classes of society to be practised 
hereditarily, without the option being given 
to change them for others. For centralizing 
and transmitting technical knowledge and skill ; 
for grouping, bindîng togcthcr, and preserving 
society in distinctive orders under the control 
of one ruling class, this arrangement was vcry 
good. But the exclusiveness and social tyran ny 
which it has begotten hâve made it an un- 
mitigated evil. Usage, however, has slowly, 
removed the rule of distinctive occupations. 
The Brahman onîy retains his ancient prie9tly 
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office ; the other occupations, originally fixed, 
hâve bcen mostly thrown open to, and distri- 
buted among ail classes promiscuously. The 
opérations of caste may be said to be confine d 
principally in thèse days (i) to matters of food 
and drink ; (2) to matters of marriage ; (3) to 
the performance of certain domestic cérémonies, 
notably the ceremony of taking and keeping the 
sacred thread in the case of Brahmans, and the 
performance of funeral cérémonies, specially 
of parents, in ail castes. Now it must be ad- 
mitted that the spread of éducation has con- 
siderably loosened préjudices on the subject of 
eating and drinking. But eating has been al- 
ways considered such a luxury that restrictions 
as to the kind and quality of food, as well as 
the company with whom it is to be eaten, hâve 
long ceased to be very binding except among the 
most rigidly orthodox. Forbidden food has been 
eaten by mankind from their earliest ancestry, 
80 therefore that part of the caste System, which 
has been loosened by English éducation and 
English habits, cannot bc said to be im- 
portant. Besjdes liberty in eating, drinking, 
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and promiscuous association among young men 
has gradually produced the evil of drunkenness 
and moral laxity, which, under the old caste- 
restrictions, vvould not hâve been possible among 
the better classes. Hence social change hère 
has been anything but an unmixed good. 

The Brahmo Somaj has gone to work in this 
matter in a quite différent spirit. From the very 
beginning there has been preached in that insti- 
tution the doctrine of man's brotherhood. Per- 
haps the members did not very well appreciate 
the importance of the principle they had then 
adopted. It involved, and has since led to the 
en tire dissolution of the caste-system. It is not 
easy to follow the successive stages of this 
development. Equality in religious rights is the 
undoubted source from which ail other equalities 
spring. The accidentai deficiencies of birth 
and éducation are unconsciously made up in the 
ambition to excel in wisdom and purity. The 
temporary suspension of ail différences and in- 
equalities in the oneness of feeling which dévo- 
tion inspires, causes a fusion of natures that 
must find some of its counterpart in the ordinary 
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relations of life. In really sincère worshippers 
and believers the accidentai disunion of circum- 
stances and social grades cannot last long. The 
levelling within levels everything without, 
Food partaken together has been a religions 
ordinance in many countries. And very well 
may ic be. The comnion support and nourish- 
ment of life, partaken together with joy and 
gratitude when friends mcet, . or eaten amidst 
the tears and tender sorrows of parting, directs the 
soûl to the comraon Source of ail that is tender, 
touching, wholesome and good. The sacramental 
"bread and wine," spiriiually partaken, not only 
make the master and disciples, but the disciples 
themselves of one flesh and blood. What caste- dis. 
ti notions can disturb the harmony of that holy bro- 
herhood ? Can man stand against m an when God 
unités them ? It is through a process, somewhat 
Uke this that the Brahmos, principally at the sacred 
season of their anniversary, hâve set aside the 
restriction which would not allow différent castes 
"to dine together. Acting from the iiberty 
which cornes from the fulness of the spirit, our 
church in such matters has set the example of 
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sobriety and sancticy. Drinking nothing but 
water, cating nothtng but the plainest vegetable 
food, many Brahmos havc practically checked 
the excesses which the gross secularism of u the 
éducation " of the day has created among the 
rising race. We havc retained the controlling 
restrictions of caste, without caste itself. 

For a long tîme, nay till Babu Keshub 
Chunder Scn, who is not a Brahmin, was instal- 
le d as che minister of the old Adi Brahmo Somaj 
in the year 1862, the ministry was always exclu- s 
sively reserved for Brahmins. The exception 
was ttiade in Keshub'3 behalf because ofhis 
peculiar eminence of character, and his then- 
existing great friendship with the chief leader of 
the institution Devendra Nath. Thus was 
Brahmin precedence first attacked in the 
Brahmo Somaj, though since the rupture many 
hâve gone back from this advanced position, and 
appointed for their ministers Brahmins only. In 
the meanwhile the organization of the Brahmo 
mission in 1865 by the younger party, gave a 
fatal blow to Brahmin precedence in the Somaj 
among the younger party. The missionaries were 
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young men belonging to . différent castes who 
under spontaneous spiritual impulses, and ready 
for self-sacrifice to any extent, offered themselves, 
and were selected for their moral and religioua 
progress* The influence of their leader formed 
and matured their character, and sent them 
throughout the country as bearers of the good 
news of a saving religion. Wherever they went» 
honor was shown to them by Brahmins and non- 
Brahmins alike, the duty of ministry devolved 
npon them, the duty of elevating and purifying 
the soûls of their brethren in distant parts of 
the land. Their precedence has been entirely 
spiritual, and it has effectually broken through 
the moral and religious exclusiveness of Brahmins 
fostered by Hindu casticism. The missionaries 
are the real leaders of the Brahmo Somaj, and 
when the ministry they fili is absolutely élective 
and independent of hereditary distinctions, hqw 
can the Somajes, led by their influence, uphold 
caste ? The dietary and priestly distinctions 
being thus removed, the other more serions 
restrictions come to be considère d. Ail cas te- 
rnies on the subject of marriage are most rigidly 
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observed everywhere. and in thèse rules idolatry 
is of course included. " What shall wc do at 
the time of marryîng our children ?" Cries the 
Brahmo, " We cannot eut out idolatry and lose 
caste» we can get no matches made if we are ex- 
communicated." This difficulty was solved by 
the marriage of one of Devendra's daughters in 
1861. That was the first Brahmo marriage 
ever celebrated, that is marriage accord ing to^^ 
theistic rites laid down by the Somaj excluding 
idol-worship. Brahmos from this time forward 
were practically taught what to do on the occa- 
sion of the marriage of their children. Though 
subsequently he has receded not a like from 
his advanced position, too much praise cannot 
be accorded to Baba De vendra Nath for 
the courage and faithfulness he displayed in being 
the first to introduce a marriage-reform out of 
which so many others hâve sprung — a reform 
which may be justly said to hâve ushered a 
new era into the history of the Brahmo Somaj. 
His relatives were bitter against him in this 
step ; he had some fear of the legality of the 
reform. But in the face of ail thèse discourage* 
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me nt s the rcformed marriage was célébra ted 
amidsc great enthusiasm and rejoicing on the 
part of the Brahmo community. The proceed«* 
ings of the marriage were published in the shape 
Of a small pamphlet, and widely distrîbuted. 
They attracted considérable notice and sympathy 
rom outside. This was a severe blow to caste. 
/'eut it led to still severer blows. Radical 
questions of widow marriage and intermarriage 
were started, whose solution brought about the 
well-known rupture in the Brahmo Somaj, and 
caused the sécession of the progressive Brahmo». 
If the restrictions of caste could be so far set 
aside, why should we not go farther, and celé* 
brate marriages between différent classes of 
the communi ty ? If caste restrictions are obnox- 
ious, are not caste-badges equallyso? Should the 
Brahmîn retain his sacred thread when he 
en te rs the Brahmo Somaj, andspecially when he 
occupies the pulpit? Thèse were questions which 
the progressive young men in the institution 
asked in quick succession. The answer to them 
was furnished by the célébration of the first 
intermarriage in 1862, and the renunciatîon of 
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the sacred thrcad by the newly-appointed junior 
minstcrs whom Devcndra Nath had himself l|/ 
selected to û\\ the pulpit. That vénérable man 
was greatly staggered, and evidently thought that 
his disciples were going too far. In marrying 
his daughter, according to reformed rites, he had 
become unpopularamong his own relatives, and 
shocked the feelings of the Hindu community. 
The further reforms, if instituted, would end, 
he believed, in a total aliénation of the Brahmo 
Somaj from popular sympathy. His fears, founded 
or unfoundcd, were npt so much for his own 
safety, as for that of the institution whose good 
nanreheconsidered himself justly responsible to 
protect. He, therefore, showed symptoms of 
disinclination to proceed, felt suspicious of the 
ground on which he had been gradually led by the 
enthusiasm of his youthful colleagues, and drew 
back in alarm. Men were not wanting about 
him, who took adyantage of his uncertain situa- * 
tîon to work upon his mind the conviction that 
the persons who urged thèse reforms were 
actuated more by a selfish désire to achieve 
distinction than any real progress in the Bra hmo 
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Somaj. He was told that Hindu society had 
bccn greatly scandalizcd by récent events, and 
that the Brahmo Somaj, if led by the young 
revolutionists, would end, as Buddhism had 
ended, in a summary expulsion from the country. 
Actuated by thèse fears, yielding to thèse sugges- 
tions, and deeply suspicious of the motives oî 
those very m en whom a short time ago he re- 
garded as the very life and support of his move- 
ment, Babu Devendra Nath Tagore cndcavoûrcd 
to weed out the new élément altogether, and 
conduct the institution accordingto the old régime 
so far as social matters were concerned; This 
meant a retrogression. Babu Devendra Nath 
wcnt back because he thought he was being 
tempted to be unfaithful to his own idéal, an 
essentially Vedantic and Brahminical idéal of 
the Somaj. The younger party moved forward 
because their idéal though Hindu, nationally 
and historically, was universal in spirit, embrac. 
ing the true and the bénéficiai in every System of 
faith and social life. Nor was this ail. In the 
progressive career of reforms they had adopted» 
they perceived, the certain guidance of Him 
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whose Spirit breathed lifc into the Brahmo 
Somaj amidst apparent dcath, and truth araidst 
error and falsehood. Under such circum- 
stances Babu Devendra Nath could no longer 
work with his young colleagues. He chose to 
remain with the old party, who hâve since, to 
a very great extent, revived the spirit of 
caste in the Adi Brahmo Somaj. In being 
compelled to secede the Progressive Brahmos 
were denounced by their offended brethren 
as a set of blind agitators, who, indiffèrent to 
ail spiritual progress and truth, had undertaken 
to upset the fixed arrangements of society. It was 
good they were thus denounced. Friendless, young 
and without means, this hostility of criticism 
awakened in them feelings of résignation, faith, 
and prayer of which we hâve spoken elsewhere. 
But the more they cultivated habits of self-exa- 
mination and piety, the more surely they felt 
the need of purifying their social atmosphère! 
and removing evil usages. Piety, they found, 
had no place in the character where truthfulness 
and strict morality did not rule the daily lifc 
Prayerful, devoted, and earnest in their religious» 
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exercises they were equally earnest and zealous 
to carry out the reforms they had proposed to 
themselves. The Brahmins in their midst be- 
gan to renounce their scared thread. Jnter- 
marriages, widow marri âges, and marriages on 
reformed principles began to multiply. The 
trammels of caste fell away almost unconscious- 
ly. The whole System of donjestic cérémonies 
began to be remodelled, and as a community the 
members of the Brahmo Somaj began to hâve 
real position and influence in the country. A t 
the présent moment so effectually hâve they dis- 
posed of this formidable difficulty, that the 
question of caste scarcely arises. The Brahmo 
Somaj in a remodelled social organisation, 
which attracts men from every part of the 
country. 

Of ail institutions in Hindu society, marriage 
is the most essential and most complicated. It 
involves a number of other usages, each one of 
which is exceedingly important in itself. The 
questions âge, of creed, rites and forms of 
caste, ofthe degrees of consanguinity, of mono- 
*gamy and polygamy, of widow celibacy, &c, are 
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ail includcd at one and the same timc in the, 
problem of marriage-reform. In fact the whole 
constitution of Hindu society, as at présent 
organized, cornes to be reconsidered, when you 
make up your mind to remodel the institution \y 
of marriage ; and the suprême difficulty stares 
you in the face that your reform is demonstrably 
çontrary to the law of the land. In spite of thia 
the Brahmos determined to do away with every 
evil connected with the Hindu marriage System. 
They removed from tbeir midst the custom of 
infant weddings. The opinions of the most 
eminent médical men in the country were çaken 
in the year 187 as to the right marriageable âge, 
and the best suggestions on this point were adopt- 
ed. The enforced celibacy of widows was a 
disability as unjustiiiable in theory as dangerous 
in practice. So that too was set aside. Not 
only was gross idolatry removed from marriage- 
rites, but ail absurdities in form and practice 
were alike eliminated. Strict monogamy was en- 
forced, and the marriage rie was made inviolable* 
Marriages between différent castes, whenever 
deemed eligible, were solemnized. The sacred 
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responsibilities of marri âge were explained 
to the parties bound îri wedlock, seriously and 
effectively, and ail foolish expense and un* 
necessary pomp were excluded as far as désir- 
able. But one terrible difficulté underlay ail 
thèse reforms* The Brahmo marriage was 
illégal» The bénéficiai changes introduced 
were against the spirit and letter of Hindu 
law* And this meant the illegitimacy of child* 
ren, and endless confusion in the descent 
and inheritance of property. The opinions of 
the most eminent Sanskritists and lawyers were 
given to assure the public of the illegality. 
Public opinion was elicited, and went to prove 
the same thing. And the Brahmos were there* 
fore compelled to memorialize Government for 
a législative enactment " to relieve them from 
their légal incapacity to contract marriages ac- 
cording to their own ritual." This mémorial 
Was strongly opposed by the Hindu community, 
and still more strongly by the conservative 
Brahmo party under the leadership of Babu 

k Devendra Nath Tagore. But the Brahmo 
Marriage Act, after four years of intense 
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struggie and anxiety, was passcd in March 
1872. The establishment of the legality of 
the Brahmo marriage ritual was a small matter 
compared to the vast social advantages it con- 
ferred in other respects. By it polygamy, the 
terrible evil in Hindu society, against which 
many eminent men hâve fougbt in vain, is 
rendered impossible in the Brahmo Somaj, the 
new law making it positively pénal. The 
minimum âge of marriageable persons being 
fixed by law, the obnoxious custom of early 
marriages is also virtually abolished. Caste is) 
simply ignored by the Act, and men and women \^ 
of différent classes of society can unité them- > 
selves in wedlock now with the perfect sanction f 
of law. Thèse reforms, if attempted to be' 
carried out one by one, would take a long time 
even if they were ever successful, under existing 
arrangements. The Brahmo Somaj, in laying 
the foundations of a new society, has established 
them as fundamental principles which must 
be accepted before any one can consistently 
belong to its reformed organization. AH thèse 
sufficiently indicate, we hope, che reformsto 
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which we hâve directed our attention, and whick 
we hâve been able, however partial ly, to bring 
to a successful termination. There hâve been 
about a hundred Brahmo marriages up to 
this time. The number of întermarriages was 
thirty-five, and the number of widow mar- 
riages was thirty-six up to the year 1879. 
Marriage being the chief domestic reform 
among Brahmos, we hâve not spoken of the 
other cérémonies. But thèse also havç been 
reformed, the principal one among them 
beint the shradb ceremony in honor of the, 
dead. Any innovation hère involves losa 
of caste, and often gives rise to persécution. 
But it being contrary to our belief în the 
future state of existence, we were obliged to 
a) ter the sbradb ceremony from the very 
beginning. This has, therefore, become conv 
paratively easy, and we hâve to perform many 
other cérémonies of différent kinds evcjy 
year. A complète list of our rituals would 
include (1) Jatkarma, which is the ceremony 
of thanksgiving after the birth of a child ; (*} 
Namkaran, the ceremony of name-giving when 
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there is Divine service also ; (3) Marriage ; (4) 
Fanerai cérémonies connectée! with the cré- 
mation of the dead ; (5) shradh, consisting of 
cérémonies in honor of the dead. It has been 
our wish for a long time to publish the forma and 
rites for ail thèse occasions. But for various 
circumstances wc hâve failed up to this time 
to do so. 

From what has been said above, it will be 
évident that ail the social reforms in which the 
Brahmo Somaj has engaged itself hâve been 
carried out in a strictly religious spirit. In fact 
they are religious reforms applied to the social 
needs of our comraunity. They cannot be 
viewed apart from the spiritual development 
of the institution. We hâve never introduced 
a social reform for the sake of innovation. Act-r 
ing in accordance to the model of Hindu 
society, and that model is based upon a uni- 
versai and very important truth, we hâve so 
proceeded that our social institutions may 
secure our religious principles, while those prin- 
cipes regulate and establish the reforms on a safe 
and permanent footing. A social reform as 
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such has no vitality in our land. It may be 
confined to a few individuals, those perhaps 
who sec the convenicnce of it, and are in dé- 
pendent of the opinion and influence of sacieqr 
in gênerai. But the entire organization outside 
will hâve Jittle to do with it ; it is ruléd almost 
entirely by religious influences, or such influ- 
ences as stand in the name of religion. The 
Hindu mind, by some peculiarity in its consti- 
tution, will recognize nothing but what bears 
the sanction of religion. • The social reforms 
that are necessary at the présent time on 
account of the altered circumstances of society 
must either be carried out under the cover of 
Hindu orthodoxy, as Pundit Eshwar Chunde r 
Vydasagar has been trying to do, or ùnder the 
influence of a better and truer System of faith. 
Those who want the reforms hâve, generaliy 
speaking, lost ail belief in orthodox Hinduism, 
because their éducation has removed a greac 
many of their erroneous ideas ; whereas the 
religion of the Brahmo Somaj is gradually 
recommending itself to the mind and the 
heart of the nation. Nor is that ail. In one 
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form or another that religion is slowly taking 
the place of Hinduisni. The Brahmo Somaj 
lias absorbed the s pi rit of the ancient Hindu 
religion, and left to those outside, its dead, 
dry, and meaningless forms only. The form s 
besides being meaningless are so narrow and un- 
enlightened that they cannot foster or en- 
courage any healthy change that is foreign to 
existing customs. To initiate or keep alive a 
genuine social reform with the helpof thèse 
customs, and the principles they imply, is to try 
to walk with the help of a corpse» How can 
life spring out of death, and truth out of false- 
hood ? True and living reforms can corne out 
of a living religion only. And inasmuch as 
the faith of the Brahmo Somaj has truth and life 
in it, social reforms among Hindus can revive 
in the soil of that institution only. Retaining 
therefore as much as possible of Hindu usages 
and institutions, entering înto, and truly sym~ 
pathizing with the spirit of the nation, speaking 
and acting, so far as désirable, in strict con* 
formity to Hindu ideals of social prosperity 
gand proress, the leaders of the Brahmo Somaj 
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are infusing their reforms into the very heurt 
of the nation and rearing up a new Hinda 
Society. If they remain true and faithful 
to the end, as we trust, by God's mercy, 
they shall, it is hoped the régénération of the 
Brahmo Somaj will prove the régénération of 
the whole Hindu race. Careful on the one 
hand to protect ourselves from the subtle in- 
fluences of idolatry, moral dulness, and social 
stagnation, equally careful on the other hand to 
guard our movement from the still more subtle 
influences of a shallow, secular, and godless 
civilization, faithful to our rfational instincts 
and national wants, wc havc struggled hard to 
steer ail our reforms to the safe harbour of 
a regenerate social life. How far we hâve been 
able to do this, it is not for us to say. It is 
enough if we can rest satisfied with the thought 
that Heaven'slight will in the end dispel our de-* 
ficiencies and darkness, and Heaven's grâce will 
ultimately crown our good efforts with succès» 
and true progrès s. 
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Practical Activîties of the Brahmo 
Somaj. 



'"THE sure index of the progress and prosperity 
of a popular raovcment like the Brahmo 
Somaj is the variety and estent of its practical 
usefulness. What has been said before will 
perhaps hâve convinced the reader that the 
Brahmo Somaj is a church which can lay some 
claim to the contribution of religious thought 
towards the progress of the land. It is our 
object now to show that in ^practical activity 
the So/naj is not déficient. Its work is com- 
mensurate with its dévotions. We hâve devot- 
ed a few pages to its missionary labours. We 
shall now say a few words about its gênerai 
labours. This will show the work in which 
a great many Brahmo workers are engaged 
in Calcutta. Each department of work will 
go under a separate heading. The whole 
is presided over and guided by Keshub 
Chunder Sen. He does not interfère with the 
détails, but ail the gênerai principles and ultimate 
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responsibilities lie with him. The whole forma 
a vast machinery of work with scores of 
devoted labourera spending annually about 
twenty-four thousand rupees, and spreading its 
bénéfice nt usefulness over the whole country. 

Ihe Albert Hall and Institut e. 
The native community in, Calcutta had long 
felt the want of a public hall where they could 
enjoy literary récréation, and cultivate friendly 
intercourse with each other. Amid jarring 
interests, amid political and religious divisions, 
it had long seemed. désirable to provide a place 
where men of ail creeds and colors might, lay* 
ing aside for a time their mutual différences, 
mingle with one another in social fellowship. 
Accordingly, when His Royal Highness the 
Prince of Wales was pleased to honor the 
metropolis of British India with a visit, there 
was a gênerai désire on 4 ail sides that so im- 
portant an event should be commemorated by an 
institution of the nature above referred to. 
An association, styled the Albert Institute, was 
formed on the 25th Aprii 1876 to carry out 
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thèse objecta. The Honorable the Lieutenant* 
Governor consented to be the patron of the 
Institute, and a council was organized consisting 
of a Président, a Vice Président, a Secre- 
tary, to be elected annually, and a Committee 
of 16 roembers. lt was resolved that there 
should be a public Hall in connection with the 
Institute, to be called the Albert Hall, for the 
following purposes : — (1) Library and newspaper 
reading ; (2) Lectures and debates on literary and 
scientific subjects ; (3) Soirées and musical en- 
tertainments ; (4) Public Meetings for the 
promotion of objects of gênerai interest and 
utility. It seemed to the Institute that there 
was room in the native part of the town for a 
public hall and a library, which could be used 
as a place for literary récréation and social 
fellowship. A good library containing, besides 
standard works on gênerai literature and science, 
a collection of rare and valuable oriental 
works, and also the principal Reviews and 
Magazines of the day, would, it was thought, 
be a powerful instrument pf encouraging 
studious habits amongst the native public. 
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Bonds of imellectual and social sympathy could 
also thus be forme d. 

The Institute invited co-operation and pecu- 
niary help from ail the princas and noblemen 
throughout India, and from the public at large. 
Within a short time the sum of Rs 25,000 
was collccted, the Maharaja Holkar heading the 
list with a donation of Rs. 8,000. This, with 
the libéral grant of Rs. 5,000, sanctioned by the 
Government of Bengal, brought the amount up 
to Rs. 30,000, and was quite ample to enable 
the Insticute to purchase a handsome building in 
che Collège Square, which is the educational 
centre of the city. The building was formally 
opened in April 1 876 under the name of the 
Albert Hall, by the Lieutenant-Governor of 
Bengal, Sir Richard Temple. His Honor 
made a tfpeech on the occasion, and exhorted ail 
classes to avail themselves of the career of 
usefulness ushered in by the Albert Hall. He 
also expresse d his warm sympathy with the 
project, and held out promises of co-operation 
on the part of ail connected with the Bengal 
Government. 



Digitized by LjOOQIC 



tbe Brabmo Somaj. 305 

' i ' ■ — ■ 

In accordance with a resolution passed at a 
gênerai meeting of the members on the 2 5 th. 
April 1877, the Institute was duly registered 
undcr Act XXI of 1860. In conséquence of 
unforeseen difficultés the registration was 
not finally completed till about the close of the 
year 1879. The Institution was now placed 
upon a strong légal footing. The Albert Hall 
has costnearly Rs 30,000. 

Tbe Albert Collège. 

The Albert Collège was started under the t 
name of the Calcutta School, in the year 1872. 
The management was undertaken by Baba 
Krishna Behari Sen, M. A., younger brother 
of Keshub Chunder Sen, and a distinguished 
graduate of the Calcutta University, aided 
by two other educated gentlemen, Unlike 
other schools and collèges it aimed at 
introducing amongst the boys certain spécial 
objects in addition to the gênerai éducation 
required for the purposes of the University 
examinatiotw. Thèse objects, were : (1), moral 
instructions ; (2), the communication of the simple 
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and elementiry truths of science ; and (3), the 
teaching of music. Besides, while in the other 
institutions, greater attention was paid to the 
acq aire ment of the English language, through 
which knowledge was conveyed, the Albert 
Collège took upon itself the ta3k of communicat- 
ing such knowledge through the vernacular in 
the lower classes, while in the npper classes 
English was introduced as the médium of 
instruction. Under suçh a System, a student 
experienced nb difliculty in m a s te ring at an 
early âge the détails of History, Geography and 
Mathematics, while he got ample time to pursue 
his study of English in the higher classes. 

The Albert Collège passed into the manage- 
ment of the Indian Reform Association, presid- 
ed over by Babu Keshub Chunder Sen, in the 
year 1873. Since then, it has maintained a 
career of uniform success and proiperity. The 
number of pupils in March 1881 was 667, and 
the maximum number ever attained was 70$ 
m April 1879. 

The Albert Collège has always been encouraged 
by the good wishes, help, and co-operation 
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of some of the excellent public-spirited gentle- 
men of the city. Scholarships hâve been 
instituted, prizes and me dais given, and facilities 
ofîered every way to the growing usefulness 
and improvement of the institution. 

Out of 21 candidates sent up to the Entrance 
Examination of the University in December 
1881, 13 passed. 

The financial condition of the Collège is 
tatisfactory. The total receipts of the year ending 
March 1 88 1, amounted to Rs. 13,419-12-8, 
and the disbursements to Rs. 12,018-11-5, 
the balance in hand being Rs. 1,401,-1.3. 
The Collège haS always supported itself. . 

The Collège was last year affiliated up to the 
standard of the First Examination in Arts of the 
Calcutta University. 

In connection with the School Department 
of the Collège, a Band of Hope, a Juvénile 
Tempérance Society, has been instituted from 
some time past. 

The first attempt in this direction was made 
in the year 1878, and the manner in which 
the young men acquitted themselves on the 
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occasion more chan justified similar experiments 
in future* The fifth gathering of the kind took 
place in January last. About zoo young men 
proceeded to the Présidents house, where an 
effigy of the démon of drunkenness had been 
set up, holding banners in their hands and sing- 
ing tempérance songs. There they were cnter- 
tained with oranges and sweetmeats, and were 
expected to demolîsh the monster. The effigy 
was then seized by the boys and set fire to in 
the midst of repeated cheers. 

Missionary Homes. 

The Bhart Asram that was established 
in 1871, and continued nearly for seven years, 
was a blessed institution* Spiritually as well as 
socially it was a great step in advance. In it 
the relations between men and women ap- 
proached much nearer to the idéal always held 
by the Brahmo Somaj in this respect. Truly; 
the inmates were like brethren and sisters. The 
efforts made for the éducation of the other sex 
were most effective. The devotional gathering 
every day, and the occasional meetings of the 
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men and women formed the nucleus of a 
society based on a new model. They ail lived 
in a most unworldly manner, careless of cvcry- 
thing except thcir spiritual progress. When 
the time came for the dissolution of this move* 
ment in 1878, the higher idea of forming a 
religious neighbourhood was formed, and hence 
the construction of homes for the Brahmo 
missionaries was undertaken. That idea has 
now been carried out into an accomplished 
fact. There is a corner of that spacious fine 
street, known as Upper Circular Road, which, 
four y cars ago, presented the sight of a weedy 
wilderness. At présent it is a pretty colony of 
neat little houses which form a compact well-en- 
trenched neighbourhood callcd the MangalParab. 
Almost ail the Brahmo missionaries hâve their 
homes hère. There are nine such homes. 
Some of them hâve been bûilt with the proceeds 
of the ancestral property of the owners. Others 
hâve been buiit at the expense of the public. 
One of the missionaries devoted the greater 
part ofhis time and energy towards the con- 
struction of thèse buildings. And within the 
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short period of two years ail thèse houses 
havc rcared thcir heads. The sympathizing 
public havc contributed nearly Rs. 3,000 for 
this purpose, and subscriptions continue to be 
given for repairs and improvements. Mis- 
sionaries, with families, are thus permanently 
accommodated, and the Brahmo Somaj has se- 
cured a lasting shelter for its honored workers. 
The activity manifested in this matter has been 
of the highest use both to the public and to the 
persons benefited. 

We hâve thus got a religions neighbour- 
hood in place of the old Èhart Asram. 
The families are on terms of mutual îndepen- 
dence and equality. Both the men and women 
almost every day congregate for morning 
service in the house of the minister. The 
ladies attend the meetings of. the Ladies' 
Institution, and the weekly service in the 
Mandir. The boys and girls are sent to the 
Albert Collège. Altogether there are the 
éléments of a healthy little community which 
can perform the experiment of social re-form 
on a proper scale, and on an independent 
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footing And the New Dispensation is bound 
to prove to the world that this ail-important 
experiment of a society founded upon strictly 
theistic and apostolical principles, is a succcss in 
ail respects. 

Female Improvement. 

The female improvement department of the 
Indian Reform Association was established with 
the other branches in November 1870, with 
a view to raîse the intellectual, moral, and 
social status of Hindu women. The prac- 
tical means adopted for the purpose was 
the founding of the " Female Normal and 
Adult School" in February 1871. In the first 
few months of its career the institution 
received some pecuniary help from the late 
lamented Miss Mary Carpenter, but her 
contribution ceased very soon, and it had to 
dépend upon subscriptions raised from among 
educated native gentlemen ail over the country. , 
The most earnest efforts were made, and public / 
meetings were held at Allahabad, Cawnpore, 
Lucknow. Etawa, and Agra, &c. Appeals were 
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put fort h, and the response was immédiate 
warm, and generous. The large sum of Rs. 1,500 
was raised by thèse means. 

The school opened with 14 pupils of respect- 
able families, and the number rose to 24 at the 
end of the year, of whom four were unraarried, 
three widows, and 17 married. A girl school was 
attached to the institution with a view chiefly 
to afFord means to the pupils of the Normal 
School to learn the art of teaching. The 
pupils were regularly examined every month. 
The first half-yearly and yearly examina- 
tions were held with most satisfactory results, as 
will be found from the recorded opinions of the 
examiners published in the printed reports of the 
Indian Rcform Association. A lUerary associa- 
tion, " Bama Hethaishinee Sava," was formcd 
by the pupils of the school under the presidency 
of Babu K. C. Sen. Meetings were held twice 
a month, and the subjects discussed were sub- 
sequently embodied in the fotm of essays pub- 
lished in the Bama Bodbintfatrua which was the 
Ladies' Journal. 

In the next year, that is 1872, the institution 
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secured an annual grant of Rs. 2,000 from the 
Government, and went on year by year with 
growing and remarkable success for six ycars, 
during which the number of pupils varied at 
the end of each year from 24 to 34, and the 
standards rose from the Fifth Book of Reading to \y 
the works of Addisdn, Goldsmith, Longfellow, 
Byron and Shakespeare. The ladies went on 
making remarkable progress, bot h in thought 
and in the power of expression, as will be found 
from the opinions of the examiners on their 
essays published in the reports. 

The annual distributions of prizes were held 
with great éclat ; and distinguished persons, such 
as Lord Northbrook,Miss Baring, Sir Richard and 
Lady Temple, Lady Hobhouse, Lady Napier, and 
others graced thèse occasions with their visits. 
The institution secured the sympathy, and enjoy- 
ed the encouragement of the gentry and aristo- 
cracy, not only of this country, but of Europe also. 
The Crown Princess of Prussia was graciously 
pleased to send présents to the pupils of the 
Institution. During the period unaer review 
six lady teachers were trained, some of whom 
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are still etn ployé d in important educational 
duties. 

In the seventh year of its career, that is in 
1878, the Government aid was withdrawn, 
owing to which, and in conséquence of va nous 
adverse circumstances, the institution began to 
décline until it ceased to exist almost altogether. 
But efforts were always made to keep it up. 
About this time an association, styled "Arya 
Nari Sava," was established for grown-up 
Hindu ladies, in which lectures on various 
religious, moral, and other subjects were deliver- 
ed cvery week. This institution has since 
been re place d by the Native Ladies' Institution, 
established in the course of the présent year. 
Ini878agirl school, called the Metropolitan 
Female School, was established, which went on 
through varied fortunes, and has now been at- 
tached to the Native Ladies' Institution. 

There are weekly lectures in the Native 
Ladies' Institution on History, Natural Theology. 
Female Biography, and Natural Philosophy. 
Standards in English and Bengali hâve been 
laid down. It is proposed to hold annual 
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examinations also, About fifty ladies attend 
the weekly lectures regularly. A ladies' com- 
mutée, consisting of English and Hindu ladies 
of the most distinguished position, bas been 
formed. Large contributions hâve been received 
from native gentlemen and noblemen, and the 
whole undertaking has commenced under very 
favorable auspices. This Institution, it is hoped, 
will perform as important functions as those 
performed by its predecessor, the Adult Femaie 
Normal School. 

Tempérance Work. 

Our Tempérance movement was established 
first in the year 1871, and a correspondence 
with the Government took place, based 
on the opinions of influentiai men obtained on 
the subject of the iiquor trafic. But subse- 
quently some of our young men organized 
themselves into a Band of Hope. Besides the 
Tempérance Journal, which has been issued 
from a long time under varying names, meetings 
are occasion ally held, and gentlemen, who 
advocate the principles of the cause, are request- 
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ed to givc lectures, which are generaily very 
well attended. The Band of Hope has a 
pledge to which hundreds of signatures hâve 
been obtained. The society aims not only 
to establish teetotalism, but to wage war against 
other for m s of immorality which, in the présent 
transition state of society, are making great 
havoc among the educated and the young. 
There are yearly processions in connection with 
the tempérance movemènt, for which large 
numbers pf boys, belonging to the Albert Collège, 
are traîned. The Tempérance Society has 
a large list of mémbers. 

Cbarity. 

The work of charity has been carried on in 
the Brahmo Somaj from a long time. The 
whole Province of Lower Bengal has been 
infested with épidémie fever for many years 
past. And in connection with our practical 
work, we hâve from time to time sent médical 
aid and advice to places where disease has been 
prévalent. Of late the charitable work of the 
Brahmo Somaj has taken the modest form of 
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rclicving immédiate distress. Some. of our 
agents visit the hospitals, car ry in g with them 
5uch small conyeniences as pièces of cloth or 
money. The patients are comforted, and some- 
times letters are written at their dictation to 
their friends aud relatives at home. Poor 
respectable familles, who cannot beg, and suffer 
in secret, are sought out and helped with pecu- 
niary assistance. Boys and young men, who from 
the mofussil corne to fînd opportunities of édu- 
cation, but cannot find means for that purpose, 
monthly receive such aid as may enable them to 
pay for their schooiing and boarding. Besides 
this we hâve sometimes to build or repair huts 
in hich the powor dwell, who hâve not the means 
of keeping them weather-proof. Debts of poor 
men, who are involved, are sometimes paid; 
Funeral expenses, in the case of sudden deaths in 
very poor farailies, hâve to be met. The funds 
for ail thèse purposes are contributed by the 
gênerai public. When there are marri âges in 
wealthy households, or any other occasions of 
jubilee, the manager of the worfc of our charity 
applie3, and sometimes receives libéral response3. 
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The Brahmo Somaj Miuion Office. 
This départaient of oar work was establishcd 
on a regular footing in January 1866. It was the 
first organization into which the Brahmo Somaj 
of India ventured itself after the sécession. Its 
chief work has been to support and take care 
of the families of Brahmo missionaries. The 
Mission Office has taken charge of almost ail 
thèse families — feeding, clothing, and housing 
the mcn, women, and children. The business 
of this deparcment has increased continually. It 
has undertaken and managed to print our books 
and pamphlets, and to sell them. This yields 
6ome income wh^h goes towards the support 
of the missionary families. It édita oui 
journals which also yield some income. It 
manages the Bidhan Press, which is the 
property of the minister, and from the proceedt 
of which his expenses are met. The Mission 
Office corresponds with ail the Brahmo Somajes 
in the country, answering their questions, 
furnishing them with necessary information, 
and inquiring after their progrès 3 and prosperity. 
AU letters to the Brahmo Somaj are received 
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at the Mission Office. The subscription, 
and the différent kinds of contributions made 
to the funds of the Brahmo Somaj of India, hâve 
to be gathered by the Mission Office. The 
accounts of ail thèse various parts of the work 
hâve to be kept, and published yearly. Hence 
one of the Brahmo missionaries, Bhai Kanty 
Chunder Mitter, has devoted ail his tirac and 
energy to the management of the Mission Office. 
Its average yearly receipts from ail sources 
amount to about Rs. 12,000. Its average yearly 
expenses swallow ail this income. The Mission 
Office forms, as it were, the very heart and 
centre of the Brahmo Somaj, wherefrom its 
resources spread and circulate in every direc- 
tion. 

The Tract Society. 

The Tract Society has been recently estab- 
lished by a number of Brahmo gentlemen, most 
of whom do not belong to our missionary 
body. Their object is to publish and sell the 
sermons, speeches, and writings of the minister, 
and do ail that is necessary to give wide cir- 
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culation to his sentiments on every subject. 
They hâve worked energetically during the last 
four years, and published two books and many 
pamphlets besides running some of the 
old ones through new éditions. The Libéral 
and New Dispensation journals are under their 
management. The little society is prosperous 
in its circumstances, and judicious in the ways 
and means it adopts for its work. It is a sort of 
subsidiary agency to the Brahmo Somaj Mission 
Office. Babu Krishna Behary Sen, M. A., younger 
brother to the Minister, who is the Rector 
of the Albert Collège, is at the head of this 
society, and his colleagues are as efficient and 
active as himself. 

Tbe Journal*. 

The literary activity of the Brahmo Somaj 
of India makes an important manifestation of 
itself in the number of journals issued by it, 
both in English and in Bengali. The oldest 
among thèse is the Dbarma-tatwa % which is a 
weekly religious journal, started in 1866, con- 
taining articles, investigations on religious sub- 
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jects, and news of the Brahmo Somaj. The 
New Dispensât»» journal is its English coun- 
terpart, and gives the spirit and essence of 
the religion of the Brahmo Somaj. The 
Libéral is a weekly newspaper substituted for 
the late Sanday Mirr$r, discussing social, moral, 
and political subjects, and forming the English 
organ of the Brahmo Somaj of India in ail 
respects. The Sulutf Samacbar is the weekly 
pice paper, originally started by the Indian 
Reform Association with the object of educat- 
ing the masses. It is widely sold, and has 
a circulation of two to three thousand. The 
Paricbarika is a monthly magazine in Bengali, 
pùblished for the benefit of the other sex, 
among whom it has been popular, and some of 
whom hâve contributed to its columns from 
time to time. The Balak Bandhu is an illustrated 
Bengali magazine, issued every month, for the 
entertainment and instruction of the young of 
both sexes, by whom it is read with fond eager- 
ness. The Fisba Byree is a tempérance magazine 
issued by the Band of Hope, and circulated 
free among the community at large. 
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Our Books. 
In the présent âge of thôught tnd mental 
progress no form of work is so well appre- 
ciatcd, and so significant as literary activity. 
And in this the Church of the New Dispen- 
sation distinguishcs itsclf so well that the officiai 
report of the Government of Bengal notices 
in very complimentary terms this department 
of its activity. In the Sélections from the 
Reports on the Publications issued and registered 
in the several Provinces of British India du ring 
the year 1880, the following paragraph appears 
under the heading a Religion" : " The por- 
tion of the Brahmo religious literaturc, which 
émanâtes from the Brahmo Somaj of India, is 
now displaying a development of a most inter- 
esting character. It has become deeper in tone, 
more catholic in spirit, more conciliatory in 
its attitude towards other religions, monotheistic 
or polytheistic, more cosmopolitan in sentiment, 
more synthetic in aim and purpose. Thèse 
changes are clearly traceable to the New Dis- 
pensation, which has, therefore, become a literary 
power in the country." 
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There are for sale now in the Brahmo Somaj 
Mission Office, according to the published list, 
one hundred and twenty books, some of whiçh 
are small, and some large. Of thèse fifty-one 
are in English, and sixty-nine in Bengali. If 
on the average we allow to each publication a 
space of forty pages, thèse hundred and twenty 
books will cover six thousand pages. This 
amount of literature has emanated over and 
above the contents of our English and Vernacu- 
lar journals which, including those of our East 
Bejigai Branch, are ten in number. The sub- 
jects on which the.se books hâve been written 
include every variety of religious thought, both 
in prose and poetry. They include tracts, 
lectures, sermons, gênerai treatises, and elaborate 
compositions. A Bengali translation of the 
Koran is being brought out for the first 
time, in sépara te numbers. The lives of 
Sakyamuni, Chaitanya, Dhruba, Pralhad, 
of remarkable Mahomedan saints and devotees 
hâve been already published, and an elaborate 
life of Jésus in Bengali is soon expected. The 
sale of thèse books, amounting nearly %o 
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Rs. 2,000 a year, yields the Mission Office the 
greater part of its income. 

Tbe Brabmo Mandir. 

The history of the house of worship is veiy 
much like the history of the spirit of the wor- 
shipper himself. Eighteen years ago, whcn the 
Brahmo Somaj of India was first establishcd, the 
new band of theists felt the necessity of a place 
of public worship. But they were without 
moncy, and their friends numbered but fcw. 
They resolved to appeai to the sympathy of the 
country, and thus raise funds. The enterprise 
commenced with a loan of three thousand rupees 
on the Minister's personal responsibility. Then 
almost every missionary determined to gather 
money in the course of his itinerations. 
Every body paid in his mite. The Brahmo 
Mandir could then be opened in August 1869: 
The construction required an outlay of about 
Rs. 20,000, and the contributions gathered, did 
not, up to that time, amount to more than half 
of that sum. It is only very recently that the 
original debt has been wiped off. What with 
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the occasional repairs, additions, and fresh 
accession of land, the expenditure may be 
very well laid down at Rs. 25,000 or more, 
besides the monthly establishment of ordinary 
charges. 

Summary. 

The charge is sometimes brought and suffered 
to be laid against the New Dispensation that, 
owing to récent devotional developments, the 
practical activity of the Brahmo Somaj has much 
declined. Though no notice has been taken of 
this unfounded accusation hitherto, yet the time 
has corne for the public to reflect for a moment 
on the mighty machinery of the work carried 
on by the New Dispensation, a work which only, 
because it does not indulge in noise and ostenta- 
tion, does not attract the attention it deserves. 
The educational agencies, embracing a collège, 
and female schools, regularly instruct between 
six and seven hundred soûls. And in this edu- 
cational work both maies and females are includ- 
ed. The journalistic agencies, both in English 
and the Vernacular, nine in number, spread 
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our views in every part of the country, and havc 
an average circulation of six to seven thousand. 
The Albert Hall Jnstitute is a resort and centre 
of attraction to the Native public, supplying a 
common ground on which the people exchange 
their views on every imaginable subject of im- 
portance. The Brahmo Mandir weekly gathers 
a congrégation bf about three huhdred pcrsons 
who listen with rapt attention to our ministry. 
Eighteen Brahmo missionary families, containing 
about seventy soûls, are housed, fed, and cared 
for. The administration of charity embraces 
every class of society that may happen to need 
our help. Thousands of our books are sold by 
the Mission office which, in ail its departments, 
receives and spends large sums of money averag- 
ing to about eleven thousand rupees a year, to 
which we may safely add another thirteen or 
fourteen thousand belonging to departments not 
directly under the Mission office. Ail our mis* 
sionary and lay workers, who hâve been entrusted 
with responsibilities, hâve tobeguided, governed, 
helped, comforted, and encouraged. Endless 
internai quarrels hâve to be decided, and varions 
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minute small détails adjustcd. Over and above 
this ail new movements, new undertakings, like 
festivals, processions, théâtres, and meetings of ail 
sorts hâve to be planned and promoted. And 
then a continued watchfulness has to be kept up 
that no department of work failsin its appointed 
mission, and that the New Dispensation ceaselessly 
moves in its forward course of increasing progress 
and spirituality. It is the spirit of an all- 
active, all-supplying Providence alone that has 
gradually created, supported, and prospered such 
many-sided activity. 
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The Second Devotional Movement 
in the Brahmo Somaj. 



A FERVTD ever-advancing religious life îs not 
to be satisfied with any forcgone attain- 
ment. Truth îs an eternal search, and endless dis- 
covery. The devotional movement which began 
so soon after the establishment of the Brahmo 
Somaj of India, and culminated in 1 868, which 
absorbed into itself ail the vitality and the genius 
of the great religion of Bhakti prévalent from one 
end of India to another, produced spiritual 
and practical fruit which sufficiently nourished 
our commun ity for nearly ten years. If the 
reader will review the events, measures, and 
institutions which sprang into being from the 
end of 1865 to the end of 1875, ^ e W M ^ n< ^ 
ample cause to be thankful for the work which 
the Brahmo Somaj of India did, and the way 
in which it vindicated its separate existence 
and organization. But the spirit of that move- 
ment ne ver allowed to itself satisfaction for 
the. accomplishments of the past, in -view of 
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the gigantic responsibilities lying undischarged 
in the future. So about the latter part of 
1875 fresh developments seemed imminent. 
The leader observed symptoms of approaching 
worldliness creep into the movement. Higher 
planes of personal character and individual 
progress presented themselves into view. Moral 
disciplines of a severe order seemed necessary 
to be established. Physical comforts began to 
be abjured. Vairagya, or renunciation of the 
world was the constant subject of discourse and 
precept. First of ail the Minister, and then 
the missionaries, began to cook their own food. 
Other self-abnegations also, the reports of which 
at the time greatly agiiated the Brahmo com- 
munity, came into practice. Protests were 
sent by English friends at home against this 
ascetic movement. Explanatory epistles and 
articles appeared. But it was felt on ail sidei 
that the character of the Brahmo Somaj move- 
ment was assuming a definite and peculiar 
aspect, somewhat différent from the broad, 
rationalistic, colorless exterior it had maintain- 
çd for the last forty-five years. People felt a 
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vivid alarm, but it was allayed by timely 
explanation. The alarm was allayed but not 
removed. For, when in the beginning of 1876 
there was among us the further development 
of " a classification of devotees" into the four 
orders of Yoga, Bhakti, Gyan, and Shaba,* fresh 
protests poured in again. It was alleged that 
we were compromising the philosophical com- 
prehensiveness of the Brahmo Somaj by narrow, 
spécifie, and technical distinctions. The whole 
fact of the matter was that our movement, 
from the région of spéculation and prayer, 
advanced to the great and uni versai 
processes of spiritual culture. Ail the Brahmo 
missionaries had hitherto partaken of a common 
doctrinal, ethical, and devotional culture. They 
were now, according to tempérament and ten- 
dencies introduced to spécifie departments and 
disciplines for training and progress, ail along 
recognized in the. world as the appointed mé- 
diums of spiritual excellence. The Brahmo Somaj 

* Yoga is communion with the Spirit God. Bhakti 
is devotional love. Gyan is religious knowledge. 
Shaba is service to fellow men. 
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practically entered into the arena of definite 
religious culture and discipline. This was a 
new departure in the history of that movement. 
And we cannot, the rc fore, wonder at the con- 
séquent alarm and protest. But be it hère ob- 
served that the culture and the discipline were 
peculiarly Indian, embracing the grand principles 
into which the ancient Hindu religion and ail 
religion in gênerai, may be analyzed. Two of 
the advanced Brahmo missîonaries were initiated 
into the new teaching, one for Yoga, the other 
for Bhakti. Other s again received instructions 
to qualify themselves for other subjects. 

It is necessary to give the reader some idea 
of what the new teachings were. Thèse will 
set forth more completely than we can the spirit 
of the new movement. With that object the 
following passages hâve been translated from the 
Bengali. 

To the two Disciples. 

" A long while ago you two left the life of 
worldliness to enter into the life of religion. 
This day you leave the life of religion mized 
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with sin, worldliness, and unreality, for the pure 
and profound life of unmixed and gcnuinc spiri- 
tuality. Be initiated in deep Sadban for thîs 
purpose. You hâve not yet beheld your God in 
due measure. To-day you set out on your way 
for that région where you will see the great 
mighty God giving his solemn Dispensation with 
his own hand. From the first letter to the last 
of this Dispensation everything is written by 
God. Nothing of it is by man. Where is the 
dispensation ? Where is your God ? There, before 
you in the far distance. When you go there your 
hearts will be filled with gladness. Bijoy, you as 
a Bbakta, Aghore, you as a Yogi go, walk in that 
direction. . . . You, Bijoy, who are initiated in 
Bbakti, bear in mind that inebriation in God is 
to be the great condition to which you aspire. 
And you, Aghore, who are initiated in Yoga, you 
should bear in mind that your aspiration ought 
to be to commune with your God al way s, in ail 
places, and under ail circumstances, with your 
eyes shut, as well as with your eyes open. Accept 
this discipline, There will be some différence 
between you and those who sit around you. The 
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message of light that cornes through you, they 
will receive. I too do not accept this initiation. 
I too will learn from you And may we ail 
finally enter into the same blessedness." 

Yoga Teacbings. 

" O thou learner of Yoga> know that true 
communion is not possible unless thou dost draw 
within thyself wholly. Draw thy feet close 
within ; and thine ears, and thine eyes, and thy 
hands also draw within thy soûl. Thy feet, 
folded away from the world without, must tread 
and travel far into the inner realm of thy being 
to behold the formless temple of the Spirit God. 
Thine eyes, sealed to ail objects of sight and 
sensé, must re-open within thy soûl, and there 
penetrate deeply into the secrets of communion. 
And thine ears, O disciple, must be deaf to ail 
sounds around thee, inten: only upon hearing 
the harmony of the spirit world. Thine hands, 
inactive in ail other things, must busily work in 
serving within the God of thy heart. Thus ail 
thy sensés, nay thy whole being, must be absorbed 
in the profound contemplation of the object of 
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thy 2*£4. Yet thou shalt not always tarry within 
thyself. There must be the reverse process of 
coming from within to the world outsidc* The 
T$gi who, bound hand and foot in his soûl, 
ventures not to stray into the fair earth a round 
him, whose eyes dare not look at things in the 
face, is weak and immature ; he has but half 
accomplished his task, Therefore thou shah hâve 
to come out of thyself into the world again. 
But is it necessary for this that thou shouldst 
turn thy back to the God of communion in the 
soûl ? In reversing the process of Yoga, musc 
thou also reverse thine attitude towards Him 
whom, self-contained, thou hast seen ? No, 
Behold him without and behold him within* 

Bbakti Teacbings. 

<c O Bbakti learner! Kuow that Bbakti is 
only the true and tender love of the soûl. The 
True, the Good, the Beautiful ; thèse are the 
three seed-truths of Bbakti. Thèse are the three 
sides of the nature of the Deity ; they produce 
three corresponding sentiments in man's soûl one 
after another ; and the three sentiments in their 
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tûrn comprehend Divine nature. Révérence for 
the True ; love for the Good ; enthusiastic 
dévotion or inebrîation in the Beau ti fui. The 
real exercise of Bbakti, howcver, ranges between 
the Good and the Beautiful. Thèse fwo attri- 
butes oî God form the basis of Bbakti, which 
grows upon them. Affection or love is the 
commencement of Bbakti, enthusiasm or in- 
ebrîation is its maturity. Love is the seed, in* 
ebriation is the fruit; Love is the infancjr, 
enthusiasm is the youth. But what about moral 
purity ? Is there no morality in the ground of 
'Bbakti} Nay ; true Bbakti is beyond the région 
of morality and immorality. The Bbakta cannot 
be sinful. It is unnecessary to say that he must 
be holy. The deep truth of the matter is this : 
The ground of moral purity must be fully 
secured before Bbakti can begin. Let ail sin 
first go. away ; let ail moral duties be first dis- 
charged, and then only can the discipline of 
Bbakti commence. Unies? a man's character be 
thoroughly good, he is unworthy to take up the 
question of Bbakti. But a man's character may 
be pure in two différent ways. Purity may in 
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some cases be only strict and rigorous self-disci- 
pline ; in other cases it may be the resuit of the 
sweetness and tenderness of the soûl. The latter 
Î8 Bbakti, Its very begînning is joy. Bbakti 
grows on the soîl of holiness. Bbakti cornes with 
colour and beauty in its wings. The outlines of 
a picture may be correct and good. But as in 
themselves those outlines are naked, harsh, dry, 
and incomplète, and when filled in with warm 
colouring thçy become alive, soft, and charming* 
so a man's character may be good and pure, but 
harsh and charmless, and it is only when he is 
adorned with the beauty of love, tenderness, 
and peace that his character acquires its fulness. 
«Mère moral ity is not enough for Bbakti ; but 
immorality makes Bbakti impossible. This bcar 
in mind always. It is a most dangerous thing 
to say that a Bbakta can ever be immoral. It is 
ne ver his custom to say, ' First let me cultivate 
Bbakti, and I shall be pure afterwards.' No* 
He eschews ail sin before he begins Bbakti. 

" Now let us ask whence springs Bbakti» It 
springs from restlessness. Thou hast faith in God, 
thou dost faithfully perform ail religious exercises; 
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thou art good to thy neighbours, tothy kmsmen 
true to ail domestic and social relations ; but the 
heart cries out in the midst of thèse things, say* 
ing, " There is no rest for me in this." Then 
the Giver of ail truth finds it necessary to send 
a new dispensation. He sees His son hath no 
rest, and He wants to give him rest. Why 
should God's son suffer from the deep pain of 
restlessness in the heart ? Peace is necessary, 
so is joy, so is love. Therefore the good God 
sends the dispensation of Bbakti. This is the 
sole reason of the Bbakti dispensation, and 
there is no other." 

Our preachers in their tours in the provinces 
inculcated thèse new principles and disciplines. 
The spirit of the development spread, and pro* 
duced an évident efFect upon the dévotions, 
lives, and character of Brahmo worshippers. Phyi 
sical austerities, severe personal disciplines; 
gerat simplicity in food and clôt h in g, long 
courses of méditations, midnight vigils, occasïonal 
retirements from the world, were the manifesta- 
tions. But one thing was plain. The Bhakti 
movement of 1868, chiefly emphasizing the 
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Vaishnava characteristic of strong emotional 
excitement, had enlarged and widened it» 
character, scope, and principles, and imbibcd 
the parallel culture of Yoga (rapt communion.) 
And thus, by graduai and slow accretions, the 
full complément of the Hindu religious idéal 
of piety was practically and definitely formed 
in the Brahmo Somaj. When towards the 
latter part of 1875 the first beginnings of the 
Vairagya practices took place, who expected 
that they would consummate to such an idéal ? 
But mysterious are the workings of Providence» 
and they lead man through untrodden pat h 8, 
Thèse tendencies did not stop hère. Next 
year, 1877, there was a further development 
still. At the autumnal festival in August 
another new classification of devoiees was 
effected, the orders extending to the study and 
culture of religions bbth Indian and foreign. 
Unto one man was appointed the study of the 
Christian scriptures and the cultivation of the 
spirit of the Christian religion. Another was 
solemnly called to take up Biiddhism and its 
scriptures as his subject. A third was entru&ted 
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with the study of the Mahomedan religion 
and writings. And the Hindu religion formed 
the study and méditation of the fourth. Each 
one reverently responded to the cali, and 
devoutly pursued his studies, méditations, and 
prayers. The ordinance reminds us of the 
sending of the four Brahmins by the old Brahmo 
Somaj to Benares more than forty years ago to 
study the four Vedas. As the results of their 
labours and researches modifie d the his tory and 
principles of the Brahmo Somaj movement, and 
Led to the abolition of the Vedic covenant, so 
may we say, the researches and méditations of 
thèse other four students, in their respective 
departments, had influence towards the formation 
of the idéal, which from the next year marked 
the new epoch through which we are now 
struggling forward. 

. The year 1878 began with the agitation of the 
Cuch Behar marriage. Progress, principle, 
personal respect and relationship, everything 
was drowned in the acrimonious controversy. 
The Brahmo Somaj was threatened with real 
and serious catastrophe. We ail know what 
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happcned. But amidst ail this bitterness, dis* 
ordcr, and disruption, the clear and definite 
principîes elaborated during the last thrce years, 
were steadily held with iron grip. Amidst ail 
this peacelessness, prayerlessness, blasphémons 
extravagance, and sacrilegious fanaticism, the 
sweet, sanctifying, glorious dévotions of the pasl 
ten years were not only held with regularity, but 
deepened and matured so as to give adéquate 
consolation against the rage of the heathen, and 
the vain imaginings of people. Nay more. 
Leaders and followcrs, ministère and disciples, ail 
felt that thèse troublous times were the fit 
season for once more raising the ideals and 
altitudes of their religion and their lives. 
Human praise and human censure they felt were 
equally misleading. More devoutly than they 
had ever done, they began to look up to the Lord 
for counsel and guidance. The doctrine of 
inspiration daily acquired fresh vividness and 
force. Beyond the clamours and quarrels of the 
mad times, they were led to contemplate and 
feed on the characters and strength of the 
prophets and pioneers of mankind. The ever 
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grOwing fait h in Providence and the Divine 
personality acquired uiispeakable tenderness, and 
gave shape to the conception of God's Mother- 
hood. An intense realization of the Sentiments and 
spirit of a many-sided religion suggested the 
necessity of cérémonies and sacraments. And the 
tendencies of the last many years added to thèse 
spiritual impulses, struggle, and trials, culminated 
ni the idéal of the New Dispensation. The 
scriptures of différent nations put forth their to- 
wering personalities. The dévotions of ail religions 
soggested a synthetic discipline. The mystic 
rites of varying churches struggled to find their 
interprétation. - And the doctrine of direct 
inspiration made everything an intense reality. 
Pilgrimages> or the spiritual study of the 
characters and teachings of great prophets, were 
enjotned. Enthusiastic missionary expéditions 
were carried from province to province. And 
ail thèse together formed that unity of idéal 
which was proclaimed in the New Dispensation. 
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TN ail countries and among ail nations, where- 
ever thcre is civilization, and among whom 
religion has any life, there is at présent a 
decided effort after some broader and more free 
religious culture. If want and effort mean a 
change, such change cannot be far distant. 
Convictions hâve enlarged and become liber- 
ated, ancient orthodoxies hâve been unhingcd, 
théologies uprooted, assaults on traditional 
authority hâve had the most unmisukeable 
resuit. New and great aspirations hâve been 
awakened for a deeper union between the 
spirit of man and God, for a deeper insight 
into the nature, attributes, and relations of the 
two. The scientific affinities between man and 
the uni verse, between reason and faith, the 
moral relations of opinion and conduct, of 
private judgment and ecclesiastical authority, 
the unfitness of ideas and social arrangements, 
the growing taste and éducation of communi- 
ties, hâve given rise to questions whose 
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importance cannot be overrated, but whose 
solution is as far as evcr. There is an up- 
heaving spirituality at the bottom of loose social 
organisations which does not find adéquate 
outlet through the constituted channels of 
public opinion ; there is a mighty craving for 
liberty which spends in impetuous and incessant 
protests against the old and establîshed orders 
of intellectual, moral, and religious restraint. 
The revolutionary literature of the last quarter 
of a century undisguisedly attempts the over- 
throw of ail trust and sanctity, and the establish- 
ment of a mindless, soulless materiaiism, that 
will leave man nothing higher than his animal 
nature. On the other hand the desperate 
struggles of religious men to revive the âge of 
unreasoning fait h, and exploded superstitions, 
promise to make religion the most rétrograde 
and demoralizing pursuit of the présent century. 
There is nothing certain, nothing stable, no 
true progress in anything, no real advance in 
thought, belief, or practice. Unquestionably 
something is wanted to set thèse angry conflicts 
at rest, or if rest be not possible, to indicate the 
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way in which tempest-tossed humanity may 
proceed in some hope of a harbour. Some 
reconciliation is inévitable, even if that be but 
very incomplète at présent. Some revival of 
the old order is indispensable. Some réconci- 
liation is wanted of the normal relations 
between theology and philosophy, between ethics 
and spirituality, between social, secular, and 
ecclesiastical organizations, between faith, liberty, 
authority, science, between prophets, scrip turcs, 
sacraments, cuits and disciplines. Significantly 
enough every important religion points to such 
a revival at no distant time. The Christian 
churches cannot for ever remain sa disunited 
in tendency and aim as at présent. A gênerai 
influx of light and life must bring them 
together some day, swallow their minor 
différences, and unité them into a wider, 
all-embracing power that will really avail 
to introduce a higher and holier civilization into 
the world than is now found. There is such 
profound vitality in Christianity still left that 
it cannot but combine the warring éléments that 
act in opposition under its gênerai name and 
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influence, and whatever form the combination 
may take, and whenever it may happen, ic will 
surely be characterized by a broader humanity, 
a more catholic church-organization, a more 
reiined spirituality, a purer and diviner reason, 
a higher and more catholic morality, and a 
deeper and more genuine faith, worship, and 
ordinance. Hinduism almost as plainly 
indicates an approaching revival in which 
the varied developments of Aryan spirituality in 
India, so seldom gathered in a large-hearted 
synthesis, and united into a gênerai System, will 
présent a type of religion ' suited to the growing 
éducation and national instincts of the people, 
and calculated to remove the idolatry and errora 
of which the land is full. The constantly in* 
creasing attention thatis being paid to Buddhism 
in Europe and this country, and the increasing 
admiration with which the sublime morality» 
and the marvellous humanity of Sakya Muni are 
regarded by unprejudiced men and influential 
reformers, also point to a sure revival of Bud- 
dhistic principes and practices, if not Buddhistic 
fiaith, at no distant day. Evcn Mahomedanism 
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promises a reform and revival. The estimâtes of 
life and character of the Arabian prophec hâve 
begun to be modified considerably by enlightened. 
Mahomedan scholars, and the impartial outside 
public. The prineiples of orthodox Mahome- 
danism will be surely recast as greater light of 
knowledge and humanity is thrown on them by 
research and méditation, and the genius of 
the âge which silently acts upon every creed. 
We may expect to look for revived and refined 
Mahomedanismîfonly the leaders ofthe world's 
thought and piety will be more just, and take a 
more cordial interest in the Mahomedan races 
ofthe world. Nor ( arp such indications of revi- 
val confined to religion only. We fervently be- 
lieve that after the pendulum of sceptical and 
raaterialistic thought has swung to its utmost 
stretch i of license, a reaction is sure to set in, 
Such reactions hâve been anything but unknown 
in the history of knowledge and thought. The 
présent âge will form no exception to other âge*, 
and the laws of human progress must obey their 
unvarying order. After the rights of the phy- 
«ical world hâve been vindicatcd, the laws of 
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the spirit shall assert thcmselves, and the cycles of 
the advancement of truth must, once more, bring 
.in the âge of spiritual reality and revival. Faith» 
worship, self-sacrifice, holiness, contemplation, 
and the highest humanity shall regain their 
sway. And such a change, introduced not 
through bigots and sectaries, but through thé 
agency of the pioneers of knowledge and philo* 
sophy, shall conquer doubt and materialism. 
Science shall subdue science, and philosophy 
fchall conquer philosophy. The world is 
not unfamiliar with the sight of devout and 
révèrent philosophers who, by hîgher methods 
of observation, expérience, and spirituality, 
bave dispelled the théories of the unfaithful 
apostles of false knowledge — men that in 
trying to be faithful to one department of 
création hâve been almost deliberately blind to 
what is deepest in human nature. Yes, science 
and philosophy are as much destined to revivàl 
and reformation as any system of religion. 
And such a revival, when it cornes, shall add 
tcnfold to the force and importance of other 
revivais whereof faint indications are found on 
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every side. The sum of thèse revivais will 
constitute a nobler and more glorious âge of 
progiess both of philosophy and faith chan 
has yet been observed. This will be a New 
Dispensation indeed, a véritable Kingdom of 
Heaven. But what power of human intellect 
and organization, what breadth of human excel- 
lence and philanthrophy, whose genius, and 
what combination can anticipate and work out 
such an epoch of glory? What man, what 
community, nay even what nation, can by think- 
ing and human energy, bring about the universal 
exaltation of the soûl, mind, and conscience ? It 
is only the eternal and infinité purposes of an 
all-wise Providence, it is only the miracle- 
working arm of the Almighty that can work 
such marvels. The Brahmo Somaj of India, in 
fervent and absolute faith in that Providence, 
has hitherto laboured in this direction. In full 
remembrance of its mission and responsibilities, 
the Brahmo Somaj devoutly believes that by 
the inspiring influence of Everlasting Truth, it 
hasreceived its share of that grand Dispensation 
which shall, in due time, bring the reconciliation 
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and revival of ail dispensations of truth, in 
every department of human thought and faith, 
whenever, and wherever givcn, and thus usher 
in the Kingdom of Heaven. 

The religion of che Brahmo Somaj is called « 
Dispensatieny because the Brahmos hâve not made 
their religion ; it was dispensed to them by One 
who at once can understand human wants, and 
satisfy them from the fulness of His mercy and 
truth. The religion of the Brahmos has been 
revealed to them, has been given to them as 
healing medicines are given to the sick and dy~ 
ing, as needful and saving alms are given to the 
poor and to the famished. It is dispensed ont 
of the free bounties of Heaven, according to the 
sufFerings and sorrows of the land where we live. 
It is dispensed according to the needs and ten- 
dencies of the âge in which ourlots are cast. It 
is dispensed to us not by reason of our intellect, 
or our délibérations, or the strength of our 
motive or feeling, but through ail thèse things, 
and sometimes in spite of them, by God alone. 
It is given to the Brahmo Somaj at the rarest 
seasons of devotional activity, and spiritual 
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depth, as a divine response to our heart-felt 
prayers amidst the utmost crises of danger, 
tribulation, and unpopularity. It is a dis- 
pensation, because the religion of the Brahffio 
Somaj is a Révélation and not a theology. At 
diffèrent times différent religions hâve arisento in- 
fluence the destinies of mankind. Thèse sprang 
from small beginnings, and did not create many 
expectations at their rise, but Providence brought 
outmighty results from the deep principles which 
they involved. The Brahmo Somaj is such an 
institution» Few, who are outside, know the 
depth and strcngth offaith which the Brahmo 
Sonlaj has in its own mission. It is impossible 
for the great religious public of the world to 
trifle with it. Hostile cri tics, who may be 
numbered by hundreds, and whose ability and 
influence are not of a mean order, cannot dis- 
pose of it so easily as they wish. Thé history 
and the opérations of our church may not 
hâve bcen very magniûcent, and our leaders, 
missionaries, and adhérents may not be men 
of the very highest order. But we can aay 
that in our history, from the very beginning, 

23 

Digitized by LjOOQIC 



3 54 %be New Dispensât™. 

the hand of a spécial Providence has been clear- 
\y manifest ; that our principes and our opéra- 
tions hâve influenced the country in which we 
live, and hâve elicited great response in other 
lands also ; and that our leaders and missionarie» 
hâve spécial and singular aptitude for the work 
they hâve undertaken. Nay more. We hâve 
not now a doubt in our minds that the religion of 
the Brahmo Somaj will be the religion of India' 
yeaof the whole world, and that those who really 
care for God, for piety, for purity, for human 
brotherhood, for salvation, and for eternal 
life, shall hâve, in one way or another, 
under one namc or another, to accept the fait h 
and the spirit that a merci fui God is perpetually 
pouring into the constitution of our church. 
Far be it from us to boast or speak in self-lauda- 
tion. We simply express the fulness of our 
faith. If we had been the authors of our own 
religion, if our church had been the resuit of 
the wisdom and délibérations of men, the 
achievement of the cleverest and the best in 
the land, we would hâve felt some fear and 
scruple about its future influence in the world 5 
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but thc ground on which we base our trust 
and hope is very différent. Our church, hum- 
ble as it is, has been founded and organized, 
maintained and kept alive, by the living and 
eternal Providence of God. We deserve no 
crédit for its existence, fot its success, for 
its influence, for the sympathy and honor with 
whiçh it is treated by some of the greatest 
and best in ail lands. Neither do we deserve 
any discrédit for - the singularises, accidents, 
and dangers that hâve befallen the Somaj at 
times. It is the doing of Him who at ail times 
has done marvellous things to draw men's hearts 
to him self and his truth. We hâve seen his hand 
too often, and we hâve perceived his strong 
purposes too clearly not to bear witness to the 
great cause he has committed to our care. 
The religion of the Brahmo Somaj, though not 
yet complète, nay though yet at its very com- 
mencement, is a divine dispensation of truth, 
in the same sensé as other great religions of 
the world hâve been. We deliberately and after 
long thought announce it as a Dispensation, 
as the New Dispensation. We do not hesitate 
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to do this because we feel perfectly sure we 
are declaring the will and the purpose of the 
Almighty. Nor is eur faith* however strong 
and clear it be, that is our only guarantee 
for making this déclaration. We are prepared 
to gîve reasons for our faith. It is not true 
because we beiieve in it, but because it is 
true thereforé do we beiieve in it, W* 
beiieve in it because it removes our* sins, wants» 
sufferings ; because it lias reconciled us to ail 
other religiôus dispensations ; because it is 
revivirtg in our church the primitive virtues 
of genuine faith and dévotion ; because science» 
philosophy, worship, ehergy and activity arc 
combined in it with personal sanctity, privatc 
self-sacrifice» and pious joy. If this déclara- 
tion eannot recommend itself to the good 
and faithful by its own principles, and on itl 
own mérita, let it not be acceptcd. But if 
the New Dispensation of the Brahmo Sonia; 
can show foundations that are in dépendent of 
the mère faith and enthusiasm of its présent 
adhérents, let men pause and examine it, and 
if the Indwelling Spirit in thèse things influence 
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thcir wills and understandings, let them aecept 
and admit thc divine claims of the simple Theism 
which it proclaims. As for ourselves we only 
trust and pray that we may be enabled to set 
fbrth our expériences and convictions with 
adéquate humility and firmness ; that we may 
conceal nothjng, exaggerate nothîng ; and with- 
out fear and presumption give such a plain 
honest statement as the great interests of 
truth demand from us. Faithful witnesses of 
the truth, honest bclievers in Divine dealings, 
our simple duty it to try to interpret to the 
world such expériences and révélations as hâve 
been given to us regarding the religion ofthe 
$rahmo Somaj, the future religion of India, 
and of the world. So help us God. 

A great deal of dissatisfaction is felt at the 
use of the phrase New Pispensation. Why the 
religion ofthe Brahmo Somaj should be called 
a Dispensation we hâve seen ; but why should it 
be qualified as new P Brahuiot hâve been often 
heard to say that their faith has cotte down from 
a remotç antiqutty. 1(8 great recommendation 
is that it is not new. It is the most preesous 
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and ancient bequest madc by uncountcd généra- 
tions to an âge of unreason and unspirituality* 
To call it new is to take away from the religion 
of the Brahmo Soraaj its chief and mort 
popular virtue. If it is new who has created 
it, when was it created, whom does it include» 
whom does it reject ? Why shouKi the phrase 
" new dispensation" be adopted when it is so 
misunderstood and so mystifying ? Questions 
such as thèse, and many more, rise in the 
xninds of not a few who, on the whole, are 
not disinclined to do justice to the leaders of 
the Brahmo Somaj of Jndia. But such doubts, 
if not speedily removed, are likely to harden 
into real hostility to the présent progress and 
future destiny of a great movement, and lock the 
source of sympathies without which Brahmos 
cannot be bound into a growing brotherhood. 

The religion of the Brahmo Somaj is catied 
new, not because the truths which it embodies are 
new créations, and had never been before. 
Every truth is ancient, un créa te, and cxistod 
before Abraham was. At various times, and by 
various prophetl has Eternal Truth sent 
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glimpses of His nature and purposes to the 
World, and the great dispensations of religion 
bear testïmony in the révélations of everlasting 
realities vouchsafed through them. Yet thèse 
realities hâve been always presented in new 
Hght, and new spîrit. The bearings and re- 
lations of evcry great truth are incalculable 
and endless. They can be applied to infinité 
varieties of human condition and conscious- 
ness. They arc ever old and ever new. Ever 
old in référence to the past, ever new in their 
application to the présent and the eternal 
future. Man's faith, breathed upon by the Holy 
Spirit, flashes out with a new light and spirit 
amidst which the most ancient realities are 
revealed in meaning and relation hitherto un- 
known. Depths of life, sphères of activity, and 
aspiration, are discovered that open out new 
cmreers, and new* epochs of progress. New 
vitality shoots out of the old eternal foundations 
of religion» And though the most ancient of 
ail things, truth il born, revealed» and recog- 
nized anew. No other Word, except the word 
New, can be used to express it. It is the law 
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of development applîed to spiritual things. 
Buddhism was but the development and ravivai 
of Hindu spirituality in a ncw spirit of ethical. 
purity. Christianity was thc dcvclopment and 
revival of the highest form of Hebrew theism, 
in a new and hitherto unknowp spirit of love 
and faith. Mahomedanism was a further 
développent, in an Arab and Ishrnailite type, of 
the religion of Abraham, in an unçompromising 
spirit of monotheistiç strictness new and un» 
k;nown. before. It would be exceedingly difficult 
t;o point out what was new in thèse religions 
whcn they were preached, yct they were most 
undeniably w Nçw Dispenaations" in their origin 
and career. Similarly the Divine Spirit, an- 
cicnt and çternal, He who is the Spirit of the 
4gc, the Lord of humanify, . açting upon ail the 
great religions of thc world, upon ail human. 
nccds, instincts, and aspirations, cvolves an> 
order of faith which breathca a new spirit, and 
a ncw birth intp everything. , And thja faith. is, 
the simple pure Theism of the. Brahmo Somaj.. 
Xt brings before u$ new views of God's nature 
and attributes ; new views of thc souTs relations 
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to him ; new aspirations in the nature of man ; 
new reconciliations of religious difficultés, and 
of the scriptures, prophets, an 4 sacraraents of 
ail nations. And for suc h reasons as thèse the 
religion of the Brahmo Soraaj is called the 
Nfto Dispensation. 



Digitized by LjOOQIC 



The Doctrine of Inspiration. 



T X THY should wc look to thc past onîy for 
divine révélation, and invest the warm 
vivid présent with barren spiritual death t 

To Brahmos, and to ail really prayerful 
men, the worship of the past is dishonor to 
God. If to man, God is real, he is a Présent 
Reality, not transmitted by the expérience 
of foregone âges, but living, immanent, 
active, now, and hère, within every one of 
us. If to man God has worked any miracle, 
his wonderful actions are not to be sought 
in the pages of history, in the extraordinary 
feats which some men are said to hâve 
achicvcd, or in the disorders of natural law, 
but in those cver-memorable acts of Providence 
which every religious man remembers, either in 
the sacred expériences of his own life, or in the 
career of others with whom he has associated* 
If God speaks at ail, he has spoken to you, in 
response to your weeping appeals when the 
whole world refused peace and comfort. How 
can thc man that knows not the voice of His 
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Father who is by his side always, recognize the 
écho of Divine utterances from a vast distance 
oftime and space? How can the man, who 
Î8 blind to the Living Hand that hourly weaves 
around him the web of facts and e vents, know 
the obscured fingers that moved over the face 
of buried centuries? To banish God into 
the glôom ofj history is only next to banishing 
bim out of the heart, and out of.the création 
alrogether» To deny him the power of ofFering 
living, real, and ready inspiration, is one step 
rc moved from utter atheism. Alas ! how 
many men, apparently devout, are guilty of this 
secret atheism ! No man's faith is safe unless he 
can recouru to himself the undoubted instances 
of God's profound and living action within his 
spirit, unless he can still hear that Voice callirig 
out to him, leadin'g, helping, and giving hope 
and light in every difficulty, moral, physical» 
spiritual* such as no man can give. No church 
is safe whose career is not based upon crown- 
ing acts of God's spécial providence, upon recur- 
ring and startling divine dispensations whose 
current embracesits past, présent, and eternal 
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future. The greatest discipline of a religious life 
lies not in a blind récognition of doctrine, in a 
dead allegiance to opinions and fan ci es, but in 
the felt and conscious reality of God's ever active 
dealings in individual history, and in the 
history of the church and household of God. 

Even in the présent day, amidst so much 
carnality, irreligion, and mock-religion, the flre 
of inspiration burns in the true soûl. No 
amount of rationalistic blindness, or ma te ri al is- 
tic doubt can quench that firè. There are men 
who still feel they are born with â great purpose 
of God's service. For this purpose they 
struggle, they pray, they seek for Heaven's light. 
And that for which they wait they amply receive. 
The great belief in the Brahmo Somaj is that 
prayer brings an immédiate, infallible response. 
We hâve not to sleep for centuries before God 
grants us the object of our daily supplications. 
Prayer would be a dreary, desolate, lifeless duty in 
that case. Prayer is but the breath of the soûl. No 
routine, no ritual, no recitation, no intonation, 
word, or poetry, can measure the depth of the 
sighing prayerful soûl. The true breath of 
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prayer is neither uttered nor heard, nor shaped, 
nor soundcd, but. pourcd as a sigh into the 
bosom of the Infinité. Our wants are deeper» 
our sorrows are more secret than wc know. 
Qnly the Spirit that searcheth the heart knowcth 
them. We can but look up to Him , in silent 
pain, breathe the sigh of the heart's want and 
poverty, and remain still. We can but wait and 
watch with the lamp of faith steadily burning in 
our soûl. And the response surely cornes.. How 
does he respond to the breath of prayer poured 
into his bosom ? By his own breath. The 
outgoing breath of prayer, and incoming breath of 
Divine response constitute the life of the soûl. 
And the breath of the Holy Spirit is Inspiration. 
Inspiration is the touch, the look, the breath, 
the silent language of thé Hearer of prayers. 
U cornes as a sudden direction, as an impulse, 
as a great thought, as an eveht, a circumstancc, 
as an qnlookcd-for situation. But the devout mah 
feçls it cornes to him, and he does not create it» 
It suggests an original Une of action to him, an 
unbeaten, untrodden, unique path. Inspiration 
was never soft-spoken, or mealy-mouthed, or 
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anxious to please. It is received in vernacuîar, 
and delivered in vernacuîar. Inspiration is the 
universal vernacuîar which is understood by the 
inspired in ail âges, and agreed in by common 
instinct and usage. Does God speak in thunder 
and lightning, roars he in storm, or in the crush- 
ing surge of the sea ? The noise of the mighty 
éléments is hushed in the majesty of his 
présence. Our scriptures say, He is eternal 
silence. Our Aryan forefathers went in search 
of the Infinité into the silent Himalayas, into 
the solemn quietness of the primeval forests, on 
the hushed lonely banks of our great rivers. In 
silent dévotions, in solemn noiseless méditation, 
in the stillness of the awe-struck soûl, they found 
the eternally silent God. Can the feeble misér- 
able lisping of humanity belong to the Holy of 
Holies ? The uproar of ail the éléments ceases 
before the approach of his spirit, and what is 
human speech that tie should utter it ! He 
uttereth spirit, he breatheth fire, his guidance is a 
sword, his look is a battle-beacon on the hill-top. 
His breathing fills the whole heart, soûl, and body, 
the whole brains, and the whole being. And 
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hence the inspircd man is like unto a madman. 
But certainly there are degrees in inspiration 
and stages, and every prayer does not bring 
down the same amount of response. It is 
measured by the eztent and amount of faith, 
love, self-surrender in prayer and spiritual 
exercise. AU men are inspired at times, though 
some are inspired for spécial purposes. And 
there are degrees in inspiration though the kind 
is very much the same. Besides inspiration 
has its tests. Inspiration is known, like the 
flood of great rivers, by the deposits it leaves 
behind for noble harvests to grow. The high 
tide of inspiration does not always or equally 
las t. There is no knowing how or whcn it 
cornes, how or whither it goes. But it is certain 
it fill s and fructifies the recipient's ltfe and soûl 
with the harvests of heavenly realities. The 
test of inspiration is increased holiness of 
character. Wiser love, deeper forgivcness, in- 
tenser peace, and sweeter temper, testify true 
inspiration. Inspiration is vcrified by the ré- 
ception, perception, and assimilation of 
divine truths, unknown before, or known only 
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in name. Pure doctrines, intense dévotions, And 
the sanctitics of character follow. The ûood 
tide of the waters of grâce thus scatters blessed 
abundance over the whole ftrea of human 
nature. We hâve said inspiration does not 
last for ever, though it may often corne. It 
cornes a* it is wanted. There are fixed 
lavVs and seasons for the flood of the spirit, and 
the breath of the Suprême Spirit bloweth 
upon it as he listeth. His breathing produces 
an upheaval of ail the faculties, of ail the feel- 
ings, and capabilities of our nature. The whole 
nature of the man is aroused and overstrained. 
Every power in the mind is raised to its utmost 
pitch. The de votée can now seé what he can- 
not see at other times, and he hears what he 
cannot hear at other times. The gift of pro- 
phétie vision is given to him. The gift of hear- 
ing prophétie commandments is given to him. 
This is the doctrine of Adesh or Inspiration. The 
tide goes down, and life résumes its equilibrium. 
But the overfiow of divine beauty and purpost 
in the heart leaves a vast deposit of wisdom, 
holiness, spirituality, and ail that is excellent 
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in character. It ïs from t&is process of in. 
spiration and grâce that ail right doctrines, ail 
cxaltedorders of spirituality, ail grand concep- 
lions of God are forroed. It is thus only thac 
year after year our doctrines are accumulating, 
our ideas are gaining in depth and in spirit, our 
institutions are multiplying in number and use. 
fulness, and our position is becoming recognized 
in the spiritual world. Our progress in every 
department is but the resuit of the overflow of 
tbe spirit in our church. In ail churches, in ail 
âges, true doctrines and real advancement are 
but the conséquences of true inspiration. And 
inspiration cornes only when the Spirit of the 
Eternal is présent with a Dispensation, hearing 
the ceaseless prayers of its devotecs, and an- 
swers them with the blessed révélations of Hia 
nature and purposes. 
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OTRANGE that men, apparently earnest in 
the search of spiritual blessedness, should fail 
to behold the marvellous significance of the grcat 
lights of human character. Strange that men 
seeking God should be blkid to his amazîng 
sclf-revelation in the highest humanity. We 
never held that prophets were other than human. 
Their suprême humanity, their spiritual heroism, 
their unearthly sanctity, their unezampled love, 
forgiveness, and wisdom constitute their cl ai m 
to our revering faith. Divinity is in thcm 
•visible in the mi ghty virtues which beam and 
burst out of their character. It is impossible 
for any free earnest devout spirit striving and 
crying for the inner light not to pause before the 
examples and ideals left behind by the m, and 
find in them the fragments of the full effulgence. 
It is unnatural not to feel an ardent yearning 
after the beautiful excellence of their character. 
The world shows no other lights but thèse to- 
wards the attainment of the unattainable. And 
who can there be so dull and dead in spirit as 
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not to recognize thèse grcat characters as elder 
brothers of the human family ? But this récogni- 
tion may be . întellectual or spiritual. It has 
very little to do with religion if a man rests 
content with perceiving that Socrates abounded 
in wisdom, and Luther was undaunted in the 
service of truth. There are ohly a very few in 
thèse days whocan be blind to the lofty spiritual 
genius of a Paul, or a Sakya Muni. We 
do not mean to inculcate this sort of intel- 
lectuel récognition. When we speak of pro- 
phets we mean spiritual assimilation. In thèse 
prophets we see unmistakably what God wants 
not merely to know, but to be. To be devo- 
tional is to be like Jésus when he went up to 
the mountains to pray. To be spiritual is to be 
like Paul, dying to the flesh absolutely, and living 
in God. It nécessitâtes that continued, whole- 
souled life-devoted discipline which may con- 
vert a man to the nature of Jésus or Paul. 
Yet Jésus and Paul can be realized in the genu- 
ine spirituality of their character only when the 
Holy Spirit of God hath revealed them in the 
heart of the devQut seeker. The spiritual 



Digitized by LjOOQlC 



37* Prophets* 

récognition of our relations with the prophets « 
only possible by Divine grâce, as the resuit of 
mue h. prayer and devout aspiration. Tô us it is 
not the prophet who reveals God, but God who 
rêve al s the prophet. When our supplications 
for salvation and sanctity to the Eternal throne 
hâve been ceaseless and earnest, it is then that 
the vision is vouchsafed to us to discern the 
great Prophétie lights whereby we are to walk 
to the rar country of our pilgrimage. This is 
différent from the cold shallovr intellectual 
discernaient which rests satisfied with stating 
that the true calendar of saints is more encyclo- 
pédie than is commonly held. The significance 
of prophétie lives is not merely biographical or 
thcological, but personal and practical. Spiri- 
tual life would be a trackless océan, full of 
iiisidious dangers without the loadstar and 
compass of prophétie guidance. We hâve to 
cultivate every-day relations with the pro- 
phets, receive every-day help from them, 
make constant communion with them in our 
daily dévotions. AU genuine spiritual life is the 
résurrection of the prophets. Prophétie charac- 
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ter nçver dies, but is perpetually rcproduced in 
thc character of the faithful servants of God. 
The Spirit of spirits lives in each soûl as the 
essence and embodiment of every form of spiri- 
tuality which his tnessiahs lived to cstablish. 
The prophets can never be comprchendcd apart 
from God, and God can never be comprchendcd 
apart from his prophets. He makes his abode 
with the mysterious circle of his kindred spirits. 
Every prophet is a spiritual phase* Every 
prophct is a stage in the onward path to the 
Eternal. Every prophet is an everlasting con- 
solation, an attaîned home, a sure promise of 
eternal lifc. Each prophet is différent from the 
rest,yct noç one of them can be disregarded with 
impunity, AU of them together make up the 
heaveii in which the human soûl lives hère, and 
hopes to live hereafter. 

The doctrine of prophets has been long pré- 
valent in the Brahmo Somaj. So early as the year 
1866 Keshub gave his lecture on " Great Men" 
to supplément what he had said on " Jésus 
Christ Europe and Asia." The truc prophet ne. 
said " is ' a God-man.' He is an i incarnation' of 
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God. . . . Truc incarnation is not, as' po-^ 
pular theology defines it, the absolute perfection 
of the divine nature, embodied in mortal form ; 
it is not the God of the universe putting on a 
human body, — the infinité becoming fi ni te in 
space and time, in intelligence and power. It 
simply means God manifest in humanity ; — not 
God made man, but God in man." 
. For the last eighteen years this doctrine h as 
rafluenced the faith and eonduct of the Indian 
community. During the great Bhakti revival, 
of which we hâve spoken, it became fuller and 
more practically applicate to devotional as well 
as daily life. But since the introduction 
of the New Dispensation, it has become one 
of the few regulating principles of our spiritual 
life. . Communion with the prophets has fbrmed 
one department of our devotional culture ; 
it has found the way to our hymns. It has 
given vividness and compaetnest to our faith 
in Immortal Life. It has regulated our Per- 
sonal and domestic habits. It has defined the 
attitude of our religion to ail foregone dispen- 
sations. The prophets are to us invaluable 



Digitized by LjOOQIC 



Propbets. 375 

realites upon which our daily lives are nourish- 
ed. They interpret to us pure primitive spiri- 
tuality before it was contaminated with the 
shallow hypocritical refinements of modem 
civilization and formalism. The original, strong, 
unmixed currents of devotional ecstacy to which 
we may resort amidst ail the clamorous carnality 
of the âge, lie hidden in the depths of prophétie 
lives. . 
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VSTHAT has bccn said of prophcts will 
fàcilitate our idea of pîlgrimages. Moch 
needless misunderstanding hat bccn fomented 
on this subject. The doctrine of piî grimage» 
embodiet notbing more than an order of spiritual 
culture. The pilgrimages were instituted in 
February 1880, and completed in Octobcr. 

The first pilgrimage was made to Moses. 
The second was to Socrates. The third to 
the Jogis and Munis of India. The fourth 
was to Sakya Muni. The fifth was to Jésus. 
The sixth was to Mahomet. The seventh was 
to Chaitanya. The eighth was to the great 
scientific geniuses of the world. Moses re- 
présenta the direct guidance. of God in ail the 
great and minor emergencies of life. Socrates 
represents self-knowledge. The Jogis and 
Munis of this country represent the devotional 
habits of communion and méditation. Sakya 
Muni is the emblem of self-denial, humanity, 
and peace. Jésus exemplifies spirituality, faith, 
love of man, and obédience to the will of God. 
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Mahomet signalized himsclf by his rigid mono* 
theism, and the cnthusiastic propagation of his 
fiùth. Chaitanya, thc prophct of Nuddea, was 
the incarnation of the rapturous love of God. 
The scientific geniuses of the world are the 
priests of nature who hâve disclosed unto us the 
<kep purposes and wonderful intelligence of 
the Creator. AU thèse names, it will be plain, 
stand for the profound and essential principles 
of relîgious life, which the Brahmo Somaj has, 
for long years, studied, cultivated, and earnestly 
laboured to realize and carry out. Nowhere can 
thèse principles, in any abstract form of sermon, 
or thought, or precept, be viewed in that con- 
centrated and concrète light which the great 
exemplars themselves présent. And no culture 
of relîgious idéal can be real and effective until 
it incorporâtes us with the genius of the man 
whose spécial vocation has been to set forth that 
idéal in life and death. Hence the loyalty of 
religious sec taries to the respective, founders of 
their sects is so well accounted for. It is an 
inévitable necessity. In going to adopt and 
assimilate the great spiritual ideals enumerated 
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in the names of the prophets mentioned above, 
the leading spirits in the Brahmo Somaj found 
theymust set «part stated periods of time in 
which to dévote themselves exclu si vely to prayer 
and communion in order that they may be in- 
spired to imbibe the distinctive principles at 
the fountain-head of prophétie personalities in 
and by whom those principles were first revealed, 
The process aims as it were at the transforma- 
tion of a lower characrer into a higher. Such 
dévotion, prayer, spiritual discipline necessary 
for this défini te and exclusive object, has been, 
by a justifiable metaphor, called " Pilgrimage." 
It is like travelling away from our immédiate 
surroundings of time, teaching, and influence 
to the calmness of prophétie antiquity, and 
tbere, far from the petty disturbances of the 
présent, to sit at the feet of colossal soûls, and 
learn from them, under the guidance of the 
Spirit who présides over ail time and ail aspira- 
tions, the sublime truths sent to mankind from 
behind the centuries, and by us so soon, so un* 
wisely forgotten. Why so much objection 
should be taken to such a simple process of 
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spiritual exercise is more than we can explain, 
ilnless it be that the use of the word " pilgri- 
magé" sounds old-fashioned and misleading to 
some refîned ears. If there be any harm in 
thèse pilgrimages, that harm belongs equally wcll 
to the whole System of our religion which h on ors 
ail prophets and ail scriptures, and aims at that. 
spiritual synthesis which is another narae for thct 
réconciliation of the opposing faiths ofmankind* 
But such harm is unavoidable by the constitution 
of the Brahmo Somaj. 

- The Very first pilgrimage to Moscs was 
atartcd by the utterance of the following béné- 
dictions :— - 

Blessed are they who honor and love the prophets 
and seers of ancient times. 

Blessed are they who believe that though thèse 
prophets hâve departed and are now in heaven, truc 
believers in the world may commune with them in spirit 

Blessed are they who do not ascribe omniprésence or 
omniscience to thèse prophets, yet can cultivate their 
fellowship in theîr own hearts. 

Blessed are they who love to associate with the pro- 
phets of ail religions, and seek to gather at the feet of each 
the pecuîiar ideas he has to teach. 

Blessed are they who. do not deify prophets, but treat 
them as their elders in heaven. 

Blessed are they who do not càre to see prophets 
clothed in flesh, in dreams and visions, or with the eye of 

_ 
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imagination, but realize them as disembodied spirits in 
their own soûls. 

Blessed are they who, instead of seeing God through 
prophets, behold prophets and saints through the Lord 
their mediator. 

Blessed are they who realize the nearness of heaven's 
saints, not in space, but in spiritual kinship and afhnity 
offaithand character. 

In explanation of the pilgrimage to Moses we 
subjoin what wc wrote at the time : — Not by 
moving from land to land in quest ofa sacre d 
stream or mount does a man perform the real 
act of pïlgrimage. Not by walking many miles, 
or by bathing, or by the offering of flowers or 
gold does a man fulfil the object of real pïlgrim- 
age. He is a true pilgrim who travels in 
spirît, and in search of the spirit-land; who 
seeks for the promised country within the heart, 
where the true Brindaban is, and to which 
Christ pointed as the Kingdom of Heaven. 
There is an Bgypt inside the breast where the 
children of the chosen people are bondsmen 
still, bound in slavery to a despot worse and 
more ungodly than Pharaoh himself. The 
name of this despot is Self. There are task- 
masters, more cruel than those who worked the 
Hebrews of old, who make us labor hard ail day 
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and night, and oblige us to make bricks with- 
ont straw, and reward us with stripes after the 
work is done. The names of those task- 
masters are a légion ; we may in short call them 
falsehoods, passions, doubts, and despair. From 
the land of Self, from usages, habits, associa- 
tions, friends and relations that enslave us more 
and more to the inhuman Pharoah, who knoweth 
not the Lord, and doth not want to obey Him, 
from evil task-masters who reward us with 
Stripes for a life-long service, the men and 
women of the chosen people are to make a 
pilgrimage to the holy and promiscd land, the 
spiritual Canaan that overfloweth with milk and 
honey. Yea, the pilgrimage has already com, 
menced. Thèse many years hâve we walked 
through the dreary désert with our wives and 
children, with our furnitures and cattle. We 
hâve often rebelled and often disobeyed, we 
hâve often clamoured for méat, drink, and corn-* 
fort, and found grievous fault with our leaders. 
Now the Lord hath shown us marvels, and 
taken us safely through sand and sea ; the Lord 
hath fed us with manna, and, like a pillar of 
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cloud and firc, hath gonc before ut day and 
night. Who among us can deny the bountics of 
thc Lord ? Now thc holy mou n tain of Sinai, th$ 
elevated région of living communion and 
vision, covered with thc glory of God, like a 
devouring lire, stands before us. In our onward 
pilgrîmage we must ascend it in spirit, we must 
stand there and wait for forty days and nights if 
need be, and receive the commands and corn- 
munications without which further journey 
seems well-nigh impracticable. On that holy 
mountain the spirit of Moses must carry us, 
carry us to the inspiration which that great 
prophet himself enjoycd, to that favor and that 
présence which shone upon hira, and upon those 
whom he led. To us the Lord must cry, as 
he cried to Moses : * My présence shall go 
forth with thee, and I will give thee rest.' We 
must hâve in our onward pilgrunage those com- 
mandments, those laws, those directions, that 
detailed and every-day guidance in everything- 
without which we cannot be the people of God, 
nor live in the holy land of promise. We must 
be prepared to change everything, cvcn our. 
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modes of eating, drinking, and dress, our tbodes, 
and our neighbourhoods for the sake of our 
glorious Lord's pleasure. We musc consent to 
hâve new relations, new institutions, new 
usages, new forms, new ideas, new images, new 
sacrifices — in fact, we must be prepared for a 
New Dispensation altogether. But will the 
New Dispensation unhinduize us ? Will it de- 
feat and bring to nought older dispensations ? 
No. On the contrary, ail old things will be 
revived in the new. From the Pisgah of ouf 
festival, this land appears in its brightness, 
as a land overflowing with ail that is good 
and handsome. Our pilgrimage is to that land. 
Let ail of us be pilgrims there, with our wives 
and children, let us seek that guidance which 
Moses obtained, let us hâve the faith and 
patience which lie taught his people to 
hâve. 

Similar explanations and similar processes 
were adopted in succession in the cases of ail 
those to whom pilgrimages were afterwards 
made. It is impossible to urge against the prac- 
tice any reasonable objection. The whole 
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thing 18 an archaic method of spiritual culture 
of ideals on the subject of religious and moral 
excellence presented by the greatest geniusea 
of the world. The form of culture is notur 
no longer rctained, but the ipirit it retained 
in daily dévotions and occasions of festival* 
The New Dispensation by this process takei 
the utmost advantage of prophétie life and teach- 
ing as contained by every scripture, without 
running into ail the extravagance and supersti- 
tion which the worship of the dead inculcatea. 
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\ 1 rHEN religion spreads its roots deep into 
thc soil of human nature, draws its inner 
moisture, and eats of its fatness, we see signifi- 
cant sîgns of the process. Religion throws out 
flowers and foliagc. Thèse flowers and foliage 
of religious life take the various forms and hues 
of mystic ceremonialism. The rights and 
sacraments of a faith are the sure unavoidable 
outcome of its vitality. In the décadence of 
spiritual existence there is indeed a stage 
when a falling church artificially rests its wearjr^ 
weight upon the forms and rites of a by-gone 
âge, thus to simulate a vitality which it no long- 
er possesses. But even thèse borrowed resources 
of moribund ritualism indicate, like the artificial 
adornments of an old man, that he had once 
enjoyed the gifts of a healthy and vigorous youth 
which now has passe d away. We hâve alwayS 
held with Professor Max Muller that a religion» 
in i*& ou ter manifestations, is always a struggle to 
express the inexpressible. When the searching» 
praying, awe-struck spirit hath. made its pilgrira* 
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âge înto the eternal depths, and beheîd thc 
magnitude of its own relations wîth the obscure 
Infinité, it Feels a strange travail to give utterance 
to its swelling conception*. It pronounces its 
self in wondering worship, in fréquent doctrine- 
big with unseen racaning, in mystic sbngs and 
prophecies, : and above ail in strange cérémo- 
nies and sacraments. What cannot be spoken 
the soûl attempts to speak ; what cannot be er-< 
prcssed the prophet tries to utter, both in Word 
and action, and the resuit is he has to speak 
in mysterious parables and mctaphors, and 
commit strange eccentricities. Thus when 
religion, in its expanding power, ovcrspreads thtf 
. spirit of man, its utterances and manifesta- 
tions of growth find an efflorescence not only in 
sentiments and dogmas, but in sacraments and 
cérémonies, in feasts and festivals, in fa*ts and 
disciplines. According as nations are more o# 
less gifted with profound aims, perceptions, and 
sêntimentalities, thèse signs of inner develop- 
ment are more or less profuse. In the £àst, 
which is the land of mctaphors and half-ex* 
presscd spiritual affinities, thèse cérémonials are 
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necessarily many and deep. The Brahmo 
Somaj, therefore, when it recognises itself as the 
Church of the New Dispensation, and passes 
through the excitement of a divine guidance and 
êfflatus, it cannot escape the process appointed 
by Providence in the case of ail youthful in- 
spired churches of embodying and accentuating 
its inner expériences in mystic language and 
primitive cérémonials. It would be unnàtural, 
suicidai if, through an in sa ne fear of misconstruc- 
tion, we conceded to men, who stand on opposite 
platformsof secularism and infidclity,the precious, 
ail-important privilège of yielding to the im- 
pulses of the inward breath. Any one who has 
studied the history of the spiritual development 
of the Brahmo Somaj will hâve observe d the 
slowly advancing tides of inner life leaving 
behind them abundant doctrinal truth, personal 
piety, and the rich complex relations of 
a maturing church organization. From décade 
to décade has the course of religious progrès* 
cxtended ; its varied stages hâve been fruit fui 
of principles, sound, and widely applicable, 
leading on in incessant continuity to higher 
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harmonies and deepcr philosophies till, at the 
présent moment, the religion of the Brahmo 
Somaj reconciles the contra die ting churches and 
Systems of the world in the one suprême fact of 
an ever-growing Dispensation of truth and 
righteousness. The présent state of our church 
is only the resuit of many foregoing stages. le 
is the product of innumerable prinriples and ex-» 
periences, crystallizing themselves into a simple 
and uni versai creed, into an ever-deepening, 
loving worship, and into exalting and significant 
cérémonies. 

Xt is, however, observed that in certain 
quarters the cérémonial observances of the 
Brahmo Somaj hare awakened mistrust and fear. 
Some people seem to apprehend that céré- 
monies must lead to superstitions, and that 
religious rites of ail kinds do savour more 
or less of idolatry. No doubt the practice of 
symbolism is fraught with perilous abuse, 
and the vessel of popular faith must be 
steered with great caution and skill, with 
great trust and reliance in Divine guidance 
to avoid the shipwreck of fatal errors» But 
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cérémonies and symbols, rites and observances 
of one kind or another, form very nearly the 
fund amen tais upon which the structure of 
popularorganization isupreared. Without them 
religion retires behind the arena of persona) 
consciousness, and takes the form of esoteric 
abstractions, or refined sentimentalities, whicb 
cannot hâve the light of day, and freeze into 
absolute numbness, Unfortunately theism has* 
for many long years, been made tcshiver in this 
pale polar light of isolated thought It is only of 
very late that our religion has ventured out into 
the warmth of day, and put forth its branchîng 
relations in the fulness of domestic and social 
life. It is only of late years that our religion 
has fructified in solemn observances and mean- 
ingful sacraments indicative of a spirit burdened 
with faith struggling to lay down the forms and 
laws of its inner development. If a violent 
restraint was put to check its normal growth 
at this season of its vigorous vitality, the 
results would very likely turn to be disastrous. 
Churches and congrégations cannot do without 
some forms, rites, and symbols* If there is any 
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such church as has been able to dispense with 
ail thèse, we should like it to come forward 
and publish itselF. The question simply is the 
question of the ebaracter of the cérémonies. If 
it can be proved that any ceremony or sacrament 
of late, established in the Brahmo Somaj, tends 
to place a created object in the place of the 
Creator, or perpétuâtes the imputed sanctity of 
any outward symbol, we shall be prepared to 
repudiate that ccremony for ever. If any object, 
or rite, or man, can be proved to hâve been 
treated with divine honor, we shall be prepared 
to hold up such misconduct to deserved ridicule. 
But if, on the contrary, no such character has 
been accorded to thèse external observances 
which simply serve to weave sacred associations 
around the central fact of our faith, namely, the 
Theistic Dispensation, the clamour raised against 
the so-called ceremonialism of the day is a mère 
howl of ignorance. There are more cérémonies 
in one church than in another. 

Professor Max Mûller, writing to us on this 
subject, stys : " As to leading an ascetic life, 
what harm is there in that ? India is the very 
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country for leading an ascetic life, and a man 
does not thcrc banish himsclf from society by 
it, as he would in Europe. Pilgrimages, too* 
singing in the open air and carrying flags, seem 
ail as natural to those who know the true Indian 
life— not the life of Calcutta or Bombay — that 
I cannot see why people in England should be 
so shocked by what they call your vagaries* 
Because you carry aflag, which was the recognis* 
ed custom among ancient religious leaders, you 
are accused of worshipping a flag. I am sure you 
do not pay half the worship to your flag whicH 
every English soldier does to his, which often 
becomes to him a real fetich ; and yet a soldier, 
when he dies for his flag, is honored by the very 
people who now cry out against Keshub Chunder 
Sen, because he honors his flag as a symbol of his 
cause. If K. C. Sen insisted on other people 
doing exactly as he does, the case would be 
diffèrent. But he does not, and whatever you 
and 1 and others may feel about the importance 
of ' such things,' there never has been and 
there never will be a religion ' without a flag.' 
I wish it were not so ; you probably wish it were 
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not so ; but man cannot live on oxygen, he 
requires bread. Thèse, however, are not the 
things of religion, but the very life and marrovv 
of religion." 

Nor is this ail. The theism of the Brahmo 
Somaj has, from a lpng time, attempted to in- 
terpret the culture and conceptions of ail great 
Systems of faith. Its eclectic and constructive 
work embraces every depanment of spiritual 
development. Wc hâve tried to interpret the 
scriptures, doctrines, dévotions, and prophets. 
The sanctifying illumining Spirit within inter- 
prets the scriptures. Faith adopts the substance 
of doctrines. The truly worshipping soûl com- 
prehends the significance of dévotions. And 
idealized character only can comprehend the 
prophets. Besides ail thèse there is the 
mystic world of ceremonialism. Neither re- 
search nor thought is adéquate to express the 
hidden meaning of this form of religious . 
culture. Tt often constitutes " the very life and 
marrow of religion," as Max Mûller says. The 
soûl in the suggestive attitude of ceremonialism 
can rightly interpret obscured and abused 
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cérémonies. Ritualism cannot last in the world 
we know. But the spirit which utters its spiritual 
conceptions through the sensés in unfamiliar per- 
formances, and struggles to embody its infinité 
faith in acted hieroglyphics, must always con- 
tinue. There is a language in words, and there 
is a deeper language in deeds. Thèse constitute 
sacraments and cérémonials. The New Dispen- 
sation in cérémonial célébrations h as tried to 
interpret their real significance. Thèse céré- 
monials shall change, and in time grow less both 
*in number and importance. But the spirit 
which has given them rise must ever reign and 
remain, discarding rites, but gathering the 
spiritual wealth that is in them. 
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/"\F late it bas become customary to addresa 
the Deity as Mother. It has always been 
the use of religious men to give unto God 
tbc titlc of Father. Certain classes of . Ma- 
hometans only form an exception to this rule. 
A father's relation dérives its warmth and 
yividness frotti the spécial, unusual, and unex- 
pected acts of care and affection done towards. 
his children. But it bas always bcen a 
question with us as to whethqr the relation of* 
motherhood is not at least as superior as this, 
And if thèse two relations are equally sacre d 
and dignificd, we cannot see any reason wliy 
one of them should be applied, and the other 
judged inapplicable to God. Properly speaking 
the Suprême Spirit can neither be our father, nor 
our mother. He is absolu tely beyond thèse 
and ail other human relations. "He neither 
begetteth nor is begotten. He says to a thing 
' Be,' and it is." We in the littleness of 
our speech and conception, apply to Him 
names, and realize him in relations that are 
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most sacred and dear to our own hearts. And 
we know of no namc, and no relation, 
dearer or more sacred than that of mother. 
If to us is given the privilège of applying to 
nameless and inexpressible blessedness any name 
which at best is a poor fragment of human 
language, nothing expresses our consciousness 
of that Divine goodness so deeply as the word: 
mother. The relation of maternity is profound* 
\y meaningful when viewed in référence to 
child-bearing and child-nursing. It is the high- 
est type of humanity. On the other hand, the 
highest conception of a religious soûl is the 
simplicity of childhood. True spirituality ma- 
tures into the quiet sweetness and affectionate 
dependence of the tender child. And so it 
has been in the Brahmo Somaj. Let us examine 
the real state of inan's life. Is he not dépend- 
ent every moment of his existence upon forces 
other than his own ? The course of his breath, 
the flow of his blood, his health, his life, his 
happiness ail dépend upon a combination of 
things which he did not create, and cannot 
control. The deep uncertainties, the strange 



Digitized by LjOOQIC 



39°* 



Divine Maternity. 



changefulncss, the fearful unrealities and 
weaknesses of human lifc arc proverbial. 
They supply the poet with his thème, the 
preacher with his motto, the fatalist with his 
fear, and the religious man with his résignation* 
Earthly relations to which dear names are 
applied in childhood are soon withdrawn for 
ever, but the dcpendence of life dcepens, and 
encompasses human life unto its very end. Call 
him father by ail means, in view of his créative 
and protective Divine agency, but in view of 
his endless tenderness and love, and the endless 
dependence we hâve to repose upon him amidst 
the varied trials of life. no name is fit ter to 
be applied to the Deity than the name mother. 
It is a significant fact that the two great- 
est religions of the world hâve deified the re- 
lation of motherhcod in a most practical manner, 
The Christian Madcnna, and the Amba of the 
Hindus, are the most profound and effective 
conceptions of the Divine Motherhood. The 
forgiveness of the sinner, the ministry of the 
dîseased, the sufferings of the poor, the con- 
solation of the bereaved, the care of orphans, and 
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the raising of the fallen, are ail tenderly entrusted 
to the Divine Mother by the Hindu and 
Christian alike. The Divine Mother is con- 
ceived as looking upon the sorrowful world 
with a sweet pity, the profoundness of which is 
unspeakable. As mother, the grâce of God 
assumes a vividness, a sweetncss, a présence of 
sympathy and participation, a blending of 
aiTectionateness and care, most needful to the 
circumstances and troubles of the stricken man. 
The word mother to a Hindu is a magical name. 
When the pangs of disease overpower hira, his 
faint moanings shape out the word « mother" in 
imperfect utterance. When long-expected relief 
succeeds grief and misery, the rcleased feelings 
find their vent in exclaiming the word "mother." 
When sudden danger paralyses every faculty 
and fecling, his bewilderment breaks forth 
in the word "mother." In heart-rending woe, 
in the intensity of grief which takes away the 
breath of the heart and the speech of the tongue, 
the word ,c mother" only is left to the Hindu 
to pour out his oppressed nature. Motherhood 
tren, is a mine of infinité meaning to our nation. 



Digitized by LjOOQÏC 



398 Divine Maternity* 



And to whom is it more fitly applicable than to thc 
Suprême Spirit of Love thit finds its transcen- 
dent embodiment in thc relation of motherhood ? 
If it wcre not so, the most expressive of 
huraan religions would not cling for ever, as 
they do* to the conception of the motherly love 
of God. Could we but exalt and deify the 
meaning of the word mother into a relationship 
with the all-spreading love of God, the trust 
and tender regard in his sweet Providence 
would overflow every corner and every relation 
qf human existence, at leaat in this country* 
The seelring, searching* weeping, forgiving, 
unceasing love of a devoted mother ends not 
when the more impartial and upright affection 
of the father is defeated and dried up by the 
fréquent récurrence of guilt and dégradation in 
the Jife of the depraved child. Support and 
nourishment, food and water, milk and raiment, 
corne for the prodigal in the wilderness front 
the bounty of the mother's love, while the 
indulgent father is alienated by rebellious son? 
ship. And if such a motherhood could be 
identified with the far-reaching Providence of 
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God that shines and rains upon the virtuous 
and wicked alike, who could désert the bosom 
of the heavenly Mother ? If, then, in the 
midst of ouf hardened guilt and deep ungrate- 
fulness, we do need a forgiveness that is greater 
than our sin, a love that is greater than our 
rébellion, a . tenderness that can melt the 
stone in our nature, a présent help that sufîices 
for us in disease, in disaster, in misery, and 
wickedness, and death, we are justified by our 
hutnan relations in calling God our Mother in 
heaven. 

The relations of men and vvomen, in spite ôf 
*o much boasted progress in religion and 
morality, still retain their unsanctity. The 
Divine soûl involves within its perfections 
the sweetest tenderness of woman, transforma 
the whole féminine nature, and changes its 
ordinary relations with the sterner sex. If ail 
women could be viewed as incarnations oî the 
motherhood of God, féminine beauty, refine- 
ment, and affection woi^ld become holier objects 
than they now are. When the imagined 
character of Mary has doue so much to crown 
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the wcaker sex with sanctity and tender- 
ness, and changed the character of woman 
80 largely in Christian countries, the real 
and infinité maternity of God, if genuineljr 
perceived and adored, cannot fail to impart still 
greater sanctity and heavenliness to the character 
and relations of women in gênerai. Fcw things 
are so well calculated to explain and exalt the 
peculiarities of the spiritual constitution of 
woman as the faith that thèse peculiarities corne 
from the hidden sources of the soûl of God. 
When the eternal Spirit, infinité Beauty, 
timeless, formless, sexless Love becomes the 
Mother of ail mothers, reigns as Idéal Woman* 
hood, ail women partake of that divine nature, 
and man looks upon woman as gifted with a 
deeper and tenderer divinity than what he him- 
self possesses. Thèse varions considérations 
force upon us the necessity of the distinctive 
récognition of God in the capacity of our bles- 
sed Mother. Our relation with God has natural- 
ly sweetened and ripened into that of the child 
to its mother. It is felt as the most popular and 
most sacred of ail relations. Wisdom, truth, 
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holiness, love, celestial tranquillity, spiritual force 
and depth, the light, the rapture, the glory of 
the soûl, corne to the devoted worshipper as 
cornes the mother's sweet milk to the mouth of 
the babe who rests upon her. The exercises of 
dévotion and contemplation, of prayer and faith, 
are no more than the processes of drawing suste- 
nance by the spîrit from the Parent-Spirit. And 
does not that sustenance sufîice for life and 
death ? God as Mother shall rule in our hearts, 
in our homes, and in our church, drawing men 
and vvomen together as one holy family. This 
is the faith of advanced Theism. 
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DROFOUND révérence of language and atti- 
tude is essential in ail practices of religion. 
True dévotions should be full of the most sacred 
solemnity. Frivolity and irrévérence hâve no 
part in religion. The conception of Divine 
présence» providence, and personality, if 
familiarized too much and unwisely, may, in 
the case of individuals who hâve not reached 
the stage of idéal progress, degenerate into 
blasphemy and incurable profanity, from which 
the mind recoila with natural displeasu.re. 
And we bclieve this feeling lies at the root 
of the antagonism that has been shown by some 
friends against a number of our devotional 
utterances, doctrinal developments, and practical 
proceedings. But on e fact cannot be too well 
borne in mind by religious thinkers. Human 
religion has struggled between two extrêmes 
of personal attitude towards the action of the 
Divine personality. One of thèse is irrévérence 
and cant, and the other is a false, cold, distant 
révérence. This affected solemnity discharges 
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Providence from the direction of ail personal 
life, and relegates man's conduct to the rqle 
of that carnality and worldliness, or at best to 
that cold conventional morality to be saved, 
from which 30 many formai and sentimental 
prayers are daily , offered. This ,evjl, the 
magnitude x>f which cannot be too forcibly, 
pointed out, is entirely lost sight of by the 
religious world. Hollow grand verbosity, esthetiç 
platitudes, and sonorous phrases are prescribed to 
mark the attitude in which man should approach 
the footstool of the Eté mal ; postures are prac- 
tised ; the cathedral life of the de votée is impos- 
ing, but the unapproachable Présence is locked 
up in the shrine when the worshipper retires to 
the daily avocations of actual existence. The 
mind retains perhaps a faint aroma of the 
incense and glory shed around in the temple, 
but has nothing but poor prudence, and 
withered conventionalism to keep it company 
in the heat and crowd of the world. The 
divine Personality is choked in doctrines and 
rituals, in choruses and solemnities, which are 
far removed, and ezceedingly unlike the vulgar 
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and perplexing trifles of life. The ordinary 
half-hearted language of ecclesiastical perfor- 
mances interposes an immense and insurmount- 
able distance between a ruling Providence and 
man's actual lifel It is a vanity and a snare. 
It is a covert insuit to God. Wc gain 
nothing by holding as an article of religious 
philosophy the doctrine of divine personality. 
If we cannot address God in real perplexî- 
ties, address him as the father who is présent 
before us. And between the evil of profane 
familiarity on the one hand, and the evil of 
cold agnostre formalis^m on the other, we 
do not know which is most condemnable. 
From what has been said some may be led 
to infer that we direct our strictures only to 
the expressions used towards the Suprême 
Being. But we mean to critieize the spirit, 
the attitude of the mind. Devotional language 
forms the subject of criticism only as an index 
to the spirit. We can neither honor the 
Infinité by very élabora te and high-90Unding 
phrases, nor need there be any fear of dishonor- 
ing him if we approach his unspeakable pre- 
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sence with such artless simple words, provided 
they be true, as form the heart's secret lan- 
guage. On the contrary we feel that the 
ordinary use of correct esthetic phraseology, 
and theological inanities, which so seldom go 
to meet the real difficulcies of sin and tempta- 
tîon, is much more truly offensive to the all- 
witnessing Majesty of Heaven than the homely 
language that flows from the heart outright, 
and is ignorant of the policies and proprieties 
of the world. 

The language and expressions in which men 
set forth their convictions therefore do not 
make much différence. The spirit in which 
language is used is ail in ail. Mère thought- 
fulness, however eccentric and unpalatable, h 
easily tolerated — nay, it gains the réputation of 
being original. Sentimentaiity, however un- 
usual, obscure or striking, is also allowed, and 
would get praised as so much poetry. But 
directly you talk as one who has real faith in 
anything, you are set down as a mad man* 
The world cannot bear that any one should 
learn directly from God his purposes and will, 
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3nd speak as one who has authority to speak. 
If you roake the intellect your authority, nien 
do not find fault with you. If your imagi- 
nations and feelings be your recommandation, 
still men would not blâme you, but, on the 
contrary, praise you, and accept your utterances 
with readiness. But as sooh as you say that 
you hâve the voice and sanction of Providence 
in what you say, the whole world becomes 
your enemy, and you are denounced as a blas- 
phémer and a peace-breaker. This has been so 
always in the past, and this is just as much 
so in the présent. The world can bear every- 
thing, but it cannot bear the language of genu- 
ine faith and inspiration. Men hâve prc ferre d 
not.to be atheists, but to believe in a God 
whom however they would keep at a safe dis- 
tance, so that their plans and purposes may 
not be interrupted. For a long time the 
Brahmo Somaj conformed to this rule of reli- 
gtous respectability. But when faith, in the 
dealings and counsels of a spécial Providence, 
began to hâve fi r mer and deeper hold upon 
the hearts of Brahmo leaders, and they felt that 
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both they and their movement were under the 
opération of a personal guidance from the 8 pi rit 
of God, the expressions of their belief and 
principle changed, and they began to use words 
and ideas that gave offence by the nearness they 
indicated of the hum an to the divine; 
Now this nearness is continually increasing, and 
the Brahmo Somaj is slowly unfolding a whole 
literature of dévotions very différent from the 
old Sanscrit, and the cold English. But before 
men accuse us of reiigious solecism, let them 
first présent to us the universal syntax of piety, 
which ail men may understand and practise. We 
are not for vulgarity, we are for simplicity in the 
language of prayer. Sensational language we 
abjure. The true language of the heart's aspira- 
tions we désire, be it high-sounding, be it humble 
and homely. This is a matter of spirit, as 
well as taste and culture. Tastes msy differ, but 
the spirit alone can judge. The New Dis- 
pensation is spirit and culture combined. 
We must not say that our devotional language 
has reached its perfection. But we trust to no 
conventional model — domestic or foreign. It has 
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been our custom to speak out of the simplicity 
of our hearts. And we firmly believe that, along 
with other pracdces, the language of the New 
Dispensation, by the fulness and maturity of 
Divine grâce, will, in time, adequately represent 
the Spirit who utters himself through our 
church. 



Digitized by LjOOQIC 



The Conclusion, 



*\ liT^ fccl, while closing thèse pages, that the 
sketch wc hâve given of thç faith and pro^ 
gress of the Brahmo Somaj is insufficient. We 
would fain hâve said more. One or two very im- 
portant doctrines we hâve not taken up at ail. 
The great subject of Sin and Atonement has been 
omitted. The still greater subject of Immor- 
tality has not been treated separately. Our 
relations to Christ and Chrîstianity hâve been 
passcd over in silence. But the Brahmo Somaj 
is still in the height of development, and the 
measure of discussion that suffices for to-day 
fails to represent the facts and progress of to- 
morrow. Let our growth in the inner sancti- 
fication, and the undying life of the spirit, 
warrant an authoritative déclaration of doctrine 
on thèse and other matters, and we shall speak 
out. Of intelïectual and sentimental déclamation 
there has been enough. Controversial labyrinths 
we hâve carefully avoided, and kept ail per- 
sonalities in the background. If s pare d, we 
hope to supplément known omissions and un- 
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conscious deficiencies by a fuller représentation 
of faith in future. For the présent we look up 
to the indulgence of the public, while offering 
before it this our first contribution towards 
describing the principles and progress of the 
Brahmo Somaj. 
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